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OUR  GOODLY   HERITAGE 

"  The  lines  are  fallen  to  me  in  goodly  places  : 
for  my  inheritance  is  goodly  to  me." — 
Ps.  xv.  6. 


I 

GOD'S  PLAN 

GOD'S  plan  for  us  is  deep  and  wide — deep  and 
wide  and  all-embracing  as  the  love  with  which 
He  made  us.  It  takes  in  at  once  His  own  glory 
and  our  supreme  happiness.  Divine  love  was 
the  motive  that  determined  God  to  create  the 
race  of  men — that  we  might  fill  the  thrones  left 
vacant  by  the  rebel  angels,  who,  madly  mis 
using  the  noble  faculty  of  free  choice,  threw 
away,  knowingly  and  deliberately,  their  prof 
fered  bliss,  because  they  would  not  give  to  their 
Maker  that  service  which  is  more  honourable  to 
the  giver  than  sovereignty  over  worlds. 

All-sufficing  to  Himself,  needing  none  other 
for  His  own  perfect  and  illimitable  happiness, 
yet  God  willed  that  others  also  should  have  a 
share  therein.  Loving  first  and  foremost  His 
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own  infinite  goodness  and  beauty — since,  being 
All-Perfect,  He  must  needs  love  first  and 
supremely  the  All- Perfect  that  is  Himself— 
seeking,  therefore,  as  the  All-Perfect  must  needs 
seek,  His  own  glory  and  praise,  He  willed  to 
make  the  supreme  happiness  of  creatures  (at 
tainable  by  the  knowledge,  love,  and  possession 
of  Himself)  the  means  by  which  His  glory  should 
be  manifested  and  attained  not  only  within  the 
circle  of  His  Triune  Deity,  but  in  a  created 
universe  also  ;  willed  that  His  love,  already  and 
from  all  eternity  communicating  itself — as  is 
the  very  nature  of  goodness — within  the  ador 
able  Trinity  of  Persons  in  the  one  Godhead, 
should  be  communicated  to,  and  should  draw  to 
itself,  other  beings,  created  by  Him  to  enter,  as 
closely  and  intimately  as  divine  power  can  make 
the  creature  enter,  into  His  own  divine  life  and 
most  blissful  activities. 

This  is  the  reward  of  those  countless  hosts  of 
angels  who  stood  faithful  under  trial ;  who  did 
not,  in  the  madness  of  self-love  and  self- worship, 
vainly  try  to  be  sufficient  to  themselves,  fool 
ishly  seeking  happiness  and  good  apart  from  the 
Author  of  their  wonderful  being.  Those  who 
made  this  rash  attempt  fell  that  instant  into 
the  wretchedness  and  degradation  which  lie  in 
wait  for  all  who  worship  self,  and  place  in  self 
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their  ultimate  end  and  aim.  Hurled  away  and 
apart  from  God's  love  and  God's  goodness  by 
their  own  act  of  insensate  pride,  "  drawn  down 
by  infernal  ropes  to  the  lower  hell  "* — the 
ropes  of  their  own  obstinate  and  unalterable 
hatred  of  God,  their  eternal,  unchangeable 
choice  of  self  and  self  alone  as  the  object  of  their 
worship — they  suffer,  together  with  the  loss  of 
God  and  of  all  good,  and  the  extreme  misery 
that  they  are  to  themselves,  the  just  infliction 
also  of  most  dreadful  divine  chastisements  for 
the  punishment  of  the  insult  they  put  upon  the 
Divine  Majesty,  and  for  that  due  vindication 
of  God's  glory  and  holiness  which  may  not  be 
forgone. 

To  take  the  place  of  these  fallen  ones,  God 
made  man,  "  little  less  than  the  angels,"  to 
"  crown  him  with  glory  and  honour."f  That 
man  might  come  to  the  vision  of  God,  to  eternal 
participation  in  the  divine  life  and  joy,  his 
Maker  endowed  him,  in  the  person  of  our  first 
parents,  with  supernatural  gifts  of  grace,  raising 
him  to  the  capability,  otherwise  beyond  all 
powers  of  created  nature,  of  final  union  with 
God  in  heaven  in  the  Beatific  Vision.  In  the 
first  intention  of  God — first,  that  is,  in  the  order 
of  the  divine  plan,  though,  being  conceived  in 
*  2  St.  Pet.  ii.  4.  t  Ps.  viii.  6. 
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the  eternal  divine  mind,  not  to  be  thought 
of  as  if  first  in  order  of  "time  "-—-these  super 
natural  gifts  and  graces  were  to  have  come 
down  to  all  of  us  by  inheritance  as  children  of 
Adam. 

But  sin,  through  the  weakness  of  Adam  and 
the  malice  of  the  devil  and  his  angels,  entered 
into  the  world.  By  sin  grace  was  instantly 
lost ;  and  with  the  loss  of  grace  came  the  loss  of 
heaven.  So  man  was  deprived  of  the  twofold 
heritage  of  grace  here  and  of  glory  in  the  world 
to  come.  God's  plan  (to  speak  in  human  fashion) 
was  changed.  From  the  depths  of  the  eternal 
wisdom,  which  foresaw  the  fall  of  man,  came 
forth  the  plan  of  restoration,  the  marvellous 
scheme  of  salvation,  that  should  undo  the  evil 
of  sin,  build  up  again  the  ruin  of  our  race,  give 
back,  enhanced  by  the  wonder  and  beauty  of 
the  manner  of  its  restoration,  the  lost  inheri 
tance,  bringing  out  of  the  woe  and  evil  of  sin  a 
greater  good  to  man  and  greater  glory  to  God 
than  if  the  fall  had  never  taken  place. 

0  felix  culpa  /  sings  the  Church  on  Holy 
Saturday  in  the  "  Exultet,"  with  what  seems  to 
us  almost  startling  boldness — "  O  happy  sin  of 
Adam,  which  merited  to  have  such  and  so  great 
a  Redeemer  !"  For  now  men  and  angels  were 
to  wonder  and  worship  at  the  sight  of  aredemp- 
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tion  beyond  all  dreams  of  magnificent  mercy  and 
lovingkindness,  and  marvel  at  the  spectacle  of 
God  Incarnate  coming  to  the  rescue  of  His 
creatures.  Human  nature  was  to  be  taken  up 
into  the  Godhead,  and,  in  the  Person  of  Christ, 
sit  at  the  right  hand  of  Deity  enthroned.  The 
wonders  of  saving  grace  were  to  be  set  at  work, 
and  a  new  song,  the  song  of  Christ's  redeemed 
ones,  to  re-echo  for  all  eternity  through  the 
golden  vaults  of  our  heavenly  home  regained. 

This,  then,  is  our  inheritance,  our  "goodly 
heritage,"  once  lost,  but  now  restored — the 
sight,  the  possession,  the  love  of  God  for  ever. 
He  Himself,  and  none  less,  is  our  reward  exceed 
ing  great.  But  for  that  reward  in  its  fulness 
we  must  wait  till  we  are  in  heaven.  Yet  here, 
too,  on  earth  and  in  this  life,  we  Catholics,  as 
Catholics,  have  a  precious  heritage  ;  for  there 
has  been  given  back  to  us  through  Christ  the 
heritage  of  grace ;  we  have,  according  to  God's 
plan  of  redemption,  all  the  means  of  attaining 
that  unending  life  in  God  for  which  we  were 
created.  Nay,  more  :  we  have,  through  God's 
appointment,  the  beginning,  the  inchoation,  the 
living  seed  of  life  everlasting. 

By  revelation,  by  the  doctrines  of  life  to  be 
found  in  the  Church,  we  have  this  beginning  of 
eternal  life  ;  for  "this  is  eternal  life,  that  they 
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may  know  Thee,  the  only  true  God ;  and  Jesus 
Christ,  whom  Thou  hast  sent."*  We  have  it 
by  the  gifts  of  grace,  of  faith  and  hope  and 
divine  charity ;  for  by  these  things  we  are  in 
heritors  of  those  ' '  most  great  and  precious 
promises,  that  by  these  we  may  be  made  par 
takers  of  the  divine  nature  ;"f  we  have  it  by 
the  Food  of  Life  distributed  to  us  in  the 
Church,  God's  house:  for  "he  that  eateth  My 
flesh  and  drinketh  My  blood  hath  everlasting 
life."! 

It  is  of  our  inheritance  in  the  Church  of  God, 
by  membership  of  which  we  are  made  "  sons  of 
God ;  and,  if  sons,  heirs  also ;  heirs  indeed  of 
God,  and  joint-heirs  with  Christ, "§  that  precious 
heritage  here  below  which  is  the  pledge  and 
assurance  of  our  eternal  inheritance  in  the 
heavens,  that  I  wish  to  treat  in  this  book  : 
of  some  chief  doctrines  of  Holy  Church  ;  of  the 
means  of  grace  ;  of  the  wonderful  system  of  the 
divine  religion  given  to  us  by  God  Himself. 
That  religion,  the  expression  and  revelation  of 
God's  eternal  counsels,  embodies  and  makes 
known  to  us,  efficaciously  promotes  amongst  us 
and  in  us,  God's  plan  for  the  salvation  of  men. 
In  this  introductory  chapter  we  have  considered 

*  St.  John  xvii.  3.  t  2  St.  Pet.  i.  4. 

J  St  John  vi.  55,  §  Rom.  viii.  16,  17. 
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the  divine  plan  in  a  general  way  ;  in  future 
chapters  we  will,  with  God's  help,  descend  to  a 
more  detailed  consideration  of  its  chief  com 
ponent  parts.  God,  the  Adorable  Trinity,  the 
Incarnation  of  the  Second  Person,  the  system 
and  means  of  grace,  the  final  state  of  mankind 
— these  may  be  said  to  sum  up  the  matters  on 
which  we  shall  meditate. 

And  all  through,  for  the  keynote  of  our 
thoughts  upon  this  grand  and  inexhaustible 
subject,  we  will  keep  in  mind  this  great  founda 
tion  fact — that  we  were  made  for  God,  brought 
into  existence  by  divine  love  to  the  end  that, 
fulfilling  the  conditions  that  He  has  laid  down, 
and  making  use  of  the  abundant  means  of  grace 
that  He  has  given  us  in  His  Church,  we  may  love 
Him  now,  and  eternally  love  Him  and  be  loved 
by  Him  in  heaven,  where  He  shall  be  glorified 
and  His  love  be  satisfied  by  our  most  blissful 
praise  and  love. 


II 

MAN'S  KNOWLEDGE  OF  GOD 

MAN  has  two  sources  of  knowledge  concerning 
things  divine — the  one  natural,  the  other 
supernatural.  These  may  be  summed  up  in 
the  two  words  "Keason"  and  "Bevelation." 
By  the  use  of  reason,  exercised  upon  the  created 
works  of  God,  every  man  endowed  with  ordi 
nary  normal  human  faculties  can  come  to  the 
knowledge  of  his  Maker.  By  divine  revela 
tion,  which  is  the  supernatural  source  of  our 
knowledge  of  divine  matters,  there  are  made 
known  to  us  ''mysteries  hidden  in  God,"  to 
which  reason  alone  never  could  attain. 

The  Church  has  always  strenuously  main 
tained  the  possibility  and  the  fact  of  man's 
knowledge  of  God  in  the  natural  order — the 
knowledge,  that  is,  which  he  gains  from  the 
contemplation  of  created  things ;  and  she  has 
ever  insisted  upon  the  validity  of  the  reasoning 
which  argues  from  the  created  effects  to  the 
Uncreated  Cause.  Eightly  so  ;  for  it  is  this 
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argument  that  gives  to  supernatural  religion 
its  reasonable  basis,  and  proves  that  faith  is  not 
a  blind,  irrational  act.  Only  when  it  is  certain 
— as  it  is  certain — that  human  reasoning,  rightly 
exercised  upon  the  "  things  that  are  made," 
inevitably  and  truly  proclaims  a  Creator  and 
Ruler  of  all  things,  can  supernatural  religion  be 
placed  upon  an  unassailable  foundation  in  the 
minds  of  men,  and  the  specious  arguments  of 
those  who  say  in  their  hearts,  "  there  is  no 
God,"  be  exposed  (by  a  universally  valid  appeal 
to  the  common  sense  of  mankind)  in  their  true 
character  as  empty  of  all  real  force. 

It  is  true  that  other  proofs  of  God's  existence, 
power,  and  rights  over  man,  are  available. 
God  Himself,  apart  from  supernatural  revela 
tion  strictly  so  called,  has  intervened  in  human 
affairs  all  through  the  world's  history  in  an  un 
mistakable  manner.  By  miracles  and  mighty 
works  perceptible  to  man's  natural  faculties  ; 
by  answers  to  prayer,  by  the  punishment  of  the 
wicked,  by  "  special  providences  "  of  one  kind 
and  another,  God  has  made  Himself  known  to 
men,  confirming  and  continuing  in  this  way  the 
teachings  of  reason.  He  uses  these  means  also, 
and  especially  miracles  and  the  fulfilment  of 
prophecies,  for  the  authentication  and  ratifica 
tion  of  His  supernatural  revelation  given 
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through  Jesus  Christ  and  the  Church.  But 
this  fact  does  not  do  away  with  the  knowledge 
of  Him  gained  by  contemplation  of  the  created 
universe. 

There  are  those  who  set  themselves  against 
all  belief  in  miracles,  prophecy,  or  special  acts  of 
the  Providence  of  God.     Such  things  will  not 
convince  them.     If,  on  the  other  hand,  they  will 
use  their  reasoning  powers  rightly,  they  will  be 
led   to   a   knowledge   of  God.     Further,  such 
divine  interventions  as  have  been  mentioned  do 
not  occur  in  every  age  or  in  every  place — at 
least,  not  so  as  to  shine  out  before  the  mass 
of  mankind,     Hence  some  universal  means  of 
coming  to  the  knowledge  of  God  is  a  necessity. 
Man  must  know  his  God,  and  his  nature  calls 
out  for  some   knowledge   of  his  Maker.     His 
intelligence  is  given  to  him  for  this  purpose,  as 
his  will  is  given  him  to  love  his  supreme  Lord 
and  Creator.     The  insatiable  desire  for  know 
ledge  and  the  irresistible  desire  and  striving  for 
more  secure  and  more  perfect  happiness  of  which 
all  men  are  conscious,  even  though  with  many 
that  consciousness  may  seem  but  dim,  are  the 
groping  and  reaching  out  of  our  human  nature 
towards  the  Infinite  Truth  and  Goodness  and 
Beauty  for  which  we  were  made. 

The  whole   purpose,   indeed,  of  this  visible 
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universe  in  which  we  live  is  not  known  to  us. 
Its  immense  variety  ;  its  hundreds  of  different 
species  of  beings,  animate  and  inanimate,  many 
of  which,  doubtless,  are  still  to  be  discovered  ; 
its  astonishing  fecundity,  often  seeming  to  run 
to  sheer  wastefulness ;  its  presentment  at  once 
of  the  most  minute  and  the  most  gigantic 
phenomena,  from  the  life  and  activities  of  the 
tiniest  of  microscopic  forms  to  the  swift  course  of 
unnumbered  heavenly  bodies  hurling  their  vast 
bulk  through  the  realms  of  space  ;  the  order  and 
regularity  of  its  cycles  of  movement,  of  genera 
tion  and  decay,  of  death  and  revival ;  its  secret 
laws,  its  underlying  unity  of  purpose — all  these 
fill  the  human  mind  with  wonder  and  admira 
tion. 

As  has  been  said,  however,  the  whole  purpose 
of  this  wondrous  machinery  of  the  universe  is 
not  fully  understood  by  man.  Creation  presents 
many  puzzles,  and  we  do  not  perceive  all  its 
functions  in  the  divine  plan.  Yet  one  thing 
we  do  know  :  we  know  that  "  the  heavens  show 
forth  the  glory  of  God,  and  the  firmament 
declareth  the  work  of  His  hands.  Day  to  day 
uttereth  speech,  and  night  to  night  showeth 
knowledge.  There  are  no  speeches  nor  lan 
guages  where  their  voices  are  not  heard.  Their 
sound  hath  gone  forth  into  all  the  earth,  and 
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their  words  unto  the  ends  of  the  world."* 
Nature,  then,  is  at  once  a  mirror  which  reflects 
its  Maker,  and  a  veil  which  conceals  Him  from 
direct  vision  :  to  all  men  creation  speaks  of 
God.  This  much  of  the  mysterious  divine 
purpose  in  the  marvellous  universe  of  which 
man  forms  a  part  is  clear.  So  the  Vatican 
Council  has  denned  as  follows  :  "  Holy  Mother 
Church  doth  hold  and  teach  that  God,  the 
Beginning  and  End  of  all  things,  can  be  known 
with  certainty  from  things  created,  "t 

This  is  but  putting  in  short  form  the  teach 
ing  of  Holy  Scripture  and  the  Fathers  of  the 
Church.  With  special  force  and  clearness  this 
doctrine  is  taught  in  the  Book  of  Wisdom 
(chapter  xiii.),  and  by  St.  Paul  in  his  Epistle  to 
the  Romans  (chapter  i. ).  "  Men  have  sought 
the  Creator  through  the  creature,"  writes  St. 
Augustine  ;  "  for  through  the  creature  He  can 
be  found,  according  to  the  clear  words  of  the 
Apostle  :  '  The  invisible  things  of  Him,  from 
the  creation  of  the  world,  are  clearly  seen,  being 
understood  by  the  things  that  are  made  ;  His 
eternal  power,  also,  and  divinity  :  so  that  they 
are  inexcusable,  because  that,  when  they  knew 
God,  they  have  not  glorified  Him  as  God.'"J 

*  Ps.  xviii.  1-5.  f  Session  III.,  ch.  ii. 

*  Rom.  i.  20,  21. 
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By  the  use  of  reason,  therefore,  in  which  we 
may  include  the  voice  of  conscience,  man  can 
come,  and  is  morally  at  fault  if  he  does  not 
come,  to  the  knowledge  that  there  is  a  God,  the 
Maker  and  Euler  of  all  things,  and  that  he 
owes  to  God  worship  and  service.  This  know 
ledge  is,  indeed,  elementary  and  undeveloped  in 
the  mass  of  men  ;  but  it  is  certain,  as  far  as  it 
goes,  and  is  reached  by  so  simple  a  process  of 
reasoning  from  effect  to  cause  that  it  may  be 
described  as  instinctive. 

But  the  human  mind,  even  unaided  by  super 
natural  revelation,  is  capable,  absolutely  speak 
ing,  of  more  than  this  elementary  knowledge 
of  God.  By  painful  labour  and  study,  by  care 
ful  training  of  the  intellect,  those  few  who  have 
time  and  opportunity  can  go  on  to  gain  from 
creation,  and  particularly  from  the  consideration 
of  the  mental  and  spiritual  faculties  of  the 
the  Tiuman  soul,  a  considerable  knowledge  of 
God's  Nature  and  attributes.  Thus  it  can  be 
demonstrated  by  reason  that  God  is  one, 
infinite,  a  personal  Being  endowed  with  intelli 
gence  and  will  (though  not  that  He  is  three 
Persons  in  one  God);  that  He  is  eternal,  immut 
able,  self-existent  ;  the  Supreme  Goodness, 
Beauty,  and  Truth  ;  omnipotent,  omnipresent. 
But  it  is  given  to  a  few  only  to  accomplish  this  ; 
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and  even  for  those,  truth  is  liable  to  be  mixed 
with  fantastic  and  gross  error. 

Hence  it  has  pleased  Almighty  God  in  His 
mercy  to  include  in  divine  supernatural  revela 
tion,  and  to  propose  to  us  as  objects  of  faith, 
many  truths  about  Himself  (such  as  those  just 
mentioned)  that  are  not  wholly  beyond  the 
reach  of  human  intelligence  in  its  best  repre 
sentatives.  So  the  Vatican  Council  points  out 
that  there  are  included  in  divine  revelation 
itself  two  kinds  of  truths,  "  mysteries  hidden  in 
God,"  unattainable  by  human  thought  ;  and 
other  truths,  not  impossible  of  discovery,  yet 
very  difficult  of  attainment  ;  and,  indeed, 
morally,  though  not  absolutely,  impossible  for 
the  great  mass  of  men  to  acquire.  "  To  divine 
revelation,"  declares  the  Council,  "it  is  to  be 
attributed  that  those  things  which,  in  divine 
matters,  are  not  of  themselves  wholly  unattain 
able  by  human  reason  .  .  .  may  be  known  by  all, 
easily,  with  firm  certitude,  and  without  admixture 
of  error."*  Thus  it  is  that  now,  by  means  of 
revelation,  the  Catholic  child  knows  without 
fear  of  error  what  it  took  philosophers  of  old  a 
lifetime  to  discover. 

To  sum  up,  then,  we  have  two  sources  of  the 
knowledge  of  divine  things  :  reason  and  reve- 
*  Session  TIL,  ch.  2. 
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lation.  Eeasou,  exercised  upon  creation  around 
us  and  within  us,  teaches  man  that  God  is,  and 
that  he  owes  to  God  certain  duties  made  known 
to  him  by  the  voice  of  conscience.  Cultivated 
reason,  absolutely  speaking,  can  go  farther  and 
discover  many  truths  about  the  Being  and  the 
Attributes  of  God,  so  far  as  these  things  are 
mirrored  in  creation.  Supernatural  revelation 
goes  far  beyond  all  this,  making  known  to  us  by 
the  voice  of  God  Himself  mysteries  of  the  Divine 
Being  which  have  no  image  in  creation  by  which 
we  could  know  them.  At  the  same  time,  by 
reason  of  the  difficulty  and  the  moral  impossi 
bility  for  the  great  mass  of  mankind  to  attain 
anything  but  an  elementary  and  undeveloped 
knowledge  of  divine  things,  there  are  included 
in  revelation  high  truths  not  wholly  unattain 
able  by  man's  intelligence,  so  that  these  may 
come  easily  and  with  certainty  to  the  know 
ledge  of  all,  even  the  most  uncultured  and 
ignorant. 


Ill 

DIVINE  MYSTERIES 

BESIDES  those  things  concerning  God  that  man 
can  know  by  reason  and  conscience  ;  besides 
that  fuller,  more  exact,  and  more  definite  know 
ledge  which  philosophers  may  gain  of  truths 
which  the  Vatican  Council,  as  we  have  seen,  has 
told  us  are  included  in  revelation  so  that  they 
may  be  known  easily  by  all,  and  without  that 
strange  admixture  of  error  which  surprises  us  in 
the  profoundest  speculations  of  even  the  greatest 
thinkers  who  had  not  the  advantage  of  the 
light  of  faith — besides  these  truths,  which  were 
dealt  with  in  the  last  chapter,  there  remain  to 
be  considered  "mysteries  hidden  in  God," 
unattainable  by  human  reasoning,  not  to  be 
discovered  by  man's  unaided  intelligence,  and, 
therefore,  not  demonstrable  by  any  process 
of  logic,  even  when  they  have  been  revealed 
by  God. 

These  mysteries  of  faith  are  the  chief,  essen 
tial,  and  primary  subject-matter  of  the  reve- 

16 
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lation  of  God,  given  by  progressive  stages  to  the 
patriarchs  and  to  the  chosen  people  under  the 
Old  Testament  ;  extended  and  completed  once 
for  all  according  to  the  divine  plan  by  Jesus 
Christ  and  by  the  Holy  Spirit  at  the  foundation 
of  the  Christian  Catholic  religion,  the  New 
Testament  of  God  to  men.  Thus  we  are  told 
in  the  Epistle  to  the  Hebrews*  that  "  God, 
who  at  sundry  times  and  in  divers  manners 
spoke  to  the  fathers  by  the  prophets,  last  of 
all  in  these  days  hath  spoken  to  us  by  His 
Son."  That  revelation  was  delivered  to  the 
Church  by  the  Holy  Apostles,  to  be  preserved 
incorrupt,  handed  down  by  Tradition  and  in  the 
pages  of  inspired  Scripture,  and  infallibly  ex 
pounded  by  God's  Church  to  the  end  of  time. 

Looked  at  from  one  point  of  view,  the  divine 
revelation  of  supernatural  mysteries  cannot 
be  called  necessary  to  man.  From  another 
point  of  view,  it  is  necessary.  It  is  necessary  in 
that  mankind  has  been  called  by  God  to  a  super 
natural  destiny — the  glorious  destiny  of  the 
Beatific  Vision  of  God  as  He  is.  To  reach  this 
sublime  end,  wholly  beyond  all  powers  and 
faculties  of  unaided  nature,  man  must  have 
more  than  a  merely  natural  knowledge  of  God 
here  on  earth,  in  this  life,  which  is  appointed  as 

*  Heb.  i.  1. 
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the  preparation  for  and  the  way  to  the  Beatific 
Vision.  Hence  the  Vatican  Council,  after 
speaking  of  the  inclusion  in  divine  revelation 
of  truths  not  wholly  inaccessible  to  human 
reason,  goes  on  to  say  :  "  Nevertheless,  it  is  not 
for  this  reason  that  revelation  is  to  be  declared 
absolutely  necessary,  but  because  God,  of  His 
infinite  goodness,  has  ordained  man  to  a  super 
natural  end — namely,  to  a  participation  in 
divine  good  things  which  are  wholly  beyond 
human  intelligence  ;  for  '  eye  hath  not  seen  nor 
ear  heard,  neither  hath  it  entered  into  the  heart 
of  man,  what  things  God  hath  prepared  for  them 
that  love  Him.  "'* 

The  revelation,  then,  of  supernatural  mysteries 
is  necessary,  now  that  mankind  has  been  raised 
to  the  supernatural  order  and  destined  for  the 
glory  of  the  Vision  "  face  to  face."  But  that 
elevation  of  man  to  the  supernatural  order  is 
entirely  gratuitous  on  the  part  of  God.  Our 
Almighty  Creator  might  have  left  us  on  the 
purely  natural  plane.  In  that  case,  our  final 
happiness  in  another  life  would  still  have  con 
sisted,  as  the  final  happiness  of  any  rational 
creature  must  consist,  in  the  knowledge  and 
love  of  the  supreme  Truth  and  Beauty  and 
Goodness  that  God  is.  But  that  knowledge 

*  1  Cor,  ii.  9,     Vatican  Council,  Session  III.,  ch.  2. 
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and  that  love  never  could  have  risen  above  the 
natural  order  :  they  would  have  been  a  know 
ledge  of  God  so  far  as  His  divine  perfections  are 
imaged  in  created  things ;  and  a  love  of  Him 
proportioned  to  that  knowledge. 

Considering,  therefore,  the  entire  gratuitous- 
ness  of  our  elevation  to  the  supernatural  order, 
we  may  say  that  the  revelation  of  mysteries  was 
not  a  necessity.  Since,  however,  we  have  been 
raised  to  the  supernatural  plane,  and  called  to 
the  face-to-face  vision  of  God,  to  the  knowledge 
of  Him  "  as  He  is,"  the  revelation  of  divine 
mysteries  is  necessary  as  a  means  to  that  great 
end. 

The  first,  the  greatest,  the  fundamental,  as  it 
is  also  the  most  adorable  and  profound  of  the 
mysteries  of  faith  is  naturally  the  mystery  of 
the  inner  life  and  being  of  God  Himself — the 
mystery  of  the  Most  Blessed  Trinity.  It  is  a 
mystery  utterly  beyond  the  capacity  of  any 
created  intelligence  to  discover,  or  to  compre 
hend  even  when  it  is  known  by  divine  reve 
lation.  It  could  never  have  been  discovered, 
because  it  is  not  deducible,  as  the  existence 
of  God  and  many  of  His  perfections  are  dedu 
cible,  from  created  things.  • 

The  reason  of  this  is  that  the  act  of  creation, 
as  every  act  of  God  effecting  anything  in  or 
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about  other  beings  than  Himself,  is  an  act  com 
mon  to  all  Three  Persons  in  the  Divine  Trinity  ; 
for,  as  a  modern  theologian  *  says,  ' '  God  did 
not  create  the  world  by  virtue  of  the  distinction 
of  Persons,  but  by  virtue  of  the  Unity  of 
Nature.  Father,  Son,  and  Holy  Ghost  are  not 
three  Creators,  but  one  Creator."  The  resultant 
effect,  therefore,  of  God's  creative  action  can 
and  does  lead  us  to  the  concept  of  one  true 
God,  all-powerful,  intelligent,  possessed  of  will ; 
but  it  cannot  lead  to  the  knowledge  of  the 
Three-in-One.  After  the  mystery  has  been 
revealed  to  us,  we  can,  indeed,  find  certain 
analogies  to  it  in  created  things,  and  particularly, 
as  we  shall  see,  in  the  soul  of  man.  But  that 
these  analogies  exist  at  all,  that  they  are  a  far- 
off  type  of  the  Blessed  Trinity,  we  could  not 
have  known  did  not  revelation  itself  indicate 
this  fact  also. 

A  revealed  mystery,  whether  it  concern  the 
Blessed  Trinity  or  some  great  truth  of  salvation, 
though  it  is  above  our  comprehension,  is  not 
to  be  thought  of  as  a  meaningless  puzzle.  That 
a  mystery  of  faith  is  beyond  our  comprehension 
means  that  we  cannot  take  into  our  finite 
minds  all  that  it  signifies,  nor  perceive  its  inner 
truth  in  such  a  way  as  to  know  how  and  why  it 
*  Cardinal  Billot. 
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is  true.  Yet  mysteries  are  revealed  to  us  in 
human  language  ;  that  language  conveys  to  our 
minds  concepts  of  which  we  know  the  meaning  ; 
and  these  concepts  are  chosen  by  God  because 
they  bear  a  real  and  true  analogy  to  the  divine 
facts  which  they  thus  make  known  to  us,  not 
indeed  adequately  and  in  all  the  fulness  of  their 
rich  contents,  but  sufficiently  for  the  purpose  of 
the  divine  plan  of  redemption. 

Neither  the  existence  of  the  mysteries 
themselves,  nor  of  any  analogy  to  them  in 
created  things,  could  have  been  known  had  God 
not  revealed  them  ;  yet,  once  revealed,  we  are 
able,  by  means  of  the  analogies  also  revealed,  to 
have  a  true  knowledge — more  precious  than 
all  earthly  knowledge  whatever — of  the  hidden 
things  of  God.  Thus  we  are  told  by  the  word 
of  Christ  that  God  is  One  in  Nature,  Three  in 
Persons  ;  that  the  Three  Persons  are  in  the 
relation  of  Father,  Son,  and  Holy  Spirit.  We 
cannot  see  how  this  is  and  must  be  true,  as  we 
can  see,  for  instance,  how  the  whole  is  greater 
than  the  part,  or  the  three  angles  of  a  tri 
angle  are  together  equal  to  two  right  angles. 
Yet  the  revealed  words,  Nature,  Person,  God, 
One,  Father,  Son,  Spirit,  do  convey  distinct 
and  understandable  ideas  to  our  minds,  and 
lift  us  up  to  a  new  sphere  of  knowledge. 
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Our  position,  then,  in  regard  to  mysteries 
like  that  of  the  Blessed  Trinity,  the  Incarna 
tion,  the  Real  Presence  of  our  Divine  Lord  in 
the  Most  Holy  Sacrament,  is  this  :  we  cannot 
know  these  things  by  the  exercise  of  unaided 
reason  ;  even  when  they  are  revealed  we  cannot 
prove  their  truth  by  rational  argument ;  we 
can  prove  only  that  God  has  actually  revealed 
them.  Our  assent  to  them  rests  on  God's  own 
word  spoken  through  His  Church.  We  can 
show,  however,  that  these  revealed  truths  are 
not  contrary  to  reason,  not  absurd ;  and  also, 
working  upon  the  analogies  to  them  that  reve 
lation  makes  known  as  existing  in  things  created 
— analogies,  be  it  always  remembered,  which 
the  contemplation  of  created  things  alone  never 
could  have  discovered  to  us — we  can  penetrate 
some  way  into  the  rich  significance  of  what 
God  has  revealed  ;  can  appreciate  the  admirable 
harmony  and  entrancing  beauty  of  the  scheme 
of  Catholic  teaching,  and  find  therein,  if  we  will, 
an  unending  source  of  adoring  and  grateful 
meditation. 

In  the  marvellous  beauty  of  creation  we  see 
mirrored  the  power,  the  intelligence,  the  will  of 
the  supreme  Lord  and  Maker.  But  that 
human  fatherhood  is  a  type — far  off  and  faint, 
but  yet  a  type — of  an  Eternal  Fatherhood 
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within  the  infinite  circle  of  Divinity,  and  human 
sonship  a  type  of  Sonship  in  God,  only  Divine 
Revelation  could  make  known  to  us.  That 
love,  the  noblest  and  most  beautiful  thing  in 
creation,  must  mirror  Eternal  Love  in  Him  who 
made  love  as  He  made  all  things,  reason  itself 
tells  us.  But  that  human  love  faintly  typifies 
an  eternal  personified  Love  in  God,  who  is  the 
Holy  Spirit,  the  Love  of  Father  and  Son — that 
is  not  written  on  the  face  of  nature  nor  in  the 
human  heart  :  it  is  known  because  God  Himself 
Incarnate  has  dwelt  on  earth  and  told  us. 


IV 

THE  BLESSED  TRINITY 

THIS  is  the  Catholic  Faith,  that  we  worship  one 
God  in  Trinity,  and  Trinity  in  Unity ;  neither 
confounding  the  Persons  nor  dividing  the  Sub 
stance.  For  there  is  one  Person  of  the  Father, 
another  of  the  Son,  and  another  of  the  Holy  Ghost ; 
but  the  Godhead  of  the  Father,  of  the  Son,  and  of 
the  Holy  Ghost  is  all  one;  the  glory  equal,  the 
majesty  coeternal.  .  .  .  So  the  Father  is  God,  the 
Son  is  God,  and  the  Holy  Ghost  is  God ;  and  yet 
they  are  not  three  Gods,  but  one  God.  .  .  .  For, 
like  as  we  are  compelled  by  the  Christian  verity  to 
acknowledge  every  Person  by  Himself  to  be  God 
and  Lord,  so  are  we  forbidden  by  the  Catholic 
religion  to  say  there  be  three  Gods  or  three  Lords" 
Such  is  the  Christian  Catholic  doctrine  of  the 
Blessed  Trinity,  set  forth  in  the  majestic  diction 
of  that  great  hymn  of  the  Trinity  and  the 
Incarnation,  the  Athanasian  Creed. 

Admirably   also    the    same   great    truth    is 
summed  up  by  St.  Augustine,  greatest  of  the 

24 
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Doctors  of  the  Latin,  if  not  of  the  Universal, 
Church.  "O  Lord  our  God,"  he  writes,  "  we 
believe  in  Thee,  Father,  Son,  and  Holy  Spirit ! 
For,  wert  Thou  not  a  Divine  Trinity,  the  very 
Truth  Himself  would  not  have  said,  '  Going, 
baptize  all  nations  in  the  name  of  the  Father, 
and  of  the  Son,  and  of  the  Holy  Ghost.'  Nor 
wouldst  Thou,  O  Lord  God,  have  commanded 
us  to  be  baptized  in  the  name  of  any  that  is  not 
God  and  Lord.  Nor  would  the  divine  voice 
have  said,  '  Hear,  O  Israel !  The  Lord  thy 
God  is  one  God,'  if  Thou  wert  not  in  such  wise 
a  Trinity  as  to  be  only  one  God.  And  if  Thou, 
O  Father,  and  the  Son,  Thy  Word  Jesus  Christ, 
and  the  Holy  Spirit  who  is  the  Gift  of  Both, 
were  without  distinction  (of  Persons),  we  should 
not  read  in  the  writings  of  Truth,  '  God  sent 
His  Son' ;  nor  wouldst  Thou,  0  Only-Begotten, 
have  said  of  the  Holy  Ghost,  '  Whom  the 
Father  will  send  in  My  name,'  and  'Whom  I 
will  send  to  you  from  the  Father.' ' 

This  is  the  belief  of  the  Holy  Church  of  God 
in  the  most  sacred  and  unsearchable  of  all 
mysteries — the  mystery  of  the  inner  life  and 
being  of  the  God  whom  we  adore,  for  whom  we 
are  made,  to  whom,  by  the  divine  plan  of  salva 
tion,  we  come — the  adorable  mystery  of  the 
Three  Persons  in  the  one  Divine  Essence  and 


26         OUR  GOODLY  HERITAGE 

Godhead  ;  of  the  one  Divine  Nature  subsisting 
in  Father,  Son,  and  Holy  Ghost.  This  truth 
was  taught  openly  to  the  world  for  the  first  time 
by  our  Lord  Jesus  Christ  Himself,  the  Second 
Person  of  the  Blessed  Trinity,  as  the  fundamen 
tal  truth  in  that  series  of  truths  which  men 
must  believe  in  the  Christian  dispensation  in 
order  to  reach  their  appointed  goal  of  super 
natural  knowledge  and  love  of  God  in  heaven  ; 
truths  which  we  can  have  and  grasp  only  by 
divine  revelation  and  faith. 

The  dogma  of  the  Blessed  Trinity  has  been 
proclaimed  by  the  Church  of  God  from  the 
beginning,  defended  by  her  against  all  attacks, 
developed  and  infallibly  expounded  by  her  in 
its  implications  and  bearings  under  the  promised 
guidance  of  the  Spirit  of  Truth  Himself. 
Hence  her  continued  song  of  praise,  coming 
down  from  earliest  times,  "  Glory  be  to  the 
Father,  and  to  the  Son,  and  to  the  Holy  Ghost "  ; 
hence  her  combats  and  her  struggles  against 
heretics  for  the  consubstantiality  of  the  Son 
with  His  Eternal  Father,  the  equal  glory  and 
divinity  of  God  the  Holy  Spirit.  Hence,  in  her 
earliest  Creed,  coming  down  from  Apostolic 
times,  the  profession  of  faith  placed  upon  the 
lips  of  all  her  children,  young  and  old,  simple 
and  learned  :  "I  believe  in  One  God,  Father 
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Almighty  ;  .  .  .  and  in  Jesus  Christ,  His  only 
Son,  our  Lord ;  .  .  .  and  in  the  Holy  Ghost."  * 
Therefore  we,  u  with  all  our  heart  and  with  all 
our  mind  and  with  all  our  strength,  believe  that, 
being  one  only  and  single  God.  yet  nevertheless 
Thou  art  most  truly  God  the  Father  and  God 
the  Son  and  God  the  Holy  Ghost ;  for  this  is 
the  Catholic  Faith,  which  unless  a  man  believe 
faithfully  and  firmly  he  cannot  be  saved."  f  A 
mystery  indeed  ;  yet,  as  has  been  said,  not  there 
fore  a  meaningless  puzzle  ;  not  to  be  fathomed  to 
its  infinite  depths  by  any  mind  but  the  infinite 
mind  of  God  Himself,  yet  by  the  divine  word 
communicated  to  our  little  minds  so  far  as  God 
has  willed,  and  we,  with  the  supernatural  grace 
of  faith,  can  apprehend  it.  And  this  knowledge 
through  revelation  and  faith  floods  the  human 
mind  with  light,  and — by  means  of  human 
words  and  concepts,  earthly  analogies  and  like 
nesses,  themselves  revealed  by  that  same  divine 
word  of  Truth — lifts  us  up,  not  indeed  to  the 
comprehending  of  Him  who  is  the  Incompre 
hensible,  yet  to  an  apprehension  of  the  ineffable 
Truth,  an  apprehension  limited,  yet  true  so  far 
as  it  goes  ;  an  apprehension  "  through  a  glass 

*  This  is  the  earliest  form  of  the  words  of  the  Apostles' 
Creed. 

t  Cardinal  Billot,  "  On  the  Blessed  Trinity,"  Intro 
duction. 
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in  a  dark  manner,"  *  jet  whose  dimness  is  a 
thousand  times  more  radiant  than  the  brilliance 
of  the  light  of  all  human  science. 

Let  us  look,  then,  with  all  reverence,  more 
closely  at  this  divine  mystery.  The  teaching 
of  Holy  Scripture  and  the  Church  is  summed 
up  in  the  statement  that  the  Almighty  God 
who  made  us  for  Himself  is  One  God  in  Three 
Persons.  Also  the  same  truth  is  expressed  by 
saying  that  He  is  Three  Persons  in  One  God. 
By  the  first  of  these  phrases  the  absolute  unity 
of  the  Divine  Nature  or  Essence  (called  in  the 
Athanasian  Creed  the  "  Substance  ")  is  chiefly 
emphasized  ;  in  the  second  is  chiefly  emphasized 
the  threefold  personality.  The  whole  truth  is 
summarized  also  in  the  one  word  "  Trinity," 
that  is  "  Tri-unity,"  consecrated  by  the  usage  of 
the  Catholic  Church.  When  God  is  declared 
to  be  One  Divine  Nature,  Essence,  or  Sub 
stance  in  Three  Divine  Persons,  or  "  One  in 
Three,"  we  must  not  imagine  that  the  Divine 
Nature  or  Essence  is  in  some  way  divided  or 
shared  out  between  the  Three  Persons.  Nor, 
when  we  say  that  there  are  Three  Divine 
Persons  in  the  One  Divine  Nature,  or  "  Three 
in  One,"  must  we  think  of  the  Divine  Nature  as 
one  thing,  and  the  Three  Persons  as  three  other 
*  1  Cor.xiii.  12. 
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things  existing  within  and  besides  the  Divine 
Nature  Itself,  introducing  thus  a  quaternity  or 
fourfoldness  into  the  Godhead.  These  ideas 
would  be  but  a  travesty  of  the  true  doctrine. 

The  meaning  of  Three-in-One  and  One-in- 
Three,  or  "  Divine  Trinity,"  is  that  such  is  the 
infinite  richness  and  fecundity  of  the  Divine 
Being  that  it  evolves  Itself,  so  to  speak,  and 
necessarily  energizes  in  Three  Divine  Persons, 
distinct  from  one  another  in  personality  only  ; 
one  single  God  in  that  each  Person  possesses 
wholly,  entirely,  and  eternally,  and  is  identical 
with,  the  one  same  single  and  undivided  Godhead 
or  Divine  Nature.  Thus  the  Father  is  God  and  is 
all  that  is  God  ;  the  Son  is  that  same  God  and 
is  all  that  is  God  ;  the  Holy  Ghost  is  that  same 
God  and  is  all  that  is  God,  the  Three  being  equal 
in  all  things.  Also  they  are  one  in  all  things 
except  only  where  the  distinction  of  Persons 
enters  in,  by  which  the  Father  is  Father  and 
not  Son  nor  Holy  Ghost ;  the  Son  is  Son,  not 
Father  nor  Holy  Ghost ;  the  Holy  Ghost  is 
the  Holy  Ghost,  and  not  Father  nor  Son. 

The  absolute  Unity  of  the  Godhead  is  written 
on  every  page  of  the  Scriptures  both  of  the  Old 
and  the  New  Testament.  The  New  Testament 
reveals  in  God  relations  which,  since  they  are 
identical  with  the  Divine  Essence,  and  yet  (by 
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the  very  fact  that  they  are  relations)  involve 
distinction  or  difference,  constitute  at  the  same 
time  and  necessarily  the  Persons.  To  Father, 
Son,  and  Holy  Ghost  are  given  in  Scripture 
personal  attributes ;  while  the  very  names  of 
Father,  Son,  and  Holy  Spirit  express  divine 
relationships.  Further,  the  Son  is  called  the 
Only  Begotten  of  the  Father,  showing  that  He 
comes  from  the  Father  by  a  mysterious  but  true 
generation ;  while  the  Holy  Ghost  is  shown  as 
proceeding  from  both  the  Father  and  the  Son 
as  from  one  single  Principle  or  Origin. 

The  Father  is  Father  because  He  generates 
the  Son  ;  the  Son  is  Son  because  He  is  eternally 
begotten  by  the  Father;  the  Holy  Spirit  is 
the  Holy  Spirit  because  He  is,  as  it  were, 
"breathed  forth"  by  Father  and  Son  together 
— the  word  "  Spirit"  or  "  Ghost"  here  signify 
ing  "  Breath."  The  Father  is  the  eternal  origin 
and  principle  of  the  other  two  Persons ;  for, 
possessing  the  one  Divine  Nature  in  Himself 
and  from  no  other — being,  that  is  to  say,  God 
neither  begotten  nor  proceeding — He  eternally 
communicates  His  Nature  in  its  entirety  to  the 
Son  by  generation,  and,  through  and  with  the 
Son  to  the  Holy  Ghost  by  what  is  called  spira- 
tion,  or  breathing.  The  Son,  having  the  Divine 
Nature  eternally  in  its  entirety  from  the  Father, 
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together  with  the  Father  communicates  it  by  a 
mutual  spiration  to  the  Holy  Ghost.  Not  One 
of  the  Three  could  exist  apart  from  the  others  ; 
for,  without  His  Son,  the  Father  would  not  be 
God  begetting  ;  without  the  Father,  the  Son 
would  not  be  God  begotten  ;  without  these  Two, 
the  Holy  Ghost  would  not  be  God  proceeding, 
nor  without  Him  Father  and  Son  together  be 
God  breathing  forth  His  Holy  Spirit  of  Love. 
Each  One  dwells  in  and  possesses  the  Others, 
so  that,  though  They  are  distinct,  yet  They  are 
not  divided  nor  separated. 

The  Three  are  Persons,  because  Each  is  self- 
conscious,  possessed  of  the  divine  intelligence 
and  will,  and  distinct  from  the  Others.  By  a 
person  we  understand  a  self-conscious  entity, 
intelligent,  possessed  of  will,  and  who  is  not 
another.  This,  in  an  ineffable,  incomprehensible, 
and  infinitely  high  way  is  true  of  Father,  Son, 
and  Holy  Ghost ;  distinct  from  One  Another, 
yet  one  God  in  that  They  are  the  one  Divinity, 
or  Divine  Essence,  possessing  Itself,  or,  as  we 
say,  subsisting  in  three  different  ways,  as  Unbe- 
gotten,  Begotten,  and  Proceeding. 

I  have  endeavoured  to  state  as  briefly  as 
possible  the  main  points  of  doctrine  that  we  are 
to  believe  concerning  this  fundamental  truth  of 
Christianity.  Now  let  me  endeavour  to  indi- 
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cate  how  the  Fathers  and  theologians  of  the 
Church  have  found  in  the  human  soul  itself  a 
likeness,  suggested  by  revelation,  not  discover 
able  merely  in  the  nature  of  things,  to  the 
Eternal  Procession  of  the  Son  from  the  Father, 
and  the  Holy  Ghost  from  Father  and  Son,  by 
which  God  is  Three-in-One  ;  and  then  to  show 
what  bearing  this  divine  mystery  has  upon 
ourselves  and  our  eternal  destiny  in  the  plan  of 
redemption. 

*  The  theology  of  the  Catholic  Church  is  able 
to  show  that  there  is  no  contradiction  in  the 
doctrine    of    the    Blessed    Trinity.     Without 
attempting  to  go  into  the  reasons  which  theo 
logians  are  able  to  bring   forward   it  will   be 
useful  to  point  out  this  much,  that  were  we  to 
say  that  God  is  one  and  three  in  regard  to  the 
same  thing — one,  for   instance,  in   person,  and 
three  in  person  ;    or  one  in  nature  and  at  the 
same  time  three  in  nature — we  should  be  open 
to  the  charge  of  a  contradiction  in  terms ;    but 
notice  that  the  Catholic  doctrine  does  not  in 
volve  such  a  contradiction  ;  for  God  is  one  as 
regards  one  thing,  three  as  regards  something 
else  :    one  in  nature  or  essence,  three  in  person. 

*  The  following  paragraphs  to  page  37  are  taken  from  a 
sermon  published  by  the  writer  in  the  Homiletic  Monthly 
some  years  ago. 
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Our  difficulty,  of  course,  lies  in  this,  that, 
having  experience  only  of  earthly  things,  we 
are  unable  to  imagine  one  individual  nature 
that  is  not  necessarily  also  one  individual  person ; 
for  imagination  is  tied  down  to  facts  of  actual 
experience.  But  the  mind,  by  setting  aside  the 
images  brought  before  us  by  imagination,  and 
keeping  to  pure  reason,  is  able  (when  once  the 
doctrine  has  been  revealed,  but  not  before)  to 
apprehend  at  least  the  possibility  and  non 
contradiction  of  the  idea  of  a  being  who  is  one 
nature  in  three  persons. 

Nor  have  those  who  deny  this  doctrine  any 
right  to  ask  more.  We  are  ready  to  confess 
that  the  mystery  of  the  Blessed  Trinity  is 
altogether  above  human  reason,  but  we  cannot 
admit  that  it  is  contrary  to  right  reason.  God 
is  the  Author  of  all  truth,  and  truth  cannot 
contradict  truth.  The  truths  that  we  learn  by 
faith  cannot  really  be  opposed  to  the  truths 
which  we  learn  by  our  reason  ;  although,  since 
in  matters  of  faith  we  have  to  do  with  higher  or 
supernatural  truths,  truths  about  the  Infinite 
God  Himself,  it  is  not  only  no  matter  of  surprise, 
but  entirely  what  we  should  expect,  if  the 
truths  -of  faith  be  found  above  what  reason  can 
teach  us. 

But,  though  reason  never  could  have  taught 
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us  the  truth  of  the  Blessed  Trinity,  and  cannot 
prove  it  by  a  process  of  logic,  yet,  having 
accepted  it  on  the  word  of  God  Himself,  and 
being  enlightened  by  divine  revelation,  reason 
can  exercise  itself  rightly  upon  that  great 
Mystery,  not  only  to  show  that  it  involves  no 
impossibility,  but  also  reverently  to  propose 
such  considerations  as,  under  the  guidance  of 
Holy  Scripture  and  the  constant  tradition  of 
the  Church,  will  enable  us  to  penetrate  some 
little  distance  into  its  meaning.  Thus  Catholic 
theology,  reasoning  in  this  way,  has  looked 
among  created  things  for  some  image  of  the 
Blessed  Three-in-One.* 

And  the  Fathers  and  Doctors  of  the  Church 
have  rightly  looked  for  that  image  in  man  him 
self,  of  whom  God  said,  in  the  beginning,  "  Let 
us  make  man  to  Our  own  image  and  likeness." 

Reasoning  upon  the  names  given  in  Holy 
Scripture  to  the  Three  Persons  of  the  Blessed 
Trinity — the  Father,  the  Word,  and  the  Spirit 
— names  which  were  chosen  by  the  inspired 
writers  under  the  direction  of  God  in  order  to 
express,  as  far  as  we  can  understand  them,  the 

*  It  must  be  remembered  again  that  the  Blessed  Trinity 
is  not  "  imaged  "  in  Creation  in  such  a  way  that  we  could 
have  known,  without  Revelation,  that  such  image  could 
be  found.  It  is  the  words  of  Holy  Scripture  that  have 
unveiled  the  likeness  as  well  as  revealed  the  mystery. 
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properties  of  each  of  the  Divine  Persons,  theo 
logians  have  seen  also  in  the  twofold  operation 
of  understanding  and  will  in  man  an  image  of 
the  twofold  procession,  of  the  Son  from  the 
Father,  and  the  Holy  Ghost  from  both. 

"If  we  shut  our  ears  to  the  teaching  of  our 
bodily  senses,"  says  Bossuet,  "  and  withdraw 
ourselves  for  a  little  within  the  recesses  of  our 
soul — that  is  to  say,  into  that  part  of  our  being 
where  truth  makes  itself  heard — we  shall  see 
there  some  likeness  of  the  Trinity  whom  we 
adore.  The  thought  that  we  feel  to  be  born 
within  us,  like  the  offspring  of  our  spirit,  like 
the  son  of  our  understanding,  gives  us  some 
idea  of  the  Son  of  God  eternally  conceived  in 
the  intelligence  of  the  Heavenly  Father.  This 
is  why  the  Son  of  God  takes  the  name  of  the 
1  Word/  so  that  we  may  know  that  He  is 
generated  in  the  bosom  of  the  Father  ;  not  as 
bodies  are  generated,  but  like  that  interior 
mental  word  or  idea,  which  we  feel  within  us,  is 
born  in  our  intelligence. 

"  But  the  fecundity  of  man's  soul  does  not 
stop  at  this  interior  word,  this  intellectual 
thought,  this  image  of  the  truth  we  are  contem 
plating  which  is  formed  within  our  mind.  We 
have  an  attraction  to,  or  love  for,  this  interior 
word  of  the  mind ;  and  we,  as  it  were,  love  it, 
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and  the  soul  from  which  it  springs ;  and  in  that 
act  of  love  we  are  conscious  of  something  else 
which  is  no  less  precious  to  us  than  our  soul 
itself  and  that  interior  word  which  we  have 
formed ;  something  which  is  the  outcome  of 
both,  which  unites  them  and  is  united  to  them, 
and  makes  with  them  but  one  single  life.  Thus, 
then,  so  far  as  we  can  compare  divine  things 
with  human — thus,  I  say,  does  Eternal  Love 
(called  in  Holy  Scripture  the  Holy  Breath  or 
Spirit)  proceed  forth  in  God  ;  coming  forth  from 
the  Father,  who  contemplates  Himself,  and 
from  the  Son,  who  is  the  Word  or  (expressed) 
thought  of  the  Father,  to  be  with  the  Father 
and  the  Son  one  and  the  same  divine  nature, 
equally  happy  and  equally  perfect."* 

In  other  words,  the  Son  proceeds  from  the 
Father  as  a  thought  proceeds  from  the  soul 
contemplating  itself.  The  thought  formed  by 
the  soul  is  an  exact  mental  image  of  the  soul 
itself,  and  yet  lives  with  the  very  life  of  the 
soul.  Then,  again,  there  is  in  the  soul  a  love 
both  for  itself  and  for  that  mental  idea  of  itself 
which  it  forms  ;  and  that  love  is  the  outcome 
of  the  soul  and  its  self-contemplating  thought. 
So,  in  the  Adorable  Trinity,  the  Son  proceeds 

*  See  Chateaubriand,  "Le  Genie  du  Christianisme," 
Book  I.,  ch.  iii. 
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forth  as  the  express  image  of  the  Father,  and 
the  Holy  Ghost  proceeds  from  both  as  the 
breathing  of  mutual  love.  In  the  soul  of  man 
the  thought  and  love  are  but  passing  modifica 
tions  or  affections  of  the  soul.  But  in  God,  all 
that  is,  is  God.  In  Him  there  can  be  nothing 
that  is  a  mere  modification ;  nothing  that  is 
transient,  nothing  that  is  not  itself  the  Divine 
Essence.  Hence,  in  Him,  the  Eternal  Thought 
that  proceeds  from  the  Father's  contemplation 
of  Himself  is  a  Person,  and  is  God ;  and  the 
Eternal  mutual  Love  that  proceeds  from  the 
Father  and  the  Son,  and  binds  Them  together 
in  ineffable  Love,  is  a  Person,  and  is  God  ;*  and 
those  Three  Persons,  while  distinct  from  one 
another  in  that  they  are  in  the  relation  of 
Father,  Son,  and  Holy  Ghost,  are  yet  but  one 
God,  in  that  they  are  and  possess  one  and  the 
same  divine  nature  or  essence. 

How  wonderful  and  enlightening  is  the  revela 
tion  of  the  Adorable  Trinity  !  We  know  God 
now,  not  as  a  solitary  Being,  alone  in  majesty 
through  all  the  days  of  eternity,  but  as  a 
divine  society  of  Persons,  Three,  yet  perfectly 
One,  whose  adorable  activities  and  infinite  bliss 

*  The  Third  Person  is  called  specifically  the  Holy  Spirit, 
as  being  God's  personified  Love  of  His  divine  perfections, 
which  includes  the  love  of  His  essential  Holiness. 
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are  in  the  knowledge  and  love  of  One  Another, 
the  knowledge  and  love  of  Their  Own  infinite 
Goodness,  Beauty,  All-Holiness,  and  All- 
Perfectness.  What  must  be  the  unsearchable 
depths  of  that  knowledge !  What  the  in 
effable  contentment  of  that  eternal  mutual 
Love  !  And  we  are  destined  for  the  sight  of, 
and  a  share  in,  this  divine  life  of  knowledge 
and  of  love  of  the  All-Perfect. 

In  heaven,  St.  Francis  of  Sales  tells  us,  we 
"  shall  see  clearly  .  .  .  the  infinite  knowledge 
which  God  the  Father  had  from  all  eternity  of 
His  own  beauty,  for  the  expression  of  which 
in  Himself  He  said  eternally  the  Word,  the 
Verbum,  or  the  most  singular  and  most  infinite 
speech  and  diction,  which,  comprising  and  repre 
senting  all  the  perfection  of  the  Father,  can  be 
but  one  same  God,  entirely  one  with  Him,  with 
out  division  or  separation.  We  shall  thus, 
then,  see  that  eternal  and  admirable  generation 
of  the  Divine  Word  and  Son,  by  which  He  was 
eternally  born  to  the  image  and  likeness  of  the 
Father.  .  .  .  The  Eternal  Father,  seeing  the 
infinite  goodness  and  beauty  of  His  own  essence 
so  perfectly,  essentially,  and  substantially 
expressed  in  His  Son,  and  the  Son  seeing 
reciprocally  that  His  same  essence,  goodness, 
and  beauty  is  originally  in  His  Father  as  in  its 
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source  and  fountain — ah  !  can  it  possibly  be 
that  this  Divine  Father  and  His  Son  should 
not  mutually  love  One  Another  with  an 
infinite  love,  since  Their  Will  by  which  They 
love,  and  Their  Goodness  for  which  They  love, 
are  infinite  in  Each  of  Them  ?" 

And  "  the  divine  love  of  the  Eternal  Father 
towards  His  Son  is  practised  in  one  only  spira- 
tion  mutually  from   Them  both,  who  in  this 
sort  remain  united  and  joined  together.  .  .  .  And 
because  the  Father  and  the  Son  who  breathe 
[i.e.,  '  breathe '  love]  have  an  infinite  essence  and 
will  by  which  They  breathe,  and  because  the 
goodness  for  which  They  breathe  is  infinite,  it 
is    impossible    Their   breathing  should  not  be 
infinite  ;  and  forasmuch  as  it  cannot  be  infinite 
without     being    God,     therefore     this     Spirit 
breathed  from  the  Father  and  the  Son  is  true 
God.  .  .  .  And  because  this  Love  is  produced 
by    manner   of  breathings  or   spirations,   it  is 
called  the  Holy  Spirit.   .   .   . 

"  Oh,  with  what  celebration  and  solemnity, 
with  what  praises  and  benedictions,  should  be 
kept,  with  what  admiration  should  be  honoured 
and  loved,  the  eternal  and  sovereign  friendship 
of  the  Father  and  the  Son  !  ...  And  if  friend 
ship  is  to  be  loved  and  desired,  what  friendship 
can  be  at  all  comparable  to  that  infinite  friend- 
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ship  which  is  between  the  Father  and  the  Son, 
and  which  is  one  same  most  sole  God  with  them  ? 
Our  heart,  Timotheus,  will  sink,  lost  in  love, 
through  admiration  of  the  beauty  and  sweetness 
of  the  love  that  this  Eternal  Father  and  this 
incomprehensible  Son  practise  divinely  and 
eternally."  * 

Thus  does  the  saintly  Doctor  of  Love  describe 
our  eternal  inheritance  in  the  heavens,  to  which 
our  goodly  heritage  in  the  Church  on  earth 
is  to  lead  us,  and  of  which  it  is  the  pledge  and 
earnest.  How,  even  here  below,  we  begin  to 
enter  into  possession,  through  the  gifts  of  grace, 
of  Him  for  whom  we  were  created — the  Desire  of 
every  truly  Christian  soul,  will  form  the  subject 
of  our  next  consideration. 

*  St.  Francis  of  Sales  :  "Treatise  on  the  Love  of  God," 
Book  III.,  eh.  xii.  and  xiii. 
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MAN,  we  saw,  is  called  to,  and  destined  for,  a 
true  participation  in  the  divine  life  and  bliss  of 
the  Adorable  Trinity.  In  heaven  it  will  be 
ours  to  know  God  intimately,  with  a  heart-to- 
heart  knowledge,  as  of  friends  together  enjoying 
mutual  and  confiding  intercourse  ;  to  see  His 
divine  Being  unveiled  in  all  Its  beauty ;  to 
know  Him,  that  is,  in  a  manner  assimilated  to 
that  in  which  He  knows  Himself.  "  We  see 
now  through  a  glass  in  a  dark  manner,"  writes 
St.  Paul ;  "  but  then  face  to  face.  Now  I  know 
in  part,  but  then  I  shall  know  even  as  I  am 
known  "  (1  Cor.  xiii.  12).  There  we  shall  be 
caught  up  into  the  bosom  of  the  Blessed  Trinity  ; 
and,  loving  Him  with  a  love  also  assimilated  to 
that  with  which  He  loves  Himself,  we  shall  be 
loved  by  Him  and  possess  Him,  as  He  will  take 
possession  of  us,  by  a  love  of  which  the  affection 
of  friend  for  friend,  the  most  ardent  of  pure 
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love  that  the  lover  has  for  his  rightful  spouse, 
are  but  a  faint  adumbration. 

That  we  may  come  to  this  sublime  perfection 
of  our  being,  God  gives  Himself  to  us  here 
below  in  a  supernatural  manner  which  is  already 
the  beginning  of  life  eternal — an  inchoation  of 
our  coming  possession  of  Him  by  the  heavenly 
knowledge  and  love.  Here,  too,  it  is  given  to 
us  to  know  Him  supernaturally  by  faith,  to  hold 
Him  by  the  virtue  of  hope,  to  be  united  to  Him 
in  the  bonds  of  a  charity  not  differing  in  kind 
from,  though  less  in  intensity  than  the  charity 
of  heaven  itself,  where  faith  shall  be  lost  in 
sight,  and  hope  in  fulfilment ;  but  charity,  "  the 
greatest  of  these,"  shall  remain  for  ever. 

When  we  say  that  God  gives  Himself  super 
naturally  to  the  soul  in  this  mortal  life,  we  mean 
that  the  Three  Divine  Persons  really  dwell  in 
the  soul  by  a  new  and  special  mode  of  presence, 
each  in  His  own  proper  character  as  One  of  the 
Divine  Trinity.  This  is  a  truth  perhaps  too 
little  thought  of,  too  little  spoken  of,  too  little 
realized  in  our  days.  The  effect  of  this  in 
dwelling  of  God  is  to  make  us  truly,  as  St. 
Peter  says,  "  partakers  of  the  divine  nature " 
(2  Pet.  i.  4)  by  the  assimilation  of  our  life  to 
God's.  "  The  supernatural  life  of  the  soul  con 
sists,  in  its  inmost  essence,  in  a  participation  in 
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the  divine  life — that  is,  in  a  knowledge  and 
love  of  so  exalted  a  kind  as  is  proper  only  to 
the  divine  nature ;  it  has,  therefore,  its  root 
and  ideal  (or  exemplar)  in  God  Himself. 
Hence  God,  when  communicating  supernatural 
life,  must  approach  the  soul  in  His  Substance 
in  a  more  special  manner,  distinct  from  every 
other  divine  influence  ;  so  that  if  He  were  not 
already  substantially  present  as  Creator,  He 
would  become  so  present  as  Giver  of  super 
natural  life. 

"  Moreover,  this  communication  of  God's  own 
life  to  the  soul  appears  as  an  imitation,  a  con 
tinuation,  and  an  extension  of  that  manifesta 
tion  and  communication  of  life  which  produces 
(in  the  Blessed  Trinity)  the  Son  and  the  Holy 
Ghost.  The  irradiation  of  supernatural  know 
ledge  into  the  soul  is  essentially  an  imitation 
and  an  extension  of  the  internal  radiation  of 
divine  knowledge  terminating  in  the  Eternal 
Word  and  image,  and  so  implies  a  speaking  of 
His  Divine  Word  into,  and  impression  of  this 
divine  image  upon,  the  soul.  The  infusion  or 
inspiration  of  supernatural  love  is  an  imitation 
and  an  extension  of  the  internal  effusion  of 
divine  love  terminating  in  the  Holy  Eternal 
Spirit,  and  thus  implies  an  effusion  of  the 
Divine  Spirit  into  the  soul.  Hence,  just  as  the 
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supernatural  life  results  from  an  internal  and 
permanent  impression  of  the  divine  Substance 
on  the  soul  * — as  from  the  impression  of  a  seal 
— so  also  the  products  of  the  divine  life  impress 
themselves  on  the  soul  in  an  innermost  presence. 
Consequently,  the  Persons  proceeding  ad  extra 
(i.e.,  proceeding  now  not  only  within  the  God 
head,  but  to  the  soul)  enter  into  a  living  rela 
tionship  with  the  soul,  not  only  as  to  their 
substance,  but  also  as  to  their  personal  charac 
ters.  They  are  personally  united  to  the  soul, 
inasmuch  as  they  permeate  the  life  of  the  soul, 
manifest  their  personal  glory  in  it,  and  live  in 

it."t 

Hence  the  Son  and  the  Holy  Spirit  are  said 
in  Holy  Scripture  and  Catholic  doctrine  to  be 
"  sent  "  to  the  creature  ;  and  this  indwelling  of 
them  in  the  soul  is  termed  their  invisible 
"mission,"  or  sending.  For  "although  the 
divine  operation  by  which  God  dwells  in  His 
creature  in  a  new  manner  is  an  operation 
common  to  all  Three  Persons,  nevertheless,  this 
operation  is  in  the  Father  alone  as  received  from 
none  ;  it  is  in  the  Son  as  given  to  Him  by  His 

*  That  is,  by  the  operation  of  God  in  the  soul  by  which 
He  produces  therein  sanctifying  grace. 

t  WilhelmandScannell:  "Manual  of  Catholic  Theology," 
vol.  i.,  pp.  346,  347. 
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origin  from  the  Father  ;  it  is  in  the  Holy  Ghost 
by  virtue  of  His  origin  from  both."* 

So  the  Father  dwells  in  us  as  Sender,  and 
not  sent  by  any  ;  the  Son,  by  virtue  of  His  pro 
cession  from  the  Father,  as  sent ;  and  also  as 
sending  the  Holy  Spirit  in  us  from  the  Father 
and  Himself  together  ;  and  the  Holy  Ghost  is 
in  us  as  sent  from  Father  and  Son  in  virtue  of 
His  procession  from  both.  Such  "sending,"  since 
it  is  by  virtue  of  the  processions  in  the  Blessed 
Trinity,  involves  no  priority  of  time  nor  superi 
ority  of  nature  or  power  in  the  Sender ;  for  all 
Three  are  equal  in  majesty  and  power  and  glory 
and  eternity.  Thus  we  see  how  the  work  and 
dwelling  of  God  in  the  soul  contribute  to  the 
manifestation  of  the  truth  of  the  Blessed  Trinity. 

Speaking  on  this  subject,  St.  Thomas  says  : 
"  The  Son  proceeds  from  the  Father  as  the 
knowledge  wherewith  God  knows  Himself ; 
and  the  Holy  Ghost  proceeds  from  Father  and 
Son  as  the  love  wherewith  God  loves  Himself. 
Hence,  when  through  the  Holy  Ghost  one  is 
made  a  lover  of  God,  the  Holy  Ghost  is  an 
indweller  in  him  ;  and  thus  He  comes  to  be  in  a 
new  way  in  man,  in  point  of  the  new  special 
effect  of  His  indwelling  in  man.  Now  that  the 
Holy  Ghost  works  this  effect  in  man,  comes  to 

*  Cardinal  Billot :  "  On  the  Blessed  Trinity,"  p.  591. 
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Him  of  the  Father  and  the  Son,  therefore 
He  is  said  to  be  invisibly  sent  by  Father  and 
Son.  And  likewise  the  Son  is  said  to  be  in 
visibly  sent  in  the  mind,  when  one  is  so  con 
stituted  in  divine  knowledge  that  from  such 
knowledge  the  love  of  God  comes  forth  in 


man."* 


On  this  truth,  so  important  and  consoling  and 
ennobling,  I  cannot  forbear  quoting  once  more 
from  the  authors  already  cited  :f  "The  Divine 
Persons  themselves,  each  with  His  original 
character,  likewise  become  the  object  of  the 
soul's  possession  and  fruition  by  knowledge  and 
love,  and  they  enter  the  soul  as  such.  The  Son 
is  given  to  the  soul  as  the  radiance  and  image 
of  the  glory  of  the  Father,  in  order  that  in  Him 
and  through  Him  the  soul  may  know  and 
possess  the  Father.  And  the  Holy  Ghost  is 
given  as  the  effusion  and  the  pledge  of  the 
infinite  love  that  unites  Father  and  Son,  and  of 
God's  fatherly  love  for  His  creatures ;  as  the 
blossom  of  the  divine  sweetness  and  loveliness, 
as  the  personal  Osculum  Dei,\  which  the  soul 
receives  as  the  adopted  daughter  of  the  Father 
and  bride  of  the  Son,  and  which  is  the  food  and 

*  "  Summa  contra  Gentiles,"  Book  IV.,  ch.  xxiii. 
t  Wilhelm  and  Scannell,  vol.  i.,  p.  348. 
J  Kiss  of  God. 


GOD  DWELLING  IN  MAN          47 

fuel  of  the  soul's  love  to  God.  This  is  the 
deeper  sense  of  the  words,  '  That  the  love 
wherewith  Thou  hast  loved  Me  may  be  in  them 
and  I  in  them.'  "* 

Again,  St.  Thomas  speaks  to  the  point  here  : 
"  Since  the  Holy  Ghost  proceeds  as  the  love 
wherewith  God  loves  Himself;  and  since  God 
loves  with  the  same  love  Himself  and  other 
beings  for  the  sake  of  His  own  goodness,  it  is 
clear  that  the  love  wherewith  God  loves  us 
belongs  to  the  Holy  Ghost.  In  like  manner  also 
the  love  with  which  we  love  God.  In  respect  to 
both  these  loves  the  Holy  Ghost  is  well  said  to 
be  given."f  The  Son  being  the  eternal  pro 
duction  of  Divine  Knowledge,  and  the  Holy 
Ghost  of  Divine  Love,  the  Father  seeing  all 
truth  in  the  Son,  who  is  His  express  image,  sees 
also  all  creatures  in  that  substantial  image  of 
His  Divine  Essence  :  and,  similarly,  the  Father 
and  the  Son  together,  loving  all  good  in  the  Holy 
Spirit,  love  also  in  Him  created  good.  Thus 
are  the  Son  and  the  Holy  Ghost  respectively 
the  eternal  Exemplars  in  a  special  manner  of 
supernatural  knowledge  and  sanctity  in  us.  In 
Them  God  knows  and  loves  us ;  in  Them  and 
by  Them  we  know  and  love  God  ;  and,  since 

*  St.  John  xvii.  26. 

f  "  Contra  Gentiles,"  Book  IV.,  ch.  xxiii. 
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God  is  All-Holiness,  we  are  sanctified  by  the 
knowledge  and  love  of  His  divine  sanctity. 
Thus  there  can  be  no  supernatural  knowledge 
or  love  of  divine  things,  no  sanctity  in  man, 
apart  from  the  Word  and  Spirit  of  God. 

The  indwelling  of  the  Blessed  Trinity  in  the 
soul  is,  as  has  already  been  said,  plainly  taught 
in  Holy  Scripture  and  Catholic  doctrine ;  so  is 
also  the  mission,  or  sending,  of  the  Second  and 
Third  Persons.  "  If  any  one  love  Me,"  said  our 
Blessed  Lord,  "he  will  keep  My  word;  and 
My  Father  will  love  him,  and  We  will  come  to 
him  and  will  make  Our  abode  with  him" 
(St.  John  xiv.  23).  Of  the  mission  of  the  Son 
St.  Paul  writes  to  the  Galatians  :  "My  little 
children,  of  whom  I  am  in  labour  again  until 
Christ  be  formed  in  you  "  (Gal.  iv.  19).  And, 
"That  Christ  may  dwell  by  faith  [i.e.,  as 
specially  the  utterance  of  Divine  Knowledge] 
in  your  hearts"  (Eph.  iii.  17).  And  of  the 
mission  of  the  Holy  Ghost  the  same  holy  Apostle 
tells  us  :  "  The  charity  of  God  is  poured  forth 
in  our  hearts  by  the  Holy  Ghost  who  is  given 
to  us"  (Rom.  v.  5).  Again,  St.  John  says 
(1  Ep.  iv.  13) :  "  In  this  we  know  that  we  abide 
in  Him  and  He  in  us,  because  He  has  given  us 
of  His  Spirit." 

The    operation  of  this  indwelling  of  God  is 
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especially  proper  to  the  Holy  Spirit,  as  is  the 
whole  work  of  our  sanctification,  since  He  is 
especially  the  representative  of  the  Divine  Sanc 
tity,  as  being  the  production  of  the  love  of  God 
for  His  own  essential  goodness  and  holiness. 
Also,  being  pre-eminently  the  outpoured  love 
of  God,  and  thus  the  gift  of  divine  love,  He 
is  especially  spoken  of  as  receiving  and  accepting 
the  love  by  which  the  soul  gives  itself  to  God. 
He,  too,  is  the  Holy  Lord  and  Master  who 
transforms  us  into  the  living  temples  of  God, 
and  takes  possession  of  us  in  the  name  of  the 
Father  and  the  Son.*  "  Know  you  not  that 
you  are  the  temple  of  God,  and  that  the  Spirit  of 
God  dwelleth  in  you  ?"  cries  out  St.  Paul  in  his 
first  Epistle  to  the  Corinthians  (iii.  16).  And 
again  :  "  Know  you  not  that  your  members  are 
the  temple  of  the  Holy  Ghost,  who  is  in  you, 
whom  you  have  from  God ;  and  you  are  not 
your  own  ?  For  you  are  bought  with  a  great 
price.  Glorify  and  bear  God  in  your  body " 
(vi.  19,  20). 

These  wonderful  operations  of  God's  most 
generous  love  towards  us,  the  personal  indwell 
ing  and  action  within  our  souls  of  the  Blessed 
Trinity  Itself,  are  not  brought  about  without 
divinely  given  created  gifts — namely,  super- 
*  Cf.  Wilhelm  and  Scannell,  vol.  i.,  p.  349. 
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natural  grace  and  charity,  divine  faith  and  hope. 
These  are  the  principles,  infused  into  us  by  God, 
of  our  own  supernatural  life  and  action ;  and 
they  are  given  to  us  precisely  to  enable  the 
soul  to  receive,  to  have  and  hold,  and  to  enjoy 
its  God. 

Of  these  gifts  we  shall  speak  in  another 
chapter  ;  as  also  of  the  Incarnation  of  the  Divine 
Word,  the  Son  of  God,  Jesus  Christ  our  Blessed 
Lord,  through  whom  and  by  whose  life  and 
passion  and  death  our  precious  heritage  of  grace 
and  of  the  indwelling  of  God  here,  and  of  glory 
and  the  Beatific  Vision  hereafter,  have  been  re 
stored  to  us.  We  see  in  it  all  the  unspeakable 
love  of  God,  who,  having  made  us,  was  not  con 
tent  but  that  we  should  be  associated  with  Him 
in  His  own  blissful  life  ;  and,  when  sin  had  lost 
our  happiness,  sent  His  only  Son,  "  that  whoso 
ever  should  believe  in  Him  may  not  perish,  but 
may  have  life  everlasting  "  (St.  John  iii.  16). 

How  unspeakably  great  must  be  the  joy  of 
the  possession  of  God  in  heaven  when  to  have 
Him  here  by  grace  and  charity  is  so  wonderful 
and  so  sweet  !  A  French  officer  at  Lille,  who 
refused  to  support  the  civil  authorities  in  taking 
an  inventory  of  religious  property  ordered  there 
by  the  Government,  consoled  himself  in  prison 
for  not  being  able  to  visit  the  Blessed  Sacra- 
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ment  by  the  thought  that  nothing  could  prevent 
him  from  visiting  God  truly  present  in  his  soul 
by  divine  grace.  "To  make  a  good  visit  of 
adoration,"  he  wrote  to  a  friend,  "  I  enter  into 
myself ;  or,  rather,  I  adore  God  and  Jesus  Christ 
present  within  me.  Are  we  not  ourselves 
tabernacles  ?"  Within  us,  the  Blessed  Trinity 
claims  our  utmost  love  and  adoration.  Never 
let  us  drive  away  that  Divine  Presence  by  the 
commission  of  mortal  sin,  which  alone  can 
deprive  us  of  it. 


VI 
THE  INCARNATION  AND  REDEMPTION 

"  IT  is  necessary  to  everlasting  salvation  that  a 
man  also  believe  rightly  the  Incarnation  of  our 
Lord  Jesus  Christ.  For  the  right  faith  is  that  we 
believe  and  confess  that  our  Lord  Jesus  Christ,  the 
Son  of  God,  is  God  and  Man :  God  of  the  sub 
stance  of  His  Father,  begotten  before  time  ;  and 
man,  of  the  substance  of  His  Mother,  born  in  time  ; 
perfect  God  and  perfect  Man,  of  a  rational  soul 
and  human  flesh  subsisting,  .  .  .  who,  although 
He  is  God  and  Man,  yet  is  not  two,  but  one  Christ 

one,  not  by  the  conversion  of  the  divinity  into 

flesh,  but  by  the  taking  of  the  humanity  into  God  ; 
one  altogether— not  by  the  mingling  of  the  sub 
stance,  but  by  the  unity  of  the  Person;  for  as  the 
rational  soul  and  flesh  are  one  man,  so  God  and 
Man  are  one  Christ."  * 

The  Incarnation— that  is,    the  taking  of  a 

human  nature  to  His  divine  personality  by  the 

Son  and  Word  of  God,  so  that  from  the  first 

*  The  Athanasian  Creed. 
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moment  of  that  Incarnation  He,  God's  only 
begotten  Son,  is  for  ever  truly  God  and  truly 
Man  at  the  same  time — is  a  profound  mystery 
of  faith,  unfathomable,  like  the  mystery  of  the 
Adorable  Trinity  itself,  by  human  reason ; 
known  by  revelation  only.  The  Incarnation  is 
the  central  fact  of  Christianity ;  it  is  the 
greatest  of  God's  dealings  with  man  ;  it  is  the 
greatest  event  in  the  history  of  the  world,  the 
dearest  and  yet  the  most  overwhelming  and 
astonishing  object  of  our  Christian  study  and 
contemplation  Let  us  consider  briefly  what 
the  infallible  voice  of  God's  Church  teaches  us 
about  this  central  dogma  of  our  faith. 

In  the  first  age  of  Christianity  that  dogma 
was  enunciated  by  the  Apostle  St.  John  in  a 
few  words  whose  trumpet  tones  have  rung 
through  the  centuries,  and  shall  ring  to  the  end 
of  time.  "  The  Word  was  made  flesh,  and 
dwelt  among  us  !"  cried  the  inspired  seer  of  the 
New  Dispensation  of  the  Incarnation.  "  In  the 
beginning,"  he  had  said,  "was  the  Word,  and 
the  Word  was  with  God,  and  the  Word  was 
God."  But  that  same  Word,  who  is  God  ever 
lasting,  "  became  flesh  "  —that  is,  took  to  Him 
self  a  human  nature  with  all  that  naturally 
pertains  to  our  human  nature,  not  excluding 
such  infirmities  as  are  part  and  parcel  of  our 
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human  condition  and  do  not  involve  sin.  Unto 
sin  in  any  shape  or  form  He  could  not  be 
subject. 

Thus  the  historical  personage  Jesus  Christ, 
the  Church  teaches  us,  is  not  a  merely  human 
being  :  He  is  a  Divine  Person,  the  eternal  and 
only  begotten  Son  of  God,  the  Second  Person 
of  the  Adorable  and  Ever-Blessed  Trinity,  pro 
ceeding  in  all  eternity  from  the  Father  as  His 
Divine  Word.  But  this  same  Person,  the 
Word  of  God,  besides  His  eternal  divine  nature, 
has  a  human  nature  which  He  took  to  Himself 
at  the  moment  of  His  Incarnation.  He  pos 
sesses  this  human  nature  as  really  as  He 
possesses  His  divine  nature,  and  as  really  as 
every  man  possesses  a  human  nature ;  hence 
the  Divine  Word,  the  Second  Person  of  the 
Blessed  Trinity,  is  truly  Man.  "  Yet  He  is  not 
two,  but  one  Christ  " ;  not  two  persons — -one 
divine  and  one  human — living  in  some  inde 
scribable  way  side  by  side  under  a  human  form  ; 
but  one  Divine  Person,  possessing  the  two 
natures  of  God  and  Man  :  thus,  "  The  Divine 
Person  of  the  Word  is  really  man,  and  as  Divine 
Person  incarnate,  He  is  the  Person  of  Christ."* 

This  unity,  by  which  Jesus  Christ,  God  made 

*  Of.  Wilhelm  and  Scannell :  "  Manual  of  Catholic 
Theology,"  vol.  ii.,  p.  61. 
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Man,  is  one  being,  does  not  come  from  any 
intermingling  of  the  divine  and  human  natures 
so  as  to  form  a  third  kind  of  nature  resulting 
from  the  two,  and  differing  in  essence  from  each. 
The  oneness  of  Christ  as  a  being  comes  from 
the  fact  that  one  single  person  possesses  both 
natures  ;  for  it  is  the  personality  that  reduces 
the  varying  elements  possessed  by  an  individual 
to  unity  in  one  single  being.  It  is  because  my 
soul  and  body,  so  different  in  character  in  the 
category  of  being — one  spiritual,  the  other 
material,  one  mortal,  the  other  immortal  and 
indestructible,  the  one  tied  down  to  sense- 
impressions,  the  other  able  to  transcend  the 
senses  and  range  over  the  illimitable  fields  of 
abstract  thought — are  the  possession  of  myself, 
the  person,  that  soul  and  body  make  up  one  man. 
Body  and  soul  alike  belong  to  the  ego — to  the 
one  who  calls  himself  "  I.-"  And  every  act  of 
soul  and  body  also  belongs  to,  and  in  the  case 
of  conscious  acts  is  controlled  by  the  ego.  Now, 
the'  ego,  the  person,  the  "  I,"  in  Christ  is  the 
Son  of  God,  the  Divine  Word,  the  Second 
Person  of  the  Blessed  Trinity.  For  these 
reasons  the  union  of  the  two  natures  in  the  one 
Person  of  Christ  is  defined  by  the  Church  as 
the  "  Hypostatic*  Union,"  which  means  union 
*  Hypostasis  is  the^Greek  word  for  "  persop." 
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of  the  two  natures  in  the  Person  of  the  Divine 
Word.  Christ  is  one  individual  Being,  because 
in  both  natures  one  same  divine  personality,  the 
Person  of  the  only  begotten  Son  of  God,  is  and 
rules  and  acts.  The  lower  nature  has  no 
personality  of  its  own  ;  the  human  personality 
which  it  would  require  to  exist  by  itself  as  a 
separate  and  complete  being  if  it  were  not  (as 
it  is)  assumed  by  the  Word,  is  magnificently 
supplied  for,  and  its  function  of  giving  complete 
ness  of  being  super-excellently  exercised,  by 
the  infinitely  higher  personality  of  the  Word  of 
God. 

By  the  conditions  of  this  unique  union,  of  a 
kind  not  to  be  found  in  any  other  than  Christ, 
the  two  natures  remain  entirely  perfect  and 
unaltered  as  regards  their  own  natural  functions 
and    operations.     Thus    Christ   exercises,    and 
exercises  perfectly,  two  kinds  of  operations— 
the  divine  and  the  human.     He  has  two  wills 
— His  divine  will  and  His  human  will ;  He  has 
and  exercises  two  loves — His  human  love  and 
His  divine  love.     These  two  wills  and  loves  are, 
of  course,  in  perfect  harmony  with  each  other, 
the  human  will  and  love  ever  subject  to  and  in 
conformity  with  the  divine  will  and  love. 

So  also  Christ  has  two  kinds  of  knowledge — 
divine  knowledge  and  human  knowledge.     In 
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His  human  knowledge  is  included  the  knowledge 
that  comes  from  the  Beatific  Vision  of  God, 
with  which  His  human  soul  has  always  been 
made  blessed.  By  reason  of  the  hypostatic 
union,  all  the  acts  of  Jesus  in  His  human 
nature,  and  all  that  He  underwent  and  suffered 
— His  being  born,  His  emotions,  His  thinking 
and  speaking,  His  pains  and  bitter  death,  as 
well  as  His  Resurrection  and  Ascension,  His 
glorious  triumph  in  heaven  in  our  flesh,  with 
His  perpetual  intercession  there  on  our  behalf 
— are  not  only  truly  human  actions,  but  the 
actions  of  a  Divine  Person — that  is,  the  actions 
of  God.  Hence  comes  the  infinite  value,  for 
our  salvation  and  for  atonement  to  God,  of  the 
life,  passion,  and  death  of  God's  Son  ;  for  they 
are  the  life,  passion,  and  death  of  Him  Who  is 
true  God. 

Such  is  an  outline  of  the  grand  and  infinitely 
consoling  truths  taught  by  the  Catholic  dogma 
of  the  Incarnation.  Meditated  upon,  they  are 
the  very  life  of  the  Christian  soul.  Through 
their  necessarily  technical  expression,  made 
necessary  by  the  manifold  attacks  of  heresy,  and 
the  insidious  distortions  of  the  truth  by  the 
advocates  of  error,  against  which  the  Church 
must  needs  put  forth  in  set  terms  what  is  the 
truth  and  what  is  pernicious  falsehood  that 
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would  ruin  the  true  faith  in  the  Incarnation 

through  these  definitions  of  the  Church  shine 
forth  the  dear  form  arid  lovely  character  of  the 
Fairest  of  the  children  of  men,  who  spoke  as 
never  man  spoke  before  or  since  ;  of  whom  the 
people  said,  "  He  hath  done  all  things  well" ; 
who  is  God  Almighty,  from  sheer  love  and  pity 
descending  to  His  poor  creatures,  to  lift  them 
up  to  the  very  throne  on  which,  His  sufferings 
over,  His  victory  won,  He  sits  in  everlasting 
glory  in  our  human  form,  our  Brother,  our 
Advocate,  our  King. 

REDEMPTION. 

In  the  present  order  of  Divine  Providence, 
taking  things  as  they  actually  are,  the  Incarna 
tion  of  the  Eternal  Son  of  God,  and  His  life  and 
death  for  us  in  the  flesh,  are  the  one  and  only 
means  by  which  man  can  be  saved.  This  is  not 
because  it  would  have  been  impossible  for  God 
to  provide  for  the  salvation  of  men  in  any  other 
way.  "  Even  though  Christ  had  never  come," 
says  St.  Athanasius,  "  God  could  have  taken 
away  the  curse  by  His  mere  word."*  And  St. 
Augustine  writes:  "  There  are  foolish  men 
who  say  that  the  wisdom  of  God  could  not  have 
saved  men  otherwise  than  by  becoming  Man 
*  Sermon  II.  against  the  Arians. 
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Himself,  and  by  being  born  of  a  woman,  and 
suffering  all  those  things  at  the  hands  of 
sinners.  To  these  we  fsay  that  He  could  have 
saved  man  in  some  other  way."":  And  St. 
Thomas  writes  :  "  God,  by  His  omnipotent 
power,  could  have  restored  human  nature  by 
many  other  means."  ~j" 

But  Almighty  God,  whose  thoughts  are  not 
our  thoughts,  nor  His  ways  as  our  ways,  chose 
not  the  least  He  could  do  to  save  mankind,  but 
the  most — chose  not  the  lowest  and  least  costly 
way,  but  the  highest,  and  that  which  demanded 
an  unspeakable  and  boundless  outpouring  of 
His  mercy  and  His  love.  At  the  same  time  He 
chose  the  way  which  was  for  His  highest  glory, 
not  only  by  reason  of  the  supreme  manifestation 
of  His  divine  goodness  involved  in  the  Incarna 
tion,  but  also  by  reason  of  the  fact  that  Christ 
rendered  to  Him  a  complete,  full,  and  entirely 
worthy  satisfaction  for  the  insult  offered  by  sin. 

The  insult  of  mortal  sin  has  a  certain  infini 
tude,  because  of  the  infinite  majesty  of  Him 
who  is  offended.  Only  by  the  act  of  an  infinite 
person  could  this  insult  be  completely  and 
worthily  atoned  for,  so  that  the  atonement 
should  be  at  least  equal  to  the  injury.  The 

*  "Of  the  Christian's  Contest,"  ii.  12. 
f  "  Summa,"  III.,  Q.  1,  Art.  2. 
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Incarnation  was  the  only  means  by  which  this 
full  satisfaction  could  be  given  to  God.  If  He 
had  so  willed,  God  could  have  gone  without  this 
full  satisfaction  :  in  the  magnificence  of  His 
divine  counsels  He  chose  to  have  it ;  and  thus, 
out  of  sin,  to  bring  a  glory  to  Himself,  and  a 
restoration  to  the  fallen  race  of  men,  not  only 
proportioned  to  but  far  surpassing,  in  its 
triumphant  bringing  of  good  out  of  evil,  the 
wrong  done  by  the  sins  of  men  to  Him  and  to 
themselves. 

In  the  mode  of  our  redemption  by  a  Man 
born  of  woman,  by  a  death  which  conquered 
death,  and  in  many  other  details  of  the  life  and 
passion  of  our  Blessed  Redeemer,  a  specially 
appropiate  defeat  was  inflicted  upon  Satan,  and 
a  special  triumph  gained  over  his  machinations, 
his  pride  and  envious  malice. 

Neither  the  Redemption  of  man,  nor  the 
Incarnation  as  the  means  of  that  Redemption, 
is  to  be  looked  upon  as  a  thing  which  God  was 
bound  in  strict  justice  to  accomplish  :  both  are, 
so  to  speak,  what  we  might  have  expected  from 
such  a  God  when  once  we  knew  something  of 
what  He  is.  But  they  are  entirely  gratuitous. 
No  injustice  would  have  been  done  had  God 
left  man  in  his  fallen  condition  ;  it  would  have 
been  a  great  mercy  had  He  saved  us  in  some 
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less  magnificent  way,  and  placed  us  upon  some 
plane  much  lower  than  that  of  the  supernatural 
order  of  union  with  Himself  to  which  He  first 
raised  us  in  Adam,  and  has  now  restored  us  in 
Christ.  That  He  has  done  so  much  more  is  a 
wondrous  revelation  of  the  magnificence  of  the 
divine  generosity  which  characterizes  God's 
thoughts  for  us,  His  creatures — those  thoughts 
of  which  the  Prophet  said  of  old  :  "I  know 
the  thoughts  that  I  think  towards  you,  saith 
the  Lord — thoughts  of  peace  and  not  of  afflic 
tion."*  And  again:  "My  thoughts  are  not 
your  thoughts,  nor  your  ways  My  ways,  saith 
the  Lord  ;  for  as  the  heavens  are  exalted  above 
the  earth,  so  are  My  ways  exalted  above  your 
ways,  and  My  thoughts  above  your  thoughts."! 
In  very  deed  and  truth,  the  salvation  of  our 
God  is  wonderful  and  glorious  beyond  anything 
we  could  have  imagined  had  not  this  "  mystery 
unsearchable,  .  .  .  which  hath  been  hidden  from 
eternity  in  God,"  J  been  revealed  to  us  by  the 
coming  of  God's  only  begotten  Son.  God,  in 
the  Incarnation  and  Redemption,  has  freely 
chosen  to  do  for  us  the  highest  and  the  best. 
In  this  choice,  the  Almighty  was  determined  by 
no  whim  or  caprice.  That,  of  course,  would  be 

*  Jer.  xxix.  11.  t  Isa,  lv.  8,  9. 

I  Eph.  iii.  8  ss. 
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impossible  with  God,  and  a  blasphemy  even  to 
think.  God  chose  the  Incarnation,  as  has 
already  been  implied,  because  of  the  exaltedness 
of  the  ends  to  which  it  leads. 

"  The  Incarnation  attains  the  object  of  re 
demption    not    only    adequately    but     super 
abundantly.    .    .    .      The    superabundance    of 
redemption  by  the  Incarnation  is  manifest :  to 
God  it  gives  the  greatest  glory,  as  the  most 
perfect  manifestation  of  His  wisdom,  mercy,  and 
justice  combined ;  to  man  it  offers  the  means  of 
obtaining  the  most  complete  remission  of  sin 
and  restoration  of  lost  grace,  and  at  the  same 
time  it  exercises   on   him    the   most   effective 
"  pedagogic  "  influence,  by  giving  him  in  Christ 
a  perfect  teacher  in  word  and  deed.*    Again, 
the  superabundance  of  redemption  through  the 
Incarnation    appears  in  this,  that  it  not  only 
restores  but  completes  and  perfects  the  original 
order,  and  thus  founds  a  new  and  higher  order. 
The    union   with   God,   as    established    by  the 
Incarnation,  is  higher  and  more  intimate  than 
that  of  the  original  state.     The  dignity  of  man 
is  raised  ;  grace,  instead  of  being  a  simple  free 
gift,   is  acquired   by  the   merits   of    the   new 

*  We  may  add,  a  Teacher  whose  personal  perfection  and 
attractiveness  win  the  love  of  our  hearts  and  commends 
His  doctrines  and  precepts  by  an  irresistible  personal 
appeal. 
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Adam,*  and  settled  on  mankind  as  a  per 
manent  possession ;  and  worship  is  raised  to  an 
infinite  dignity. 

"  However  appropriate  a  means  of  redemption 
the  Incarnation  may  be,  God  would  not  have 
adopted  it  but  for  the  exaltedness  of  the  ends 
to  which  it  leads.     Remission  of  sins  alone,  or 
the  moral  education  of  the  natural  man,  would 
certainly  not  be  objects  proportionate  to  such  a 
means.     The  real  object  of  that  divine  abasement 
is  the  elevation  of  man  to  divine  life.    The  super 
natural  and  infinite  glory  which  God  wishes  to 
obtain  through  the  supernatural  glorification  of 
the  creature  is  alone  sufficient  to  account  for 
the    Incarnation.      '  Christ   became    man    that 
we  might  be  made  gods.'     And  it  accounts  so 
completely  for  this  that,  even  in  the  hypothesis 
of  the  original  order's  not  having  been  disturbed 
by  sin,  the  Incarnation  would  still  be  justified  as 
its  complete  and  final  perfection.     It  would  be 
justified  even  if  the    God-man  were   not   the 
means  of  bringing   mankind  so  near  to  God  ; 
for,  in  Himself,  He  (the  Incarnate  Word)  is  of 

*  Grace  is,  of  course,  a  free  gift  to  us ;  but  it  has  been 
earned  for  us  by  Christ,  the  Giver ;  and  with  it  we  can 
truly  merit  further  grace  and  eternal  life.  Grace  now  has 
an  added  preciousness  by  reason  of  the  price  paid — the 
Precious  Blood  of  Jesus. 
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such  perfection  that  in  Him  God  is  infinitely 
more  pleased  than  in  all  the  rest  of  creation."* 

Whether,  had  sin  not  occurred,  God  would 
actually  have  decreed  to  seek  His  glory  in 
the  Word  Incarnate,  and  in  the  elevation  of 
mankind  to  supernatural  union  with  Himself 
through  the  Incarnation ;  whether,  in  other 
words,  the  Incarnation  would  have  taken  place 
for  God's  glory  even  if  man  had  not  sinned  ;  or 
whether  the  Incarnation  was  chosen  as  a  special 
and  glorious  triumph  over  sin — which  it  is  in 
actual  fact  now — and,  without  man's  sin,  would 
never  have  taken  place,  is  a  secret  of  God. 
Theologians  have  argued  on  both  sides,  but  we 
do  not  know.  What  we  do  know  is  that,  as  a 
fact,  the  Incarnation,  as  things  have  happened, 
does,  in  the  merciful  designs  of  God,  constitute 
God's  glorious  triumph  over  evil,  and  over  the 
devil  and  his  hosts,  the  inveterate  lovers  and 
instigators  of  evil ;  does  constitute  the  salva 
tion  of  man  from  the  devil,  the  world,  and  the 
flesh,  to  which  he  is  subject  by  sin.  That  is 
enough  for  us  thankfully  to  believe  with  the 
Church  of  God. 

The  foregoing  considerations  are  quite  neces 
sary  if  we  are  to  appreciate  as  we  ought  that 

*  Wilhelm  and  Scannell :    "  Manual  of  Catholic  Theo 
logy,"  v»l.  ii.,  pp.  48,  49. 
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goodly  heritage    which    is    ours    in    the    Holy 
Catholic  Church,  at  once  the  true  teacher  of  the 
doctrine  of  the  Incarnation  and  Redemption, 
and  the  depositary  of  the  benefits  that  flow  to 
us  through  Jesus  Christ,  our  Blessed  Saviour. 
Many  outside  the  Church  restrict  the  effects  of 
the  Incarnation,  at  least  in  their  thoughts  and 
ideas,  to  the  two  elements  of  forgiveness  of  sins 
and  the  high  example  of  Christ.     But  we  have 
seen  that  these  two  elements  are  only  part,  and 
not  the  chief  part,  of  the  effects  of  the  Incarna 
tion  of  the  Word  of  God  :    there  is  more,  far 
more,  in  the  Incarnation  than  that.     By  the 
great   Redemption  which    God    chose,    human 
nature  is  joined  to  God — inseparably  and  per 
sonally  united  with  God  in  Christ,  united  by 
grace   and    in   the  Blessed    Sacrament  in   the 
case  of  us  men.     God  is  Man,  that  man  may 
be   deified.     Sin  is  got   rid  of,  that  the  way 
may  be  open  in  the  soul  of  man  to  the  divine 
life  of  grace  ;  that  as  in  Jesus  human  nature  is 
taken  up  into  the  Divinity,  so  in  ourselves  a 
divine  and  supernatural  life  should  be  infused 
into  our  human  nature,  and  the  God  who  dwells 
in  the  manhood   of  Christ  by  the   hypostatic 
union  should  dwell  also  in  us  by  the  gifts   of 
sanctification  poured  out  in  our  hearts  by  the 
Holy  Ghost,  Who  dwelleth  in  us. 

5 
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This  is  accomplished,  as  it  was  merited  for 
us,  by  the  Incarnation,  passion,  and  death  of 
God  made  man — merited  by  the  sacrifice  of 
Himself  upon  the  Cross ;  accomplished  by  our 
incorporation  into  the  mystical  body  of  Christ, 
His  Holy  Church,  of  which,  in  its  connection 
with  the  Incarnation,  I  propose  to  speak  in  the 
chapters  immediately  following. 


VII 

THE  CHURCH  THE  BODY  OF  CHRIST 

PROFESSING  Christians  who  take  up  the  indi 
vidualistic  attitude  in  religion,  who  reject  the 
Church  and  priesthood  as  an  unwarrantable 
interference  between  the  soul  and  God  ;  whose 
religious  denominations,  though  often  dignified 
nowadays  by  the  name  of  "  churches,"  are 
merely  a  matter  of  convenience,  or  rather  an 
arrangement  inevitably  demanded  by  that 
social  instinct  of  mankind  which,  in  truth,  finds 
its  highest  realization  only  in  the  one  true 
Church — such  religionists  show  a  lamentable 
ignorance  of  the  real  nature  of  the  divine  plan 
of  restoration  ;  arid,  in  their  ignorance,  deprive 
themselves  of  the  goodly  heritage  which  God 
meant  that  they  should  enjoy  in  Christ. 

There  is  no  doubt,  also,  that  many  Catholics, 
though  possessing  that  goodly  heritage  by 
virtue  of  their  membership  of  the  Holy  Catholic 
Church,  yet  fail  to  realize  its  full  significance, 
and  so  fail  also  to  appreciate  as  they  ought  the 

C7 
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grand  privileges  of  Catholic  life,  with  the  result 
that  their  own  spiritual  life  suffers.  That  life 
is  neither  so  full  nor  so  vigorous  as  it  might  be  ; 
for,  not  appreciating  them  to  the  full,  such 
Catholics  do  not  adequately  use  the  advantages 
of  their  Catholic  membership.  True  it  is  that 
the  Catholic  instinct  is  alive,  and  intensely 
alive,  in  many  simple  souls  who  could  not  put 
into  words  what  a  childlike  faith  and  the  holy 
grace  of  God  teach  them  about  the  Church  ; 
yet  it  is  true  also  that  God  expects  those,  who 
have  the  capacity  and  the  opportunity  for  doing 
so,  to  study  and  learn  all  they  can  about  His 
Church  to  which  He  has  granted  them  the 
inestimable  privilege  of  belonging. 

By  the  divine  plan  of  salvation*  we  are 
called  to  the  most  intimate  union  with  God  the 
Blessed  Trinity  by  divine  charity,  through  and 
in  Christ.  This  union  is  begun  on  earth  and 
consummated  in  heaven.  As  has  been  shown 
in  previous  chapters,  God  has  destined  us  to  a 
share  in  His  own  divine  life  of  contemplation 
and  love ;  to  know  Him  as  He  knows  Himself, 
so  far  as  supernatural  and  divine  gifts  of  grace 

*  The  following  treatment  of  this  subject  is  largely  based 
on  a  most  suggestive  chapter  in  a  recent  work,  "Les 
Principes  de  la  vie  Spirituelle,"  by  the  Rev.  J.  Schryvers, 
C.  SS.  K.  It  bears  the  Imprimatur  of  the  Diocesan  authori 
ties  of  Mechlin. 
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here  and  glory  hereafter  can  render  (as  they  do 
render)  the  creature  capable  of  that  knowledge  ; 
and  in  the  light  of  that  knowledge  to  love  Him 
with  an  ardour  of  charity  wakened  by  the  face- 
to-face  vision  of  His  adorable  majesty,  beauty, 
and  goodness,  while  His  eternal  and  unspeak 
able  love  wraps  us  in  its  consuming  yet  life- 
giving  embrace. 

This  present  life  is  for  the  Christian  a  begin 
ning  of  that  glorious  life  of  the  hereafter.  The 
Christian  Dispensation  is  the  means  by  which 
a  supernatural  and  truly  divine  life  is  infused 
into  our  souls.  The  work  of  the  Christian  is, 
by  co-operation,  to  cultivate  that  divine  life — 
the  life  of  grace  and  charity  ;  his  perfection 
consists  in  the  full  development  of  that  life ; 
while  the  fulfilling  of  the  law  of  Christian  life 
and  perfection  lies  in  nothing  else  than  the 
possession  and  exercise  of  divine  love,  or  charity, 
the  "  bond  of  perfection,"*  by  which  the  frail 
creature  is  caught  up  into  union  with  God,  and 
made  Godlike  and  Christlike  in  character  and 
actions. 

The  individualist  in  religion  assumes  that  this 

magnificent    transformation  of  the  creature — 

if,  indeed,  with  his  short-sighted  view  of  things, 

he  can  conceive  any  idea  of  it — is  to  be  worked 

*  Col.  iii.  14. 
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by  the  action  of  God  exercised  directly  and 
singly  upon  each  soul,  independently  of  the 
similar  work  of  divine  grace  and  love  in  the 
souls  of  others  ;  each  soul  standing  alone  before 
God.  Not  so.  If  it  were  thus,  why  that 
trumpet  call  to  unity  voiced  by  the  Apostle, 
"  I  therefore,  a  prisoner  in  the  Lord,  beseech 
you  that  you  walk  worthy  of  the  vocation  in 
which  you  are  called  .  .  .  careful  to  keep  the 
unity  of  the  Spirit  in  the  bond  of  peace.  One 
body  and  one  spirit ;  as  you  are  called  in  one 
hope  of  your  vocation.  One  Lord,  one  faith, 
one  baptism,  one  God  and  Father  of  all,  who  is 
above  all,  and  through  all,  and  in  us  all "  ?  * 

No  :  we  do  not  stand  alone  in  our  restoration 
to  the  sublime  destiny  to  which  we  are  called. 
Salvation  is  not  a  solitary  process.  It  is 
personal,  indeed  ;  and  each  one,  by  personal 
faith  and  by  personal  acts  of  the  will,  must  co 
operate  with  the  action  of  God  upon  him  and 
within  him,  by  which  he  is  saved.  Yet,  besides 
being  a  personal  matter,  salvation  is  also  a 
corporate  matter.  We  must  be  joined  to  the 
number  of  those  that  shall  be  saved ;  f  and, 
with  them,  to  Christ,  and  through  Christ  to 
God  ;  and  the  Holy  Catholic  Church  is  the 
divinely  appointed  body  in  which  we  are  united 
*  Eph.  iv.  1-6.  f  Acts  ii.  47, 
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to  each  other  in  Christ,  and  to  Christ  Himself, 
and  to  God  the  Three-in-One. 

When  we  were  baptized  we  became  members 
of  a  society — a  world-wide  society,  famous, 
powerful  in  influence,  impressive,  known  to  the 
whole  world  as  the  Catholic  Church.  She  is  a 
society  with  a  grand  history.  To  her  kings  and 
princes  have  bowed  down  ;  emperors  have  been 
her  nursing  fathers  ;  nations  have  been  proud 
to  do  her  honour.  To  her  they  have  owed 
civilization,  learning,  arts,  science,  even  their 
very  existence  as  nations  with  "  a  place  in  the 
sun."  She  has  been  the  protector  of  the  poor, 
the  upholder  of  the  rights  of  the  workers  ;  she 
has  put  down  tyrants,  she  has  freed  slaves,  she 
has  emancipated  woman,  she  has  converted  the 
heathen  to  faith  in  Christ — there  is  no  end  to 
her  beneficent  action,  which  is  carried  on  to-day 
as  vigorously  as  ever  it  was.  The  future  also 
is  hers,  for  God  has  promised  that  she  shall 
triumph,  and  that  the  powers  of  hell  shall  not 
prevail  against  her. 

It  is  a  grand  thing  to  be  a  member  of  such  a 
society.  Yet  when  we  have  said  all  these  things, 
when  we  have  realized  all  these  things,  we  are 
still  far  from  having  a  complete  notion  of  the 
Church  and  of  what  it  means  to  be  a  Catholic. 
These  things  give  us  only  the  outward  aspect 
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of  the  Church.  Even  her  enemies  will  allow 
these  things  to  be  true  of  her.  The  Church  is 
all  this,  but  much  more — more  than  the  mother 
of  nations  ;  more  than  the  school  of  the  highest 
thought  and  noblest  conduct  that  the  world 
has  ever  known  ;  more  even  than  the  teacher 
and  propagator  of  the  purest,  fullest,  and  most 
satisfying  religion  that  has  ever  shed  light  upon 
the  mind  of  man  and  uplifted  his  soul  to  things 
divine.  She  is  all  this,  because  she  is  much 
more  than  this  ;  she  is  all  this  on  her  human 
side,  because  she  has  a  divine  side  ;  because  she 
lives  with  a  divine  life,  which  is  communicated 
to  her  members.  The  Church,  in  fact,  is  part 
of  the  mystery  of  the  Incarnation  itself:  her 
life  is,  in  a  most  true  way,  the  continuation  and 
prolongation — the  extension — of  the  Incarnate 
life  of  Christ  upon  the  earth. 

St.  Paul  is  the  great  teacher  of  the  truth 
and  mystery  of  the  real  nature  and  life  of  the 
Catholic  Church  on  earth.  He  learned  it  first 
on  the  way  to  Damascus,  when  he  heard  the 
voice  of  the  Master,  Whom  he  was  to  love  so 
well,  asking :  "  Saul,  Saul,  why  dost  thou 
persecute  Me?"  They  were  the  followers  of 
Jesus  whom  he  sought  to  slay  ;  but  Christ 
identified  these  with  Himself;  to  persecute 
them  is  to  persecute  Christ.  This  solidarity. 
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amounting  to  an  identity,  between  Christ  and 
His  true  believers,  was  taught  by  the  Divine 
Master's  own  lips  on  several  occasions :  in  His 
comparison  of  Himself  and  us  to  the  vine  with 
its  branches  ;  in  His  description  of  the  Last 
Judgment,  where  the  good  are  praised  for  the 
benefits  they  had  conferred  upon  Him  when 
they  had  shown  pity  to  His  brethren,  and  the 
wicked  are  condemned  for  neglecting  Him  in 
that  they  did  not  relieve  the  wants  of  others. 

That  these  instances  go  beyond  a  moral 
identity,  true  enough  in  itself,  between  Christ 
and  His  followers,  arising  from  their  conformity 
to  His  will,  or  that  mutual  love  which  makes 
our  interests  the  interests  of  Jesus,  and  His  ours, 
is  clear  from  the  strong  and  plain  teaching  of 
the  Apostle  of  the  Gentiles.  The  comparison 
to  which  St.  Paul  returns  again  and  again  to 
make  known  the  doctrine  of  the  oneness,  the 
identity,  in  the  spiritual  order,  of  Christ  and 
the  faithful,  is  that  of  the  human  body.  It  is 
the  most  striking  and  the  most  accurate  com 
parison  which  his  inspired  mind  could  choose 
to  teach  the  great  spiritual  mystery  of  the 
intimate  unity — a  unity  not  indeed  fully  to  be 
comprehended,  since  it  is  a  divine  mystery,  and 
for  the  same  reason  going,  in  its  reality,  beyond 
the  inspired  comparison  used  to  teach  it — that 
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exists  between  the  Incarnate  Son  of  God  and 
the  members  of  His  true  Church. 

St.  Paul  teaches  that,  just  as  Christ  has  a 
physical,  material  body  which  He  took  from  the 
Blessed  Virgin  Mary,  His  true  Mother,  so  He 
has  another  body — a  body  in  the  spiritual  order 
of  Redemption — consisting  of  all  those  who  by 
baptism  are  joined  to  Him.  That  body  is  the 
Church  Catholic.  The  Church  is  the  body  of 
which  Jesus  Christ  is  the  Head  ;  Christ  and 
His  Church  form  one  complete  Being  in  the 
moral  and  spiritual  order.  Just  as  a  body 
without  a  head  would  be  lifeless,  and  a  head 
without  a  body  an  anomaly  in  nature,  so  not 
only  would  the  Church  without  Jesus  Christ  be 
spiritually  lifeless,  but  Christ  also  without  His 
body,  the  Church,  would  not  be  the  complete 
Christ  whom  it  was  the  purpose  of  the  Incarna 
tion  to  bring  in  perpetuity  into  this  world. 

This  doctrine  may  at  first  sight  appear 
fanciful  or  exaggerated.  The  reason  is,  per 
haps,  that  it  is  too  little  insisted  upon  and 
explained,  and  is  consequently  unfamiliar  to 
many.  But  it  is  the  doctrine  of  Jesus  Christ 
and  of  the  New  Testament ;  and  it  is  worthy 
of  remark  that  the  Fathers  of  the  Vatican 
Council  had  proposed  to  them,  in  the  scheme 
of  doctrines  that  they  were  to  consider  with  a 
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view  to  deciding  whether  they  should  be 
solemnly  defined,  this  very  truth  that  the 
Church  is  the  mystical  body  of  Christ.* 

Christ  Himself,  according  to  St.  Paul,  "  is 
compared  to  the  human  body.  The  human 
body  is  composed  of  head  and  members.  The 
Head  of  this  corporate  body  is  Jesus ;  the 
members  consist  of  all  Christians  ;  all  those 
who  are  incorporated  in  Christ  by  baptism. 
This  complete  Christ,  then,  is  made  up  of  Jesus 
and  Christians.  '  Christ,'  in  this  sense,  does 
not  mean  only  the  Second  Person  of  the  Blessed 
Trinity,  but  a  new  spiritual  entity,  a  Being  in 
the  moral  order,  composed,  on  the  one  hand,  of 
the  Church  as  the  body,  and,  on  the  other,  of 
Jesus  as  the  Head  of  the  body.  This  moral 
entity  is  the  mystic  Christ.  But  is  not  this 
mystic  Christ  a  mere  abstraction,  a  conception 
devoid  of  reality  ?  By  no  means.  If  we  can 
not  comprehend  it,  nor  express  it  save  by  com 
parisons,  this  merely  proves  the  feebleness  of 
our  understanding. 

"  The  only  object  proper  to  our  minds  is  the 

*  Note. — This  does  not  imply  that  the  doctrine  of  the 
Mystical  Body  is  not  already  a  Catholic  truth,  taught  and 
held  by  the  Church,  but  it  shows  that  the  doctrine  was 
thought  to  be  of  such  high  importance  as  to  call,  in  view 
of  modem  errors,  for  the  emphasis  of  solemn  definition. 
Doubtless  it  would  have  been  defined  had  the  Council  not 
been  interrupted, 
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essence  of  material  things.  To  obtain  a  know 
ledge  of  spiritual  things,  and  of  God  Himself, 
we  must  form  approximate  ideas  by  means  of 
similitudes  drawn  from  things  material.  It  is 
in  this  way  that  the  human  mind  must  proceed 
in  order  to  gain  a  knowledge  of  the  mystic 
Christ,  that  moral  Being,  most  real,  .  .  .  which 
is  composed  of  Jesus  and  the  faithful  together. 
.  .  .  Study  this  comparison  without  fear; 
push  it  as  far  as  possible  ;  carry  it  to  its  fullest 
extent,  and  even  then  you  will  come  short  of 
the  consoling  reality.  God,  says  St.  Paul  to 
the  Ephesians,*  has  given  Jesus  to  be  the  incom 
parable  'Head  of  the  Church,  ivhich  is  His  body, 
the  completion  of  Him  who  is  completed  in  all 
(His  members).' 

"The  body — that  is  to  say,  the  Church,  the 
company  of  Christians — completes,  therefore, 
Jesus  the  Head  (in  the  new  spiritual  order 
established  by  the  Incarnation)  :  and  He, 
though  Himself  perfect  God  and  perfect  Man, 
has  need  of  us  His  members. f  How  could  the 
head  exercise  its  vital  functions  if  it  were  not 

*  The  author  from  whom  this  passage  is  quoted  uses  the 
translation  of  these  words  of  the  Apostle  given  by  Prat,  in 
his  work  on  the  Theology  of  St.  Paul. 

t  Has  need  of  us,  not  as  if  He  were  not  perfect  and  all- 
sufficient  to  Himself ;  but  in  order  that  the  divine  plan  of 
our  salvation  by  membership  of  Him  in  the  mystical  body 
may  be  accomplished. 
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served  by  an  organism  ?  We  are  the  organism 
of  Jesus,  His  complement,  as  He  is  our  Head, 
giving  to  His  members  unity,  growth,  and 
life."* 

Since  the  Church  is  the  mystical  body  of 
Christ,  writes  Fillion,  "  the  Church  completes 
Christ.  In  fact,  Christ  cannot  be  the  Head,  if 
He  have  not  members,  forming  with  Him  a  com 
plete  organism  ;f  and  thus  the  Church  is  the 
*  plenitude/  or  completion,  of  Christ.  So  Christ 
can  no  more  be  conceived  of  without  the  Church 
(always  speaking  not  of  what  might  have  been 
in  another  order  of  Providence,  but  of  what 
actually  is,  under  the  dispensation  of  the  Incar 
nation  now)  than  the  Church  can  without 
Christ.  .  .  .  Because  He  is  the  Head,  Christ 
communicates  to  the  Church  a  supereminent 
glory  and  perfection  ;  and  the  Church,  for  the 
same  reason,  contributes  in  a  real  way  to  the 
glory  and  perfection  of  "her  Head.  Each  of  the 
members  of  which  the  Church  is  composed,  by 

*  Schryvers,  "Les  Principes  de  la  Vie  Spiritualle," 
pp  57,  58. 

t  It  must  be  remembered  that  in  this  use  of  the  term 
"  Head  "  by  St.  Paul,  "Head "  means  more  than  "  Chief  " 
or  "  Ruler."  Christ  is  Chief  and  Ruler  of  His  Church, 
but,  as  Head  and  body,  the  relation  of  Jesus  to  the  Church 
and  of  the  Church  to  Jesus  is,  in  the  spiritual  order  of  the 
Incarnation,  truly  represented  by  the  mutual  relations  of 
the  head  and  body,  with  its  members,  in  a  man. 
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practising  the  Christian  virtues,  therefore  '  com 
pletes  '  Christ."  * 

This  doctrine  is  of  such  importance  that  no 
excuse  is  needed  for  its  somewhat  lengthy 
development,  and  the  continuation  of  the  sub 
ject  in  another  chapter.  For  the  present, 
we  may  end  with  the  thought  that  we  are 
"  citizens  of  no  mean  city  "  ;  that  our  heritage 
is,  indeed,  goodly  beyond  all  that  we  could  have 
conceived  or  desired ;  and  with  the  earnest 
prayer  that,  according  to  the  exhortation  of  the 
Apostle,  we  may  walk  worthy  of  the  vocation 
— the  sublime  vocation — to  which  we  are  called. 

*  Fillion,  "  La  Sainte  Bible  Commence,''  vol.  viii.,  on 
Eph.  i.  22,  23. 


VIII 

THE  CHUKCH  THE  BODY  OF  CHRIST 
(Continued) 

IT  will  be  well  to  begin  this  chapter  by  quoting 
from  St.  Paul  some  of  the  chief  texts  in  which 
he  teaches  the  mysterious  doctrine  that  the 
Church  is  the  mystical  body  of  Christ  ;  that 
she  and  her  members  are  not  merely  united  to 
Him,  but  identified  with  Him,  so  that  He  and 
they,  in  the  Church,  form  one  complete  organ 
ism  ;  in  a  mysterious  way,  indeed,  beyond  our 
human  powers  of  comprehension,  yet  in  a 
perfectly  true  way,  of  which  the  identity  of  a 
man's  head  and  members  as  one  organism,  the 
human  body,  affords  a  similitude,  not  exagge 
rated,  but  falling  short  of  the  great  reality 
which  it  seeks  to  express.  And,  first,  one 
should  read  the  whole  twelfth  chapter  of  the 
First  Epistle  to  the  Corinthians,  where  the 
similitude  between  the  mystical  body  and  the 
human  body  is  fully  drawn  out ;  where  Christ 
is  identified  with  the  Church,  and  it  is  shown 

79 
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how  different  members  of  Christ  have  different 
offices  and  correspondingly  different  gifts  and 
graces. 

"  As  the  body  is  one,"  writes  the  Apostle 
(xii.  12),  "and  hath  many  members;  and  all 
the  members  of  the  body,  whereas  they  are 
many,  yet  are  one  body,  so  also" — and  here  we 
might  naturally  expect  the  sentence  to  end 
with  "  so  also  is  the  Church"  or  "  so  also  are 
Christ's  followers  "  ;  but  so  fully  is  the  mind  of 
the  Apostle  taken  up  with  the  truth  of  the 
identity  that  exists  between  Christ  and  His 
members  in  the  Church,  so  brightly  does  the 
divine  inspiration  teaching  him  this  wonderful 
truth  flash  into  his  soul,  that  with  a  startling 
unexpectedness  he  concludes,  "  so  also  is  Christ." 
That  is  to  say,  as  the  body  is  one  and  many, 
so  Christ  is  one  and  many  ;  as  the  members, 
being  many,  are  yet  one  body,  so  Christ  is 
constituted  of  many  members  in  the  one  body- 
one  whole  body  of  head  and  members  together 
— the  mystic  Christ,  the  Incarnate  Word  and 
Christians,  His  living  members. 

And  the  Inspired  Text  continues :  "  For  in 
one  Spirit  were  we  all  baptized  into  one  body, 
whether  Jews  or  Gentiles,  whether  bond  or  free. 
.  .  .  And  if  one  member  suffer  anything,  all 
the  members  suffer  with  it ;  or  if  one  member 
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glory,  all  the  members  rejoice  with  it.  Now 
you  are  the  body  of  Christ,  and  members  of 
member"  (xii.  13,  26,  27). 

Here  we  see  how,  in  His  body  the  Church, 
Christ  still  lives  on  in  this  world  in  a  mystic 
prolongation  or  extension,  by  means  of  the 
Church,  of  His  Incarnate  life — lives  and  works 
in  His  mystical  body  ;  suffers  no  longer,  indeed, 
being  impassible,  in  His  physical  body,  but  in 
His  members  on  earth  from  age  to  age  ; 
triumphs  in  their  triumphs,  joys  in  their  joys  ; 
is  persecuted  in  them  ;  repeats  in  the  varying 
history  of  His  Church  and  in  the  lives  of  the 
faithful,  the  history  of  His  own  earthly  life 
again  and  again  ;  goes  by  way  of  the  cross 
to  the  crown  ;  is  now  oppressed,  now  acclaimed 
— proving  continually  the  triumph  of  seeming 
failure. 

And  Christ's  members  live  spiritually  with 
the  very  life  of  their  Head,  even  as  the  life  of 
the  head  and  members  of  the  human  body  is 
one  same  life.  Each  member  also,  if  he  be 
faithful,  supplies  his  own  contribution  to  the 
life  and  activity  and  growth  of  the  whole  body. 
Thus  St.  Paul  writes  to  the  Ephesiaiis,  exhort 
ing  them  to  the  union  of  charity  in  the  one 
body,  that,  "doing  the  truth  in  charity,"  both 
they  and  he  "  may  in  all  things  grow  up  in  Him 
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who  is  the  Head,  even  Christ,  from  whom  the 
whole  body,  being  compacted  and  fitly  joined 
together,  by  what  every  joint  supplieth,  accord 
ing  to  the  operation  in  the  measure  of  every 
part,  maketh  increase  of  the  body,  unto  the 
edifying  of  itself  in  charity."  * 

As  the  physical  body  has  a  soul,  which  is  its 
life  principle,  so  the  very  soul  and  life  principle 
of  Christ's  mystical  body  is  His  own  Holy  Spirit, 
who  dwells  alike  in  the  Man  Christ  as  Head  of 
the  Church,  and  in  the  Church  at  large,  and 
in  each  faithful  member.  To  each  member, 
according  to  his  place  and  vocation  by  the  call 
ing  and  determination  of  God,  and  according  to 
the  secret  counsels  of  the  Almighty  for  the 
building  up  of  the  body,  are  given  divers  gifts 
and  powers  and  graces.  So  "  there  are  diver 
sities  of  graces,  but  the  same  Spirit ;  and  there 
are  diversities  of  ministries,  but  the  same  Lord  ; 
and  there  are  diversities  of  operations,  but  the 
same  God,  who  worketh  all  in  all.  .  .  .  But  all 
these  things  one  and  the  same  Spirit  worketh, 
dividing  to  everyone  according  as  He  will."  t 
Then  the  Apostle  gives  the  reason  of  this  in 

*  Eph.  iv.  15,  16.  This  beautiful  epistle  should  also  be 
read  on  this  subject.  It  is  an  exhortation  to  Christian 
virtues,  having  for  its  appeal  this  very  doctrine  of  the 
Mystical  Body. 

t  1  Cor.xii.  4-6  and  11. 
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the  passage  already  quoted  :  it  is  because  all 
are  one  with  Christ  in  the  mystical  body. 
'  For  as  the  body  is  one  and  hath  many 
members,  ...  so  also  is  Christ."  And,  there 
fore,  the  members  must  have  their  spiritual  life 
from  the  same  Holy  Ghost  who  dwells  in  the 
Head  Himself,  who  is  the  vital  source  of  all 
their  spiritual  functions  in  the  Church,  and  of 
their  individual  spiritual  activities  in  the  super 
natural  order  to  which  membership  of  Christ  in 
the  Church  raises  them. 

Amongst  other  remaining  texts  of  St.  Paul 
teaching  the  doctrine  of  the  mystical  body,  it 
will  suffice  to  quote  the  following :  "He 
[Christ]  is  before  all,  and  by  Him  all  things 
consist ;  and  He  is  the  Head  of  the  body,  the 
Church. "  *  Let  us  add  that  mysterious  declara 
tion  of  the  Apostle  which  is  so  incomprehensible 
apart  from  this  doctrine,  where  he  says  :  "I 
now  rejoice  in  my  sufferings  for  you,  and  fill  up 
those  things  that  are  wanting  of  the  suffering 
of  Christ,  in  my  flesh,  for  His  body,  which  is 
the  Church."f  St.  Paul  is  a  member  of  Christ, 
so  that  Christ,  the  Head,  suffers  still  in  His 
Apostle,  as  He  suffers  (not  indeed  in  His 
physical  and  glorified  flesh  in  heaven,  but  in 
His  mystical  body,  truly  one  with  her  Head) 
*  Col.  i.  17,  18.  f  Hid.,  i.  24. 
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in  the  sufferings  of  every  martyr,  in  every  saint, 
in  the  willing  self-denial  and  penance  of  those 
who  take  up  the  cross  and  follow  Him,  in  every 
Christian  who  patiently  endures  for  His  dear 
sake  the  trials  and  afflictions  of  life. 

Again  the  Apostle  writes  to  the  Romans  : 
"As  in  one  body  we  have  many  members,  but 
all  the  members  have  not  the  same  office  ;  so 
we,  being  many,  are  one  body  in  Christ,  and 
each  one  members  one  of  another."**  How 
inspiring  is  the  thought  that  as  baptized 
Catholics,  we  are  members  of  the  body  of 
Christ,  members  of,  and  one  with,  Christ  Him 
self !  Rightly  does  St.  Paul  declare  to  us, 
"  Your  life  is  hid  with  Christ  in  God  ";f  for  it  is 
in  Christ,  and  with  Christ,  as  one  with  His 
Divine  Son,  that  God  looks  upon  Christ's  re 
deemed  ones.  Since  we  are  Christ's  members, 
all  that  is  His  which  can  be  communicated  to 
men  we  share  ;  while  all  that  we  do  and  have, 
in  the  spiritual  order  and  life,  belongs  also  to 
Him.  There  is  an  essential  relation  between  us 
as  Christians  and  Jesus.  He  exists  for  us 
and  we  for  Him,  to  make  up  His  body,  the 
Church.  He  dwells  within  the  bosom  of  the 
Blessed  Trinity  ;  He  sits  at  the  right  hand  of 
God  ;  and  we  are  one  with  Him,  and  raised,  in 
Him,  to  those  heights. 

*  Rom.  xii.  4,  5,  t  Col.  iii.  3. 
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Our  worship,  then,  and  our  praise  ;  our  good 
works  and  our  penances  ;  our  patient  sufferings, 
our  merits,  our  exercise  of  virtues,  poor  though 
these  things  would  be  in  God's  sight  if  regarded 
as  belonging  to  mere  human  individuals,  are 
not  poor,  but  immensely  ennobled,  because  they 
belong  to  Christ — belonging,  as  they  do,  to 
those  who  are  His  members,  and  springing,  as 
they  do  spring,  from  the  life  of  divine  grace 
within  them,  communicated  to  them  by  Christ's 
Holy  Spirit.  "  Being  essentially  members  of 
Christ,  our  perfection  is  an  integral  part  of 
Christ's  perfection.  To  be  complete,  the  per 
fection  of  Christ  demands  ours  ;  as  ours,  in  its 
turn,  requires  His.  .  .  .  The  love  with  which 
we  love  our  Heavenly  Father,  whilst  it  neces 
sarily  remains  a  personal  act,  proceeds  from  the 
entire  Christ "  (i.e.,  from  Christ  and  His 
mystical  body  together,  as  they  constitute  one 
real  organic  whole).  "  It  is  in  that  Christ- 
Head  and  body* — that  we  love  the  Father  ;  and 
it  is  the  Holy  Spirit  who,  by  the  charity  that 
He  pours  out  in  that  Christ — that  is,  in  Jesus 
(as  Man) — and  us,  makes  us,  Head  and  members 
together,  to  love  the  Father.  '  In  Christ,'  says 

*  Not  that  this  "  Church-Christ,"  so  to  speak,  is  a 
different  Being  from  the  Word  Incarnate,  but  it  is  the  Word 
Incarnate  with  the  members  that  rightly  pertain  to  Him  in 
the  plan  and  economy  of  the  Incarnation. 
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St.  Paul,  '  we  have  access  to  the  Father  by  the 
Holy  Spirit.'  "* 

This  is  that  great  mystery  of  which  the 
Apostle  so  often  speaks,  which  he  was  called  to 
make  known  to  the  world,  and  of  which  he 
says  that  it  "hath  been  hidden  from  ages  and 
generations,  but  now  is  made  manifest  to  His 
saints,  to  whom  God  would  make  known  the 
riches  of  the  glory  of  this  mystery  among  the 
Gentiles,  which  is  Christ,  in  you  the  hope  of 
glory,  "f  It  is  the  mystery  of  salvation,  the 
divine  plan  conceived  by  God  from  eternity, 
but  revealed  only  in  the  Gospel  of  Christ — the 
plan  to  save  all  men,  Jews  and  Gentiles,  Greeks 
and  Barbarians,  by  identifying  them  with  His 
well-beloved  Son  in  the  unity  of  the  mystical 
body.J 

No  Christian,  then,  need  feel  that  he  is  too 
insignificant  for  his  worship  and  love  to  reach 
the  great  Heart  of  God  ;  for  with  Christ,  and  in 
Christ,  as  a  member  of  Christ,  identified  with 
Him  in  the  life  of  the  mystical  body,  he  is 
caught  up  to  the  very  bosom  of  the  Father,  and 
enters  into  the  Holy  of  Holies,  the  sanctuary  of 

*  Schryvers,  pp.  63,  64 

f  See  Col.  i.  24,  cited  above,  in  conjunction  with  the 
passage,  25-27,  here  quoted ;  also  Eom.  xvi.  25,  26  ;  Eph. 
i.  9  ;  ii.  8-11  ;  vi.  19,  20 ;  Col.  ii:  19, 

|  Schryvers,  p.  62,  Note. 
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the  Divine  Trinity  Itself.  He  is  a  son  of  God, 
a  brother  of  Jesus,  joint  heir  with  Christ  of  the 
eternal  kingdom  of  heaven.  God  sees  and  loves 
him  in  Christ  ;  and  in  Christ  he  loves  God : 
and  the  bond  of  his  love  for  God  and  of  God's 
love  for  him  is  that  same  sacred  Spirit  of  God 
who  is  the  bond  of  love  between  Father  and  Son 
in  the  Adorable  Trinity. 

All  human  similitudes  of  supernatural  truths 
and  mysteries,  even  when  God  Himself  uses 
human  language  to  teach  man,  must  fall  short 
of  the  grand  reality.  This  is  due  to  the  insuffi 
ciency  of  human  understanding  and  speech  ;  it 
is  no  fault  of  the  wisdom  of  God.  And  there 
is  this  difference  between  the  members  of  a 
physical  body  and  the  members  of  the  mystical 
body  of  Christ ;  the  members  of  a  physical  body, 
or  the  innumerable  cells  of  which  its  parts  are 
composed,  have  no  personality  or  will  of  their 
own  ;  the  members  of  the  mystical  body  have. 

Hence  they  have  also  a  personal  and  indi 
vidual  responsibility  :  they  must  personally  co 
operate  with  God  and  Christ.  Their  salvation 
is  not  an  automatic  process ;  they  will  not  be 
saved  or  become  perfect  simply  because  they  are 
members  of  Christ  in  the  mystical  body.  Or 
rather,  if  they  fail  to  co-operate  by  personal 
conscious  effort  and  action  with  the  graces  and 
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gifts  of  God  which  flow  from  Christ  to  them 
selves  as  His  members,  they  will  cease  to  be 
living  members  at  all.  They  can  open  wide  or 
constrict  or  close  altogether  the  channels  by 
which  the  divine  life  of  grace  flows  from  the 
Head  through  the  body  to  themselves  as 
members.  They  can  cut  off  that  life  by  mortal 
sin,  and  become  like  mortified  members,  unless 
Divine  Mercy  intervene  to  restore  life  and  health 
again. 

Co-operation,  then,  with  the  divine  plan  of 
restoration  is  necessary.  And  if  it  be  asked  in 
what  that  co-operation  consists,  how  best  a 
Catholic  may  cultivate  a  vigorous  and  healthy 
spiritual  life  as  a  member  of  Christ's  mystical 
body,  the  answer  is  plain  :  let  him  throw  him- 
self  wholly  and  trustfully  into  the  Catholic  system\ 
let  him  be  Catholic-minded  ;  let  him  be  noted  in 
all  things  for  a  truly  Catholic  spirit.  That  is 
the  true  way  of  all  the  saints,  and  it  is  the  right 
way.  Was  it  not  St.  Teresa  who  declared  she 
would  die  for  a  rubric  of  the  Church,  and  found 
comfort  and  security  in  the  hour  of  death  from 
the  fact  that  she  was  a  Catholic,  a  child  of  the 
Church  ? 

No  love  for  the  Church  can  be  too  great  or  too 
enthusiastic  ;  no  reverence  for  her  lightest  word 
or  her  smallest  ceremony  too  deep.  Her  priest- 
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hood  is  the  priesthood  of  Jesus  Christ,  her 
teaching  is  the  teaching  of  Jesus  Christ ;  her 
Sacrifice  is  His  Sacrifice  ;  her  liturgy  of  prayer 
and  praise  is  the  voice  of  Jesus  Christ  lifted  to 
God  in  worship,  in  petition,  in  intercession  ;  for 
she  and  Christ  are  one.  In  her  Christ  is  loved 
by  her  lovers  and  scorned  by  her  scorners. 
Alms  to  her  are  alms  to  Him.  He  acts  in  her 
Sacraments.  As  of  old  He  proclaimed  truth 
by  His  own  lips  with  authority  and  "  not  as  the 
Scribes  and  Pharisees,"  so  now  by  the  voice  of 
His  Church  and  of  her  visible  Head,  His  Vicar, 
the  Sovereign  Pontiff,  does  He  proclaim  that 
same  truth  with  infallible  authority  in  contrast 
with  the  vacillating  utterances  of  self-taught 
teachers. 

Her  ordered  hierarchy ;  the  varied  spiritual 
gifts  of  her  children  ;  her  discipline — strong 
but  kind,  uncompromising  when  principles  are 
at  stake,  yet  ever  full  of  love  and  mercy  for 
the  erring  ;  her  schools  of  theology,  her  religious 
orders,  her  multiplied  associations  for  every 
good  work — these  things  are  as  her  nerves  and 
sinews,  her  joints  and  framework,  all  vivified 
and  energized  by  the  divine  life  that  pulsates 
through  her.  By  loving  the  Church,  by  identi 
fying  ourselves  with  her,  by  bringing  ourselves 
as  much  as  possible  under  the  divine  influence 
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which  she  exercises  in  so  many  ways,  we  shall 
best  co-operate — indeed,  we  cannot  otherwise 
co-operate — as  we  ought — with  the  divine  plan 
of  salvation,  and  enter  fully,  here  and  hereafter, 
into  the  goodly  heritage  which  is  ours. 


IX 

DIVINE  GRACE 

INCORPORATED  with  Christ  in  His  mystical 
body  the  Church,  sharing  the  divine  life  which 
pulsates  from  the  Head,  through  the  body,  to 
each  separate  member,  we  are  lifted  up  beyond 
the  plane  of  our  natural  being,  and,  by  our 
participation  in  the  life  of  Christ  in  the  Church, 
are  made  capable  of  and  put  upon  the  road  to 
our  final  destiny — the  Beatific  Vision  of  the 
Godhead  in  heaven  above.  That  destiny,  the 
glorious  vision  and  reciprocal  intimate  love  of 
God  as  He  is  in  Himself,  is,  as  we  have  already 
seen,  altogether  beyond  the  power  and  scope  of 
our  unaided  nature  and  its  faculties. 

There  is  nothing  in  our  nature  as  human 
beings — nothing,  that  is,  in  man  as  man — that 
demands,  as  a  natural  development  of  our 
faculties,  capacity  for  the  supernatural  vision 
and  the  supernatural  love  of  the  Infinite  God. 
That  we  should  have  been  elevated  to  so  high 
a  destiny,  and  should  have  received  the  super- 
91 
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natural  means  by  which  alone  we  can  attain  it, 
are  therefore  purely  gratuitous  benefits  from  the 
goodness  of  God.  No  created,  finite  intelligence, 
though  it  were  that  of  an  archangel,  can  reach 
by  itself,  and  remaining  on  its  own  plane,  the 
direct  intellectual  perception,  intuition,  or 
' '  vision  "  of  the  Divine  Being  in  its  essential 
nature — the  vision  of  God  as  He  is ;  nor,  con 
sequently,  can  it  attain  of  itself  to  the  intimate 
supernatural  love  of  friendship  with  God — that 
lover's  love,  which  can  arise  only  from  knowing 
Him  by  faith  and  charity  here,  and  knowing 
Him  in  heaven  "  even  as  we  are  known."* 

Naturally — that  is  to  say,  by  use  of  our  un 
aided  natural  faculties — we  can  do  no  more 
than  validly  infer  the  existence  of  God  from  His 
creation  ;  know  somewhat  of  His  nature  and 
attributes  from  their  image  faintly  mirrored  in 
His  works,  and  love  Him  with  an  inferior  love. 
Hence  our  supernatural  destiny,  the  face-to- face 
vision,  the  intimate  knowledge  and  love  that 
shall  be  ours  in  heaven,  involves  the  gift  to  us 
by  God  of  wholly  supernatural  powers  and 
energies,  and,  indeed,  of  a  new  supernatural  life 
and  mode  of  being  conferred  upon  the  soul. 

At  the  same  time  there  is  in  human  nature, 
by  its  creation,  a  capacity  for  receiving  this 
*  1  Cor.  xiii.  12. 
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supernatural  life.  Our  faculties  of  intellect, 
will,  and  the  rest,  are  capable  of  being  elevated 
by  supernatural  endowments  with  a  view  to 
the  high  destiny  for  which  we  are  in  this  world. 
For  God,  when  He  decreed  to  create  man, 
decreed  also  to  lift  him  up  above  the  plane  of 
the  natural,  and  designed  his  nature  therefore 
such  that  he  could  receive  supernatural  life  and 
endowments,  these  being  grafted,  as  it  were, 
upon  a  nature  provided,  in  its  making,  with  a 
point  of  insertion. 

The  soul  is  constituted  in  its  new  and  super 
natural  life  by  grace,  conferred  upon  our  first 
parents,  lost  by  their  sin,  restored  to  us  by  Jesus 
Christ,  flowing  from  Him,  the  Head,  to  His 
members  in  the  mystical  body — that  grace  which 
is  termed  in  Catholic  doctrine  "  divine  sanctify 
ing  grace."  This  is  truly  a  new  creation,  a 
new  birth,  inasmuch  as  it  gives  to  the  soul  a 
new  mode  of  existence.  By  grace  the  natural 
man  is  made  spiritually  a  new  creature ;  for 
the  very  essence  and  being  of  the  soul  is  affected 
by  grace,  and  infused  with  new  principles  of 
supernatural  activities. 

This  is  first  effected  by  the  Sacrament  of 
Regeneration,  holy  baptism  ;  and  not  other 
wise  than  by  incorporation  in  Christ  Himself 
through  membership  of  His  mystical  body,  into 
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which  by  baptism  we  enter.  Then  it  is  that 
the  divine  life  of  grace,  deriving  from  the 
Incarnate  Word  who  is  the  Source  and  Fount 
of  all  grace  given  to  men,  is  poured  out  in  us 
by  the  operation  of  the  Holy  Spirit  of  Christ ; 
making  us  "in  Christ  a  new  creature."* 

What  is  the  intimate  nature,  the  ultimate 
essence  of  sanctifying  grace  as  a  created  entity, 
we  cannot  know  clearly  till  we  see  all  things  in 
the  vision  of  God  ;  for  it  is  among  those  wholly 
supernatural  matters  of  which  the  essential 
nature  is  beyond  the  reach  of  our  understanding 
till  the  veil  of  faith  shall  be  drawn  aside.  At 
the  same  time  Holy  Scripture  and  the  divine 
tradition  of  the  Church  supply  us  with  ana 
logical  concepts  that  give  us  some  knowledge  of 
what  grace  is,  and  tell  us  enough  of  its  action 
and  effects  to  assure  us  that,  with  the  gifts  that 
are  annexed  thereto,  it  is  the  most  precious  of 
all  things  that  God  has  bestowed  upon  us, 
except  only  the  gift  of  Himself.  We  know,  in 
fact,  that  grace  is  the  very  means  by  which 
God  makes  our  hearts  and  souls  His  home  ; 
the  means  also  by  which  our  being  and  faculties 
reach  out  to  Him,  possess  Him,  and  become 
His  own  possession. 

Sanctifying  grace  is  a  real  and  permanent 
*  2  Cor.  iv.  17. 
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quality  infused  into  the  soul  by  the  Holy 
Ghost,  who  dwells  in  the  blessed  soul  of  Christ 
and  in  the  souls  of  Christ's  members,  and  pours 
out  in  them  the  gifts  of  grace  and  charity.  By 
grace  the  soul  is  sanctified  and  unspeakably 
ennobled,  since  grace  produces  in  us  a  likeness 
to  God  far  closer  and  truer  than  that  which  we 
have  by  our  creation.  By  grace  we  are  made 
sons  of  God  and  brothers  of  Jesus.  Our  son- 
ship  of  God  by  grace  is,  it  is  true,  a  sonship  of 
adoption ;  for  only  the  Eternal  Word  of  God 
can  have  sonship  by  divine  generation  :  yet 
this  sonship  of  adoption  by  grace  is  no  mere 
legal  fiction.  It  produces  in  us  a  new  and  true 
relationship  to  God  in  Christ  His  Son,  with 
Whom  we  become  mysteriously  identified  as 
members  of  Christ,  being  taken  thus  into  the 
family  of  the  Divine  Trinity.  By  grace  through 
Christ  God  dwells  in  us,  and  we  become  shrines 
of  the  Blessed  Three-in-One. 

Together  with  sanctifying  grace  the  gifts  of 
faith,  hope,  and  charity  are  bestowed  upon  us, 
as  well  as  moral  virtues  and  the  seven  gifts  of 
the  Holy  Ghost.  As  sanctifying  grace  is  a  new 
and  supernatural  life  permeating  and  renewing 
the  soul's  inmost  being  and  essence,  so  faith, 
hope,  and  charity  are  as  the  operative  faculties 
of  that  new  life,  elevating  our  natural  faculties 
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to  the  performance  of  supernatural  acts  proper 
to  that  new  life — acts  by  which  we  tend  to, 
and  ultimately  reach,  our  final  supernatural 
destiny  ;  while  the  seven  gifts  of  the  Holy  Ghost 
are  as  supernatural  instincts,  making  us  readily 
and  promptly,  and  as  it  were  "  connaturally," 
responsive  to  the  influences  and  inspirations  of 
the  Spirit  of  God — just  as  the  instinct  of  self- 
preservation,  for  instance,  makes  a  man  instantly 
and  almost  automatically  ward  off  a  blow. 

By  grace,  again,  and  its  inseparable  accom 
paniments,  faith,  hope,  and  charity,  the  life  of 
the  Christian  even  here  below  is  truly  assimi 
lated  to  the  life  of  God  Himself ;  since  by  faith 
he  already  knows  God  in  a  supernatural  manner, 
though  at  present  "as  in  a  glass,  in  a  dark 
manner  " ;  by  hope  he  makes  real  to  himself  the 
good  things  to  come,  the  future  possession  of 
God  in  heaven  ;  by  divine  charity  he  is  actually 
united  to  God  in  the  bonds  of  a  mutual  love 
that  shall  last  into  eternity.  Thus,  as  God's 
own  life  is  a  life  of  divine  self-knowledge,  self- 
contemplation,  and  love,  so  the  life  of  a  Chris 
tian  in  a  state  of  grace  is  a  life  of  knowing  and 
loving  God  after  a  manner  higher  than  mere 
natural  knowledge  and  love  ;  though  it  is  true 
that  now  God  veils  Himself  from  our  direct 
vision,  awaiting  the  snapping  of  the  slender 
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thread  of  life  to  show  Himself,  unveiled  at  last, 
in  the  light  of  glory. 

It  is  the  teaching  of  the  Church  that  every 
act,  even  the  simplest,  done  for  God  in  a  state 
of  grace — such  as  the  giving  of  a  cup  of  cold 
water — is  meritorious  of  an  eternal  reward ; 
also  that  sanctifying  grace  is  susceptible  of 
increase,  and  is  increased  in  the  soul  by  every 
good  work,  by  prayer,  and  by  sacraments 
received.  This  increase  is  by  way  of  a  more 
and  more  intense  permeation,  and  a  more  and 
more  complete  possession  of  the  soul  by  its 
divine  influence — as  fire  more  and  more  in 
tensely  permeates  and  possesses  iron  in  a 
furnace  when  the  furnace  is  fanned. 

It  is  of  vast  importance  to  increase  our  store 
of  grace  as  much  as  possible  ;  for  to  the  degree 
of  grace  possessed  at  death  will  be  proportioned 
the  degree  of  glory  and  bliss  in  soul  and  body 
that  we  shall  receive  hereafter ;  and  every 
additional  degree  of  glory  will  be  like  a  new 
heaven  superadded  to  our  joy.  Here  is  a  con 
vincing  reason  for  frequent  reception  of  the 
sacraments,  by  which  grace  is  greatly  aug 
mented,  and  for  constancy  in  prayer  and  all 
good  works,  by  which  we  trade  with  this  great 
talent  entrusted  to  us.  With  every  increase 
of  grace,  the  supernatural  virtues  also  are 
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increased  ;  and  thus  not  only  our  merits  for  life 
eternal  grow  greater  and  greater,  but  our  super 
natural  powers  of  knowing,  loving,  serving,  and 
glorifying  God  grow  too. 

Now,  it  is  an  axiom  of  Catholic  philosophy 
that  no  creature  can  bring  its  powers  and 
faculties  into  actual  exercise  without  a  con 
current  action  on  the  part  of  God.  This  is  so 
even  in  the  natural  order.  St.  Paul  implied 
this  when  he  said  to  the  Athenians  that  in  God 
"  we  live  and  move  and  are."^  The  philoso 
phical  reason  is  that  a  new  act  of  any  kind  is  a 
new  entity;  and  no  creature,  of  itself  and  by  itself, 
can  produce  a  new  entity  :  there  is  needed  for 
this  the  concurrence  of  the  Creator,  the  Primal 
Cause  of  all  being.  Thus  I  cannot  think  a 
new  thought,  make  a  new  determination  of  my 
will,  or  perform  a  physical  act,  without  God's 
concurrence,  which,  indeed,  in  these  things  is 
given  as  part  of  His  ordinary  laws  in  the  con 
duct  of  His  creation.  Such  action  of  God  upon 
the  creature — action  which  does  not  interfere 
with  free  will,  nor  make  the  act  less  the 
creature's  own — when  concerned  with  natural 
actions  is  called  the  "natural  concurrence"  of 
God.  In  the  supernatural  order,  and  when 
given  for  and  adapted  to  the  eliciting  by  us  of 
*  Acts  xvii.  28. 
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supernatural  actions — such  as  prayer,  acts  of 
faith,  hope,  love,  or  contrition,  or  any  good 
action  meritorious  of  eternal  life — it  is  a  super 
natural  concurrence  of  God,  which  He  grants 
when  and  to  whom  He  wills.  This  action  of  God 
upon  the  creature  in  the  higher  sphere  of  the 
supernatural  is  none  other  than  what  we  term 
actual  grace. 

Actual  grace  is  a  transitory  divine  influence, 
impulse,  or  movement  of  the  Holy  Spirit  by 
which  we  are  enabled  to  do  good  works  meri 
torious  of  eternal  life  ;  in  the  case  of  those  not 
yet  possessing  sanctifying  grace,  actual  grace 
enables  them  to  tend  towards  their  justification 
and  to  do  those  things  necessary  for  obtaining 
sanctifying  grace.  As  in  the  natural  order  our 
co-operation  with  the  divine  concurrence  is 
necessary  for  the  performance  of  an  action,  so 
also  our  co-operation  is  necessary  in  the  super 
natural  order  of  grace.  It  is  ours  to  accept  and 
to  use  actual  grace  ;  and  we  are  free  to  reject  it 
or  leave  it  on  one  side. 

A  whole  chain  of  actual  graces,  down  to  the 
final  grace  of  perseverance  at  the  last,  is  neces 
sary  for  salvation.  These  graces  are  most 
wonderfully  prepared  and  adapted  by  God  to 
suit  the  character,  the  temptations,  and  the 
circumstances  of  each  one.  By  using  well  the 
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graces  offered  to  us,  we  can  merit  further  graces. 
But  the  first  grace  and  also  the  last  grace — the 
grace  of  final  perseverance — we  cannot  merit  by 
anything  we  do  :  the  first,  from  the  very  nature 
of  the  case,  since  grace  cannot  be  merited 
except  by  the  aid  of  grace  already  given  ;  and 
the  last,  by  the  secret  disposition  of  the  holy 
will  of  God,  who  has  decreed  that  it  shall 
be  so. 

Many  are  the  means  of  obtaining  actual 
graces  from  our  most  loving  Father  in  heaven — 
sacraments,  sacramentals,  the  intercession  of 
saints,  the  prayers  and  blessings  of  the  Church, 
in  a  special  degree  the  Holy  Sacrifice  of  the 
Mass ;  and,  always  available,  as  they  are  most 
necessary  and  indispensable,  our  own  humble 
and  persevering  prayers  to  God.  By  prayer, 
indeed,  the  grace  of  final  perseverance  itself, 
which,  strictly  speaking,  cannot  be  merited,  can 
be,  as  St.  Augustine  puts  it,  "  merited  by  way 
of  supplication."  In  other  words,  God  will  cer 
tainly  grant  it  to  constant,  earnest,  and  humble 
prayer.  There  is  no  doubt  whatever,  from  the 
teaching  of  Holy  Scripture  and  the  saints,  that 
those  who  pray  well  will  secure  their  salvation  ; 
while  those  who  neglect  prayer  are  throwing 
salvation  away. 

St.  Alphonsus  spoke  of  his  little  book  on 
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prayer  as  the  most  valuable  he  had  ever  written, 
and  wished  that  every  Christian  might  read  it. 
He  complained,  too,  that  the  paramount  and 
urgent  necessity  of  prayer  as  an  indispensable 
means  of  grace  and  salvation  was  not  nearly 
enough  insisted  upon  by  preachers  and  con 
fessors.  It  is  true  that  God  gives  to  all  men 
sufficient  grace  by  which  they  can  save  their 
souls  if  they  will ;  but  many  fail  to  use  that 
grace,  and,  through  neglecting  prayer,  do  not 
attain  to  perseverance. 

Amongst  those  who  read  these  lines  there 
may  be  some  who  are  often  discouraged  in  their 
fight  with  sin.  They  are  inclined  to  ask  how  it 
is  that,  with  the  abundant  riches  of  the  grace  of 
God,  they  do  not  succeed  in  overcoming  temp 
tations.  It  is  not  God's  fault.  Such  persons 
must  remember  that  past  sins  have  deprived 
them  of  many  graces  that  might  have  been 
theirs  ;  that  sinners  have  need  of  special  and 
powerful  graces  to  re-establish  them  in  a  good 
life  and  to  effect  a  permanent  cure.  These 
graces  are  to  be  obtained  by  earnest  repentance, 
heartfelt  prayer,  and  a  careful  and  frequent  use 
of  the  sacraments.  Let  such  persons  begin  to 
take  themselves  seriously — seriously  reflect  on 
the  supreme  importance  of  getting  right  with 
God,  that  they  may  not  be  deprived  here  and 
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hereafter  alike  of  the  goodly  heritage  to  which 
they  have  a  right. 

Let  them  begin  by  a  thoroughly  good  con 
fession  ;  go  on  by  daily  and  hourly  prayer  in 
simple  words  straight  from  the  heart ;  with  a 
good  will  let  them  begin  to  do  things,  even 
little  things,  for  God,  in  spite  of  falls — little 
acts  of  self-denial,  little  kindnesses  to  others 
for  Christ's  sake,  little  acts  of  praise  and  of 
thanksgiving,  as  well  as  of  sorrow  for  sin.  Let 
them  be  regular  and  persevering  in  these  things, 
and  in  going  to  the  sacraments  whatever  may 
befall,  and  graces  will  be  showered  more  and 
more  upon  them ;  God's  grace  will  win  the 
victory  in  time ;  and,  in  answer  to  their  fervent 
prayers,  the  grace  of  final  perseverance  will  at 
last  crown  the  work. 


THE  SEVEN  SACRAMENTS 

IN  the  light  of  the  Scriptural  and  Catholic 
doctrine  that  we  have  been  considering,  the  doc 
trine  of  the  mystical  body,  a  hundred  Catholic 
devotions  and  practices  that  are  a  complete 
puzzle  to  those  outside  the  Church,  and  are 
often  too  little  understood  or  appreciated  by 
the  Church's  own  children,  are  explained . 
and  made  clear.  When  it  is  understood  that 
Christ  and  the  Church  are  not  two,  but  one,  in 
the  spiritual  order  of  the  Incarnation  ;  that  her 
life  is  the  life  of  the  Word  Incarnate  continued 
and  extended,  mystically,  yet  truly,  upon  earth, 
a  whole  body  of  Catholic  doctrines  that  have 
been  largely  or  wholly  given  up  by  non- 
Catholics  stand  forth  as  essentially  involved  in 
the  scheme  of  our  Redemption  in  God  made 
Man,  and  are  seen  to  have  been  lost,  or  at 
least  eviscerated  of  their  true  significance  and 
effect  by  the  multifarious  sects,  precisely  because 
103 
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they  have  lost  the  true  idea  of  the  Church  as 
the  body  of  Jesus  Christ. 

Not  only,  for  instance,  do  the  doctrines  and 
practice  of  atonement  by  penance  and  voluntary 
suffering  on  the  part  of  some  members  for 
others  and  for  the  universal  Church  ;  of  the 
efficacy  of  mutual  intercession  ;  of  the  invoca 
tion  of  the  saints,  who  are  the  glorified  members 
of  the  body;  the  doctrine  also  of  Mary's 
motherhood  of  men,  in  that  bearing  Christ,  the 
Head,  she  bore  also  in  and  with  Him  His 
mystic  body  to  God — not  only  all  these,  but 
the  doctrine  of  indulgences  and  of  prayers  for 
the  dead  ;  that,  too,  of  the  resurrection  of  the 
body  at  the  last  day,  after  the  pattern  of  the 
glorious  Resurrection  of  our  Head,  and  also  the 
sacramental  system  of  the  Church,  find  at  least 
the  reason  for  their  entire  fittingness,  when 
they  do  not,  as  often  they  do,  find  their  root 
and  ground  in  the  fact  that  the  Church  is 
Christ's  body,  and  her  members  on  earth,  in 
purgatory,  and  in  heaven  all  one  with  and  in 
Him.  Thus,  for  instance,  though  not  less  a 
mystery  of  divine  love  and  condescension,  it  be 
comes  less  incomprehensible  in  the  light  of  the 
doctrine  of  the  mystical  body,  that  we  His 
members  should  be  fed  and  nourished  by  the 
divine  Head  of  the  Church  with  the  very 
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substance  of  His  own  flesh  and  blood  in  the 
Adorable  Sacrament  of  the  Altar. 

To  develop  fully  the  theme  here  suggested, 
to  show  how  various  Catholic  doctrines,  devo 
tions,  and  practices  hinge  on  the  doctrine  ex 
plained  in  the  last  two  chapters,  would  require 
a  series  of  chapters  to  itself ;  so  that  we  must 
pass  on  to  the  consideration  of  the  holy  sacra 
ments,  in  which  Jesus  Christ  works  and  acts  as 
the  Church's  Head. 

The  seven  sacraments  are  seven  divinely 
appointed  channels  through  which  sanctifying 
grace  and  the  fruits  and  gifts  of  Eedemption 
merited  by  the  Precious  Blood  of  Jesus  flow 
from  Him,  through  the  mystical  body,  to  each 
member,  even  as  the  life-giving  blood  circulates 
through  veins  and  arteries  and  vivifies  the 
members  of  the  human  frame.  These  sacra 
ments  are  a  divine  creation,  full  of  the  inven 
tiveness,  if  we  may  so  speak,  of  divine  wisdom  ; 
marvellously  adapted  to  the  nature  and  needs 
of  man ;  rich  in  revelations  of  God's  mercy 
and  condescension  ;  eloquent  in  their  teaching, 
through  eye  and  ear,  of  the  mysteries  of  our 
restoration  through  the  Incarnation  and  Passion 
of  Christ. 

It  is  not  too  much,  indeed,  to  say  that  a 
study  of  the  seven  sacraments  would  include 
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practically  all  Christian,  Catholic  doctrine.  By 
simple  actions  and  brief  but  chosen  words,  they 
speak  to  all  hearts,  and  tell,  to  simple  and 
learned  alike,  the  truths  of  God's  revelation  in 
His  Son,  and  the  workings  of  the  divine 
Wisdom  and  Love  in  the  carrying  out  among 
men,  and  application  to  each  individual  soul,  of 
the  great  salvation  wrought  for  all  upon  the 
cross.  Like  the  Church  herself,  with  her  two 
fold  element — the  higher  and  the  lower,  the 
divine  and  the  human — the  sacraments  also  are 
an  image  of  the  wedding  of  the  two  natures  in 
the  Incarnation  of  the  Eternal  Word.  In  them, 
divine  and  secret  operations  of  the  Holy  Spirit 
in  the  soul  are  certified  and  externally  mani 
fested  by  the  outward  rites  to  which  inward 
grace  is  infallibly  attached  by  divine  institution  ; 
even  as  God  was  outwardly  manifested  in  the 
human  nature  of  Christ.  As,  in  unimaginable 
condescension,  God  was  made  man,  that  He 
might  adapt  Himself  with  unutterable  love  and 
tender  consideration  to  the  twofold  nature  .of 
us  men,  at  once  spiritual  and  material — learning 
the  spiritual  and  immaterial,  as  we  must,  not 
otherwise  than  through  our  concepts  of  things 
material  and  palpable  to  the  senses — so  in  the 
sacraments  has  God  given  to  us  the  visible  sign 
of  the  invisible  grace,  that,  seeing  and  hearing, 
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we  may  know  for  certain  that  the  spiritual 
effect  has  been  worked. 

So  has  a  great  need  of  the  human  heart  been 
met — the  need  to  be  sure  that  we  are  friends 
with  God — that  all  is  well  between  us  and  our 
Father ;  that  our  sins  really  are  forgiven  ;  that 
grace  is  ours  ;  that  our  lives  are  blessed,  our 
human  acts  and  relationships  sanctified ;  that 
we  are  truly  members  of  the  mystical  body ; 
that  we  belong  to  Jesus,  and  that  no  power  on 
earth  nor  in  heaven  above  nor  in  hell  beneath 
can  separate  us  against  our  will  from  Him  whose 
own  for  all  eternity  we  are.  Though  the 
Church  teaches  that  we  cannot  have  the 
certainty  of  faith  that  we  are  in  the  grace  of 
God,  against  the  Protestant  heresy  of  assurance 
of  salvation,  yet  we  can  have,  and  the  sacraments 
give  us,  another  kind  of  certainty — a  moral 
certainty — excluding  anxiety  and  fear  ;  a  practi 
cal,  well-founded  certainty,  founded  on  nothing 
less  than  God's  own  promise  that  grace  is  given 
by  the  sacraments  of  the  Church. 

Venerable  and  venerated  sacraments,  red 
with  the  Precious  Blood  of  Him  who  merited 
by  His  blood-shedding  alike  the  graces  and 
gifts  that  are  in  them,  and  the  priestly  power 
that  is  His  to  institute  and  to  confer  them  !  No 
reverence,  no  devotion,  no  humble  awe,  no  care 
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of  preparation,  no  purity  of  soul  and  body,  or 
deepest  sorrow  for  sin  (if  sin  there  has  been), 
can  be  too  great  for  those  who  approach  these 
channels  of  grace  divine  :  yet  at  the  same  time 
there  is  this  wonder  added,  that  God  asks  very 
little,  after  all,  for  their  guiltless  and  fruitful 
reception.  Knowing  our  weakness,  He  asks  far 
less  than  He  might  have  done,  since  they  are  so 
holy,  so  wonderful,  so  divine.  Let  the  soul  but 
be  free  from  positive  obstacles  to  their  operation, 
and  the  grace  of  the  sacraments  is  ours  ;  though 
the  greater  our  purity  of  heart  and  the  more 
careful  our  preparation,  the  more  abundant  will 
be  the  grace  we  receive. 

There  is  a  close  analogy  between  the  life  of 
grace  in  the  soul  and  our  natural  life ;  and  this 
analogy  is  followed  out  in  the  seven  sacraments. 
Before  he  can  act  or  think,  a  man  must  be  born 
into  the  world  :  to  this  natural  birth  corre 
sponds  the  holy  Sacrament  of  Baptism,  our 
spiritual  rebirth,  in  which  the  new  life  of 
divine  grace,  with  its  operative  energies,  the 
virtues  and  the  seven  gifts  of  the  Holy  Ghost, 
are  given  to  the  soul.  After  birth  comes 
growth — the  acquirement  of  adult  stature,  by 
which  the  child  becomes  the  man.  To  this 
answers  the  Sacrament  of  Confirmation,  by 
which  we  are  made  perfect,  or,  as  it  were,  adult 
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Christians,  and  soldiers  in  God's  great  army, 
the  Church.  To  continue  living,  and  to  keep 
up  his  full  strength  and  stature,  a  man  must 
take  frequent  and  sustaining  nourishment :  to 
the  food  of  the  body  corresponds  the  divine  and 
daily  available  food  of  the  Holy  Eucharist,  the 
"food  of  the  strong." 

But,  further,  man  is  subject  to  sickness, 
often  of  a  dangerous  kind,  threatening  death  ; 
he  has  need,  therefore,  of  effectual  remedies ; 
the  sickness  of  the  soul  is  sin,  and  there  is  a 
sacrament  for  its  remedy — one,  indeed,  that 
goes  beyond  the  analogy  taken  from  bodily  life, 
not  only  curing  the  soul  of  the  sickness  of 
venial  sin,  but  restoring  the  life  of  grace  even 
when  man  is  spiritually  dead  in  mortal  sin,  and 
bringing  him  back  once  more  to  life  and  health. 
When  he  is  in  mortal  sin,  he  is  like  a  mortified 
member  of  the  body,  which,  unless  some  means 
be  found  of  restoring  the  healthy  and  healing 
circulation  of  the  blood,  must  be  cut  off  com 
pletely,  and  for  good  and  all,  from  the  body. 
By  Almighty  God's  infinite  mercy  in  Jesus 
Christ,  there  is  a  means  of  restoring  the  circu 
lation  of  divine  grace  in  the  sinner  :  it  is  the 
great  and  holy  Sacrament  of  Penance. 

After  serious  sickness,  even  though  a  man  be 
recovered,  there  are  often  left  traces  of  disease, 
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a  certain  weakness  and  languor.  Though  cured 
of  his  original  malady,  he  is,  as  the  saying  goes, 
not  his  own  man — not  completely  himself  again. 
To  remedy  this  languor,  to  remove  the  last 
traces  of  the  sickness  of  sin,  there  is  the  Sacra 
ment  of  Extreme  Unction,  which,  by  its  health- 
giving,  restoring  action,  strengthens  and  makes 
ready  the  soul  for  its  last  great  contest  with  the 
enemy,  soothes  and  gives  alleviation  to  the 
spirit  in  the  pains  of  bodily  illness,  and  not 
unfrequently,  if  received  with  faith,  brings 
about  the  restoration  of  the  body  itself  to 
health. 

Man  is  a  social  being  :  he  lives  not  only  to 
himself  and  by  himself,  but  in  community  with 
others.  That  is  his  natural  state.  The  Catholic 
religion  is  adapted  in  this,  as  in  so  many  other 
ways,  to  the  nature  of  man.  To  save  his  soul 
also  man  is  brought  into  a  society,  a  divine 
society,  the  Church,  God's  kingdom  upon  earth. 
A  society  cannot  exist,  cannot  even  be*conceived 
of,  without  members.  For  the  continuation, 
therefore,  of  the  Church  on  earth,  the  physical 
propagation  of  the  human  race  is  necessary. 
This  is  effected  in  human  society  by  the  natural 
institution  of  marriage,  appointed  by  God  Him 
self,  the  Author  of  nature,  at  the  beginning. 
By  Jesus  Christ  marriage  was  raised  to  the 
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dignity  of  a  grace-giving  sacrament  of  the  New 
Law,  so  that  children  should  be  born  not  only  to 
civil  society  but  to  the  Church.  This  is  the 
object  of  the  Sacrament  of  Holy  Matrimony,  by 
which  the  wedded  union  of  the  faithful  is 
hallowed  for  the  purposes  of  the  mutual 
Christian  life  of  man  and  wife,  and  the  birth 
and  training  of  citizens  for  the  kingdom  of  God 
here  and  hereafter.  But  a  spiritual  propaga 
tion  is  necessary  also  :  children  must  be  spiritu 
ally  born  to  God  in  the  Church.  Hence  there 
must  be  fathers  in  God,  who  shall  beget 
spiritual  children,  whose  mother  is  the  Church 
of  Christ.  These  spiritual  fathers  are  the 
ministers  of  God,  the  pastors  of  the  Church, 
who,  like  St.  Paul,  can  say  to  the  faithful,  "  In 
Christ  Jesus,  by  the  Gospel,  I  have  begotten 
you."* 

Looking  at  the  Church  again  in  her  character 
as  the  visible  kingdom  of  God  upon  earth,  that 
kingdom  must  have  and  has  by  God's  appoint 
ment,  a  visible  hierarchy  of  pastors  and  rulers, 
since  without  rule  and  law  no  society  can  hold 
together.  The  fathers  and  rulers  of  the  Chris 
tian  people  are  provided  by  the  Sacrament  of 
Holy  Orders.  So  from  the  cradle  to  the  grave, 
in  our  capacity  as  individuals,  and  in  our 
*  1  Cor.  iv,  15, 
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character  as  members  of  a  divine  society,  the 
mystical  body,  in  all  the  important  crises  of 
life,  we  of  the  Church  Catholic,  through  the 
channels  of  the  seven  sacraments,  are  provided 
with  the  supernatural  graces  and  gifts  that  are 
necessary  for  us  to  attain  our  sanctification 
and  salvation  according  to  the  divine  plan  of 
restoration  in  Christ  Jesus  our  Lord. 

Besides  sanctifying  grace  in  the  ordinary 
sense  of  the  word,  each  sacrament  confers  grace 
specially  adapted  for  the  purposes  of  the  sacra 
ment  received.  This  is  known  as  "  sacramental 
grace,"  and  is  given  to  the  recipient  that  he  may 
be  able  to  carry  out  the  special  aim  and  end  of 
each  sacrament.  By  three  of  the  sacraments 
also  is  conferred  a  character — namely,  by 
Baptism,  Confirmation,  and  Holy  Orders.  The 
word  "  character,"  which  is  from  the  Greek, 
originally  meant  the  mark  branded  upon  a 
soldier,  by  which  he  was  identified  as  a  member 
of  the  army,  with  an  official  right  to  bear  arms 
and  to  fight  for  his  prince,  whose  mark  it  was 
he  bore  upon  him.  So  the  character  given  by 
the  three  sacraments  just  mentioned  (Baptism, 
Confirmation,  and  Holy  Orders)  gives  the 
Christian  an  "  official "  standing,  so  to  speak,  in 
the  Church,  God's  great  army. 

The  Church  is  an  organized  body,  instituted 
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for  the  purpose  of  the  salvation  of  men  by  the 
worship  and  service  of  God  according  to  the 
rites  of  the  Christian  religion.  This  body  is 
organized  under  Christ,  who,  by  incorporating 
us  with  Himself  in  the  Church,  has  made  us 
sharers,  each  in  his  place  and  degree,  of  His  own 
office  as  the  Great  High  Priest ;  "  hath  made 
us,"  as  St.  John  writes  in  the  Apocalypse,  "  a 
kingdom  and  priests  to  God."  *  The  sacra 
mental  character  is  a  standing  title  all  through 
life  to  the  actual  graces  necessary  for  carrying 
out  the  duties  of  that  place  in  the  Church  in 
which  we  are  constituted  by  the  possession  of 
the  character.  Hence  it  is  that  the  sacraments 
conferring  a  character  are  not  received  more 
than  once.  The  sacramental  character — the 
mark  branded  upon  the  soul  by  Baptism,  Con 
firmation,  and  Holy  Orders — is  indelible,  and 
will  be  for  all  eternity  our  glory  or  our  shame, 
according  as  we  have  been  in  this  life  faithful 
or  the  reverse. 

*  Apoc.  i.  6. 


XI 

THE  HOLY  MASS 

IN  the  very  nature  of  things,  man  owes,  always 
has  owed,  and  always  must  owe  to  God  supreme 
worship,  consisting  not  in  mere  lip-service,  but 
in  a  heartfelt  acknowledgment  of  His  sovereign 
excellence  and  entire  right  over  His  creatures, 
as  well  as  in  that  which  is  the  only  legitimate 
and  adequate  outcome  of  these  true  sentiments 
— a  whole-hearted  and  sincere  devotion  to  the 
God  of  his  worship.  Man's  position  as  a  creature, 
and  moreover  as  a  creature  possessed  of  reason 
and  free-will — able,  therefore,  to  know  and  to 
acknowledge  God,  and  to  give  Him  the  free  offer 
ing  of  service  and  devotion — involves  nothing 
less  than  what  we  have  said  above.  Further, 
man  is  utterly  dependent  upon  God  ;  and  this, 
too,  has  to  be  acknowledged  by  praying  God 
for  all  we  need  both  for  soul  and  body,  and 
thanking  Him  for  benefits  already  received. 
Lastly,  sin  having  entered  in,  man  must  needs 
114 


THE  HOLY  MASS  115 

strive,  if  it  may  be,  to  appease  God's  most 
righteous  wrath,  and  to  avert  His  most  just 
chastisements.  Supreme  worship,  thanksgiving, 
atonement  for  sin,  as  well  as  the  efficacious 
beseeching  of  benefits — these  are  at  once  needs 
of  man's  heart,  reasonable  necessities  of  his 
state  as  a  creature,  and  a  sinful  creature,  and 
things  wholly  due  to  God  from  men. 

From  the  beginning  these  four  ends  have  been 
recognized  by  mankind  and  have  been  met,  or 
attempted  to  be  met,  by  sacrifice — by  the  out 
ward  and  public  offering,  that  is,  of  a  victim 
dedicated  and  devoted  to  the  Deity  in  significa 
tion  of  His  majesty  and  rights,  and  of  man's 
position  in  relation  to  Him  in  these  matters. 
The  universality  of  the  idea  and  use  of  sacrifice 
in-  the  history  of  religions  points  to  the  idea  of 
sacrifice  as  one  of  those  things  written  upon  man's 
heart  by  God  Himself  as  the  Author  of  nature, 
and  to  positive  enactment  by  God  at  the  begin 
ning  of  human  history  of  the  law  of  sacrifices, 
ratifying  this  teaching  graven  upon  the  fleshly 
tablets  of  the  heart.  There  can  be  little  doubt 
that  worship  by  sacrifice,  found  as  it  is  in 
practically  every  religion,  is  a  survival  of  God's 
primitive  revelation  to  mankind. 

But  howr  feeble  the  best  that  man  can  offer  in 
sacrifice  to  God,  not  only  when  we  consider  the 
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"  weak  and  needy  elements  "  *  of  the  material 
of  sacrifice — the  blood  of  bulls  and  goats,  and 
the  ashes  of  a  heifer  sprinkled,  the  pouring  out 
of  wine  upon  the  ground,  or  the  offering  of  bread ! 
And  when  we  reflect  upon  the  inadequacy  of 
even  the  interior  worship  of  the  heart,  without 
which  sacrifice  is  nothing  worth  ;  when  we 
think  of  the  poverty  of  our  poor  worship  and 
praise,  thanksgiving,  atonement,  and  prayer- 
how  far  does  our  very  best  fall  short  of  what  is 
due  to  God  !  Was  it  not  the  thought  of  this 
inadequacy,  perhaps,  that  prompted  sometimes 
the  offering  and  immolation  of  the  best  and 
dearest,  of  sons  and  daughters — a  frightful 
perversion  of  human  ignorance — in  times  and 
places  of  heathendom  ? 

A  perfect  sacrifice,  however,  was  prepared  in 
the  womb  of  eternity — a  sacrifice  that  should 
be  perfectly  all  that  God's  super-excellence  and 
all-holiness  demand,  all  that  is  due  from  and 
necessary  to  man ;  a  sacrifice  that,  first,  should 
carry  out  perfectly  the  four  ends  of  sacrifice- 
worship,  thanksgiving,  propitiation,  and  impetra- 
tion— one  that  should,  as  first  offered,  purchase 
to  God  a  holy  and  consecrated  people,  whose 
offering  should  be  acceptable  by  reason  of  Him 
who  should  offer  Himself  with  a  heart's  devotion 
*  Gal.  iv.  9. 
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wholly  acceptable  to  God  ;  a  people  who  should 
be  enabled  themselves,  through  Him  and  with 
Him,  worthily  to  worship,  perfectly  to  praise, 
fully  to  propitiate  for  sin,  effectually  to  impe- 
trate  and  beseech  all  good  things  for  soul  and 
body. 

This  perfect  sacrifice  is  the  Holy  Mass,  the 
great  and  continual  sacrifice  of  the  New  Law, 
by  which  is  daily  fulfilled  the  prophecy  of 
Malachy  :  "  From  the  rising  of  the  sun  even 
to  the  going  down,  My  Name  is  great  among 
the  Gentiles ;  and  in  every  place  there  is  sacri 
fice,  and  there  is  offered  to  My  Name  a  clean 
oblation."  * 

The  sacrifice  of  the  New  Law,  the  Holy  Mass, 
has  its  origin  and  foundation  in  the  sacrifice  of 
Himself  upon  the  Cross,  with  the  shedding  of 
His  Precious  Blood,  by  Jesus,  the  Mediator  of 
the  New  Covenant,  whose  Blood  "  speaketh 
better  things  than  that  of  Abel "  ;  who,  by  that 
death,  willingly  undergone,  gave  to  God  (since 
He  Himself  is  God)  perfect  worship,  perfect 
thanksgiving  and  praise,  full  and  complete 
atonement  for  all  sins,  and  effectual  cause  for 
granting  to  the  sinful  race  of  men,  whom  He 
represents  in  Himself  as  the  New  Adam  and 
Head  of  our  redeemed  race,  peace  and  pardon, 
*  Mai.  i.  11. 
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grace  and  every  blessing — the  goodly  heritage 
on  earth  of  all  that  we  have  in^the  Catholic 
Church  ;  sanctification  here,  and  glory  hereafter. 
And  a  chief  part  of  that  goodly  heritage  is  the 
continuation  among  us,  in  an  unbloody  manner, 
of  the  sacrifice  first  offered  upon  the  Cross,  pro 
longed  and  extended  through  the  ages  by  a 
marvellous  invention  of  the  divine  wisdom  in  the 
sacrifice  ever  offered  upon  our  altars. 

The  Holy  Mass,  indeed,  is  the  very  sum  and 
centre  of  the  Christian  religion  and  of  Christian 
worship.  It  is  a  mystery  of  divine  love  and 
wisdom  so  overwhelming  that  human  language 
must  ever  fail  to  do  it  justice.  It  is  the  com 
pendium  of  the  divine  plan  of  salvation,  com 
prising  in  itself  not  only  the  benefits  of 
Redemption,  but,  by  the  Real  Presence,  Jesus, 
the  Author  of  Redemption  Himself  In  its 
substance,  the  Holy  Mass  is  one  with  the  sacri 
fice  of  the  Cross  ;  for  in  the  Mass  that  great 
redeeming  act,  constituted  of  the  self-oblation 
of  the  God-Man,  that  obedience  unto  death 
which  not  only  atoned  for  sin  but  was  also 
perfect  worship  and  all-powerful  impetration,  is 
continually  renewed. 

Yet,  while  the  sacrifice  of  the  Cross  and  the 
sacrifice  of  the  Mass  are  thus  substantially  one, 
there  are  differences  in  the  manner  of  the  offer 
ing,  and  in  the  circumstances  of  the  offering. 
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In  every  sacrifice,  says  St.  Augustine,  there  are 
four  things  to  consider  :  "to  whom  it  is  offered, 
by  whom  it  is  offered,  what  is  offered,  and  for 
whom  it  is  offered.''  Now,  both  the  sacrifice 
of  the  Cross  and  its  prolongation,  the  Holy 
Sacrifice  of  the  Mass,  are  offered,  of  course,  to 
the  Blessed  Trinity ;  also,  if  we  regard  Christ, 
who  is  at  once  Priest  and  Victim,  it  is  one  and 
the  same  Priest  and  Victim  who  offers  Himself 
now  in  the  Mass  that  offered  Himself  once  upon 
the  Cross — "one  and  the  same  Victim,"  as  the 
Holy  Council  of  Trent  lays  down  ;  "  the  same 
now  offering  Himself  by  the  ministry  of  His 
priests,  who  aforetime  offered  Himself  upon 
the  Cross,  only  the  manner  of  offering  being 
different"  ;  inasmuch,  that  is,  as  He  then  offered 
Himself  with  actual  blood-shedding  and  physical 
death,  whereas  now  He  offers  Himself  with  a 
mystical  death  and  blood- shedding  by  the 
separate  consecration  of  His  Sacred  Body  upon 
the  corporal,  and  of  His  Precious  Blood  in  the 
chalice  ;  thus  representing  His  blood-shedding 
and  death  to  the  outward  eye  under  the  separate 
forms  of  bread  and  wine. 

But  in  the  Holy  Mass,  Jesus  Christ  associates 
to  Himself  and  with  Himself  His  mystical  body 
the  Church,  as  both  offering  and  offered;  co- 
offering  with  Him,  and  offered  together  with 
Him.      This    is    a    consequence    of  the    truth 
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already  insisted  upon  in  former  chapters,  that 
the  Holy  Catholic  Church  is  the  body  of  Christ, 
and  He  the  Head ;  Christ  and  the  Church  to 
gether  forming  one  organism  in  the  spiritual 
and  mystical  order.  This  was  not  so  with  the 
original  sacrifice  on  Calvary.  Then  the  Church 
had  not  been  born,  but  was  in  embryo.  Indeed, 
it  was  by  His  death  upon  the  Cross  that  Jesus 
"  purchased  the  Church  with  His  own  blood,"* 
and  "  delivered  Himself  up  for  the  Church,  .  .  . 
that  He  might  present  it  to  Himself  a  glorious 
Church,  not  having  spot  or  wrinkle,  or  any  such 
thing,  "f 

"  Hence,"  writes  a  modern  theologian,  J  "  since 
the  actual  union  of  men  with  Christ,  in  which 
union  the  very  essence  of  the  Church  consists, 
was  the  object  and  effect  of  the  bloody  oblation 
upon  the  Cross,  this  union  or  conjunction  of 
Christians  with  Christ  is  posterior  to  the  sacri 
fice  of  the  Cross.  .  .  .  Hence  there  is  a 
further  sacrifice — the  sacrifice  of  the  Mass — in 
which  the  glorious  fruit  of  the  former  offering 
is  realized ;  for  the  Son  of  God  did  not  come 
into  the  world  to  give  the  Father  a  solitary  adora 
tion,  but  that  He  might  make  us  men  to  be  perfect 

*  Acts  xx.  28.  f  Eph.  v.  25-27. 

t  Cardinal  Billot :  "On  the  Sacrifice  of  the  Mass," 
p.  551. 
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adorers  with  Himself  in  spirit  and  in  truth. 
There  is,  then,  I  say,  a  further  sacrifice,  the 
offering  of  which  is  made  by  the  mystical  body 
united  with  its  Head. 

"  In  this,  indeed,  is  found  the  distinctive 
character  of  the  Mass  ;  for  it  is  offered  alike  by 
Christ  and  by  Christ's  ministers  and  by  the  ivhole 
Church  of  the  faithful,  though  in  different  ways 
by  each  of  these.  It  is  offered  by  Christ  as  the 
principal  and  supreme  priest,  who  at  the  Last 
Supper,  before  He  suffered,  and  before  He 
ascended  into  heaven,  delivered  to  the  Apos 
tolic  hierarchy  the  mission  of  exercising  His 
priesthood  on  earth,  and  of  offering  sacrifice  in 
His  name  till  the  end  of  the  world.  It  is  offered 
by  Christ's  ministers,  as  true  priests,  but  as  sub 
ordinate  priests,  and  as  instruments  of  the  great 
High  Priest.  Lastly,  it  is  offered  by  the  whole 
Church  of  the  faithful — by  the  people  through 
their  priests,  according  to  the  words  of  the 
Canon  of  the  Mass  :  '  We  pray,  0  Lord,  there 
fore,  that  Thou  wouldst  be  pleased  to  accept 
this  offering  of  our  service  and  the  service  of  all 
Thy  family.' 

"  The  faithful  join  in  this  offering  in  different 
ways  ;  for  some  make  the  offering  of  the  Holy 
Sacrifice,  not  by  actual  hearing  of  Mass,  but  by 
virtue  of  the  fact  that,  being  Catholics,  they 
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communicate,  by  their  very  profession  of  the 
Christian  Catholic  name,  in  that  worship  which 
is  given  to  God  throughout  the  world  according 
to  the  rite  instituted  by  Christ.  Others  offer 
the  sacrifice  by  actual  co-operation,  either  by 
having  Mass  said,  or  by  ministering  at  the  sacri 
fice  (e.g.,  as  servers) ;  or,  lastly,  by  hearing 
Mass.  And  the  closer  their  concurrence  in 
offering  the  sacrifice,  the  greater,  if  so  be  that 
their  dispositions  correspond,  is  the  fruit  they 
obtain  from  the  Mass. 

"  But,  further,  in  the  Mass  the  mystical 
body  of  Christ  also  pertains  to  that  which  is 
offered.  For  he  who  offers  a  victim  in  sacrifice, 
offers  that  victim  as  representing  and  taking 
the  place  of  himself:  intending  thereby  to 
express  that  interior  submission  and  entire 
devotion  by  which  he  wills  to  be  wholly 
consumed,  spiritually,  for  God's  honour.  As, 
therefore,  the  Church  offers  the  Holy  Mass  in 
union  with  Christ,  her  Head,  so  also  she  is 
offered  in  the  Mass  with  Him.  St.  Augustine 
says  that,  since  the  Church  is  the  body  of  the 
Head,  she  offers  up  herself  through  Him.  More 
over,  it  is  the  intention  of  the  Church  that,  by 
means  of  the  continued  offering  of  the  body  and 
blood  of  Christ,  the  oblation  of  herself  shall  be 
made  more  and  more  perfect ;  and  so  she  prays  in 
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the  Mass,  in  the  Secret  for  the  Monday  after 
Whit-sunday  :  "  Vouchsafe,  O  Lord,  to  sanctify 
these  gifts  ;  and,  receiving  this  oblation  of  a 
spiritual  victim,  perfect  us  as  a  perpetual  offer 
ing  to  Thee.' 

"  This,  too,  is  the  reason  why  Christ  is 
mystically  immolated  in  the  Holy  Eucharist 
under  symbols  which  signify  the  mystical  body, 
the  Church,  which  He  purchased  with  His 
Blood ;  for  the  forms  of  bread  and  wine  are 
symbols  of  the  society  of  the  faithful — the 
bread  being  composed  of  many  grains  of  wheat, 
and  the  wine  pressed  out  of  many  grapes. 
Hence,  also,  it  is  that  the  Church  uses,  concern 
ing  her  sacrifice,  many  expressions  which  could 
not  be  understood  if  Christ  only,  and  not  also 
ourselves,  His  members,  were  included  in  the 
offering.  Thus  God  is  prayed  to  receive  the 
sacrifice  as  acceptable,  to  look  upon  it  with  a  pro 
pitious  and  serene  countenance,  to  cause  it  to  be 
borne  to  heaven  to  the  altar  on  high  by  the 
hands  of  angels.  These,  and  other  expressions 
which  could  not  be  applied  to  the  offering  of 
Christ  alone,  are  seen  to  be  full  of  piety  when 
we  consider  how  in  the  sacrifice  of  the  Mass, 
not  Christ  alone  offers  and  is  offered,  but  the 
Church,  conjoined  with  her  Head,  Jesus  Christ, 
offers  and  is  offered  also." 
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How  great,  then,  is  the  treasure  of  the  Holy 
Mass,  in  which  the  great  Act  of  Redemption  is 
continued  daily  in  our  midst,  in  which  the 
divine  food  of  our  souls  is  given  to  us,  in  which 
God-made-Man  is  placed  in  our  hands  for  us  to 
offer  Him  to  the  Adorable  Trinity  for  the  four 
ends  of  sacrifice.  How  wonderful  is  the  Holy 
Mass  in  its  uplifting  of  us  poor  creatures  in  the 
worship  of  God,  since,  by  virtue  of  that  close 
union — nay,  that  identity — with  Christ  which 
is  ours  by  incorporation  in  Him  as  members  of 
His  body  the  Church,  we  are  associated  with 
our  Divine  Redeemer  as  offerers  and  offered 
together  with  Him  our  Head,  and  made  accept 
able  to  God  by  that  union,  both  as  making 
oblation  and  as  the  oblation  itself  that,  with  the 
Victim,  Christ,  is  made  to  God  every  day  and 
every  hour  by  the  hands  of  His  consecrated 
priests.  Present  or  absent,  we  are  joined  in  that 
"  clean  oblation  "  by  reason  of  our  membership 
of  the  Church  ;  though  we  must  never  forget 
that,  as  creatures  of  God  endowed  with  our  own 
personality  and  the  gift  of  free-will,  we  have 
each  our  distinct  arid  personal  part  to  take  in 
the  Holy  Sacrifice  as  offering  it  up,  and  as 
offering  ourselves  in  it.  Hence,  by  our  good 
or  faulty  dispositions,  our  fervour  or  lukewarm- 
ness,  our  purity  of  heart  or  our  sinfulness,  our 
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humble  repentance  or  our  carelessness  about 
our  sins,  we  can  enhance  or  detract  from  the 
acceptableness  of  the  sacrifice  in  the  sight  of 
God  and  its  fruit  to  ourselves  so  far  as  our  own 
individual  partis  concerned;  though  always,  so 
far  as  Christ's  part  is  concerned,  the  holy  Mass 
is  and  must  be  perfect  in  His  eyes.  May  these 
considerations  move  us  to  participate  as  fully  as 
we  can  and  may  in  the  offering  and  fruits  of  the 
great  sacrifice  of  the  New  Law,  and  that  by 
means  of  actual  presence  at  Holy  Mass  whenever 
possible. 


XII 
THE  VISIBLE  HEAD 

THE  mystical  body  of  Christ,  though  of  the 
spiritual  order,  is  not  a  mere  abstraction,  nor  is 
it  an  invisible  company  of  souls  known  to  God 
alone ;  it  is  constituted  as  a  visible  and  recog 
nizable  Church,  and  men  may  easily  know  who 
belong  to  it  and  who  do  not.  Its  members  are 
distinguished  on  earth  by  their  reception  of  the 
visible  rite  of  baptism,  and  by  their  participation, 
before  the  face  of  the  world,  in  other  sacraments 
and  in  the  Holy  Sacrifice  of  the  Mass.  As 
Christ's  body,  the  Church,  forming  one  organism 
with  her  Divine  Head,  is  associated  with  Christ 
Himself,  the  great  High  Priest,  in  her  corporate 
acts  of  divine  worship  and  service,  so  her  worship 
and  praise,  her  sacrifice  and  intercession  go  up 
to  God  as  identified  with  the  worship  and  praise, 
the  sacrifice  and  intercession  offered  to  the 
Blessed  Trinity  by  the  Word  Incarnate. 

The  Church's  priestly  acts  in  sacrifice  and 
126 
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sacrament,  and  in  her  beautiful  liturgy  of  daily 
prayer,  are  truly  the  acts  also  of  the  God-man, 
her  Head  ;  her  priesthood  is  a  participation  and 
extension  of  His  eternal  priesthood.  The 
hierarchy  of  the  Church  is  the  instrument  by 
which  Jesus  Christ,  as  supreme  Head  of  the 
Church,  still  continues  on  earth  His  work  of 
salvation,  living  on  by  His  Holy  Spirit  in  His 
mystical  body  through  the  ages.  When  the 
Church  baptizes,  it  is  Christ  who  baptizes ; 
when  she  consecrates  and  blesses,  it  is  He  who 
consecrates  and  blesses  by  her  ministry ;  when 
she  forgives  sins  in  the  sacred  Tribunal  of 
Penance,  it  is  Jesus  Christ  who  forgives  and 
reconciles  us  afresh  to  His  Father  through  His 
own  blood.  In  all  these  things  bishops  and 
priests  are  instruments  in  His  hands,  He  Himself 
is  the  principal  agent,  using  them  for  His  ap 
pointed  purposes,  as  He  has  fitted  them  for 
such  use  by  the  sacramental  character  of  their 
ordination. 

Now,  the  priesthood  of  Jesus  Christ  being 
thus  continued  on  earth  in  His  living  instru 
ments,  the  pastors  of  the  Church — who,  con 
tinuing  by  Apostolic  succession  of  Orders  from 
age  to  age,  are  endowed  with  a  real  participation 
in  His  priesthood  and  ministerial  office — it 
would  be  passing  strange  were  Christ's  office  as 
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Head  of  the  Church  not  also  visibly  represented 
in  that  hierarchical  constitution  which  He  has 
given  to  her,  a  constitution  in  which  men  "  are 
ordained  for  men  in  the  things  that  appertain 
to  God."*  As  Head,  Jesus  Christ  is  also  King 
and  Ruler  of  the  Church  ;  as  Head,  He  is  Pastor 
and  Teacher ;  as  Head,  again,  and  High  Priest, 
all  spiritual  authority  and  jurisdiction  are 
centred  in  Him  and  are  derived  from  Him. 

It  would  be  strange,  indeed,  and  quite  out  of 
keeping  with  the  nature  of  the  Church  as  visible 
and  hierarchically  organized,  as  representing 
Christ  and  carrying  on  the  work  of  His  incar 
nate  life,  were  these  special  prerogatives  of 
headship  not  participated  in  by  someone  on 
earth,  even  as  Christ's  priesthood,  with  its  sacri 
ficial  and  grace-giving  powers,  is  participated  in ; 
always  with  those  reserves  which  are  involved 
in  the  differences  between  the  Divine  Creator 
of  the  Church  and  Author  and  Fount  of  grace, 
the  principal  agent  in  spiritual  operations,  the 
Head  in  whom  we  are  spiritually  incorporated, 
and  those  who  are  His  instruments  and  "  dis 
pensers  of  the  mysteries  of  God." 

From  the  very  nature,  then,  of  the  Church  as 
the  visible  body  of  Christ  on  earth,  a  society  of 
human  beings  organized  under  Christ,  and  con- 
*  Ileb,  v.  1. 
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tinuing  from  age  to  age,  we  might  expect  that 
this  visible  body  should  possess  also  a  visible 
head,  vicar  and  representative  of  Christ  Him 
self,  our  Head  now  invisible  in  the  heavens. 
And  this  that  we  might  have  expected  is  a  fact, 
vouched  for  by  the  most  unmistakable  state 
ments  and  actions  of  Jesus  Himself,  and  borne 
witness  to  by  the  unvarying  stream  of  genuine 
Christian  tradition  through  all  the  centuries 
from  the  beginning. 

To  Peter,  in  circumstances  that  are  familiar 
to  all,  Christ  spoke  those  words  of  tremendous 
import  by  which  the  Apostle  and  his  successors 
were  constituted  His  vicars  and  supreme  heads 
on  earth  of  His  Church  for  all  time  :  "  I  say  to 
thee,  that  thou  art  Peter,  and  upon  this  rock  I 
will  build  My  Church  ;  and  the  gates  of  hell 
shall  not  prevail  against  it.  And  I  will  give  to 
thee  the  keys  of  the  kingdom  of  heaven.  And 
whatsoever  thou  shalt  bind  upon  earth,  it  shall 
be  bound  also  in  heaven  ;  and  whatsoever  thou 
shalt  loose  on  earth,  it  shall  be  loosed  also  in 
heaven."  *  To  Peter  likewise  was  given  the 
commission  to  feed,  or  "shepherd,"  the  whole 
flock  :  "  Feed  My  lambs,  .  .  .  feed  My  sheep."  t 
And  to  him  Christ  declared  :  "  Simon,  Simon, 
behold  Satan  hath  desired  to  have  you,  that  he 
*  St.  Matt.  xvi.  18,  19.  t  St.  John  xxi.  15-17, 
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may  sift  you  as  wheat ;  but  I  have  prayed  for 
thee,  that  thy  faith  fail  not ;  and  thou,  being 
once  converted,  confirm  thy  brethren."  * 

Peter,  then,  is  the  rock  on  which  the  Church 
is  built ;  he  is  the  confirmer  of  his  brethren  in 
the  faith  ;  he  is  the  pastor  of  the  whole  flock  of 
Christ.  In  these  prerogatives  is  involved 
nothing  less  than  the  supreme  headship  of  the 
Church,  with  infallible  authority  to  teach,  and 
supreme  powers  of  jurisdiction,  indicated  by  the 
similitude  of  the  keys,  which  is  interpreted  by 
Jesus  Himself  as  the  power  of  binding  and 
loosing.  This  is  a  participation  in  the  headship 
of  Christ  Himself,  so  far  as  that  headship  can  be 
communicated  to,  and  is  necessary,  according  to 
the  divine  plan,  to  be  communicated  to  a  Chief 
Pastor,  taken  from  among  men,  and  subordinate, 
in  his  character  as  an  instrument,  to  Christ 
the  principal  Agent. 

It  would  be  beyond  the  scope  of  these  papers 
to  draw  out  in  full  detail  the  abundant  Scrip 
tural  and  the  overwhelming  traditional  proofs 
of  the  primacy  and  infallibility  of  St.  Peter  and 
his  successors  in  the  Roman  See.  Nevertheless, 
since  the  Papacy,  with  all  it  involves,  is  an 
essential  element  of  the  goodly  heritage  which 
Christ  has  left  to  us  on  earth  as  Catholics,  it  is 
*  St.  Luke  xxii.  31,  32. 
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fitting  that  we  should  at  least  dwell  briefly  upon 
the  great  Petrine  text  from  St.  Matthew,  and 
see  how  both  the  primacy  and  infallibility  of  St. 
Peter  and  his  successors  are  involved  in  the 
declaration  of  our  Blessed  Lord.  *  Long  before 
He  made  this  declaration,  at  His  first  meeting 
with  Simon,  Jesus  had  announced  that,  later  on, 
his  name  should  be  changed  :  "  Thou  art  Simon, 
the  son  of  Jona  ;  thou  shalt  be  called  Cephas," 
11  which,"  adds  the  Evangelist,  "  is  interpreted 
Peter."  Afterwards,  upon  Simon's  divinely 
inspired  confession  of  the  Divinity  of  Christ, 
came  the  fulfilment  of  that  promise  :  "  I  say 
to  thee,  that  thou  art  Peter,  and  upon  this  rock 
I  will  build  My  Church." 

We  have  a  parallel  to  this  change  of  a  man's 
name  by  God  Himself  to  indicate  an  office 
amongst,  or  in  relation  to,  the  people  of  God, 
which  the  recipient  of  the  new  name  was  to 
take  up,  in  the  case  of  Abram,  whose  name  God 
changed  to  "Abraham,"  to  signify  that  he  was 
to  be  the  father  of  the  chosen  people.  So 
Simon's  name  is  changed  to  Peter — the  rock — 
to  signify  his  relationship  to  the  chosen  people 
of  the  New  Covenant.  To  grasp  fully  the 
significance  of  this  change  of  name,  and  of  our 

*  The  treatment  of  this  text  here  is  based  on  that  in  the 
Catholic  Encyclopaedia. 
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Divine  Lord's  words,  we  must  try  to  place  our 
selves  in  the  position  of  His  hearers.  To  us, 
"  Peter  "  is  familiar  as  a  personal  name — as, 
grammatically,  a  "  proper  noun."  To  Christ's 
hearers,  it  was  not  familiar  in  that  way  :  it  was 
merely  to  them  a  "  common  noun,"  the  name  of 
a  familiar  thing — rock.  Moreover,  in  the  actual 
speech  used  by  the  Divine  Master,  the  ambiguity 
produced  in  the  translation  by  using  the  Greek 
word  "  Peter  "  as  a  personal  name  in  the  first 
half  of  the  phrase,  and  its  translation,  "  rock," 
in  the  second  half  did  not  exist.  The  actual 
words  of  Christ,  literally  translated,  are,  "  Thou 
art  a  rock  ;  and  upon  that  rock  I  will  build  My 
Church." 

There  can  be  but  one  meaning  to  this  : 
Peter  is  to  the  Church  just  that,  and  all  that, 
which  a  firm  foundation  of  rock  is  to  a  building 
erected  upon  it.  The  mind  reverts  at  once  to 
Our  Lord's  own  brief  parable  about  the  two 
houses — one  built  upon  a  rock}  the  other 
upon  the  sand. 

When  the  rain  fell,  and  the  winds  blew,  and 
the  floods  came,  the  house  built  upon  the  rock 
stood  firm  ;  and  it  stood  firm  because  its  founda 
tions  were  upon  the  rock.  The  house  built  up 
on  the  sand  fell,  because  of  the  unstable  nature 
of  the  sand  upon  which  it  was  built.  The 
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Church  of  God  stands  firm  because  it  is  built 
upon  the  rock  Peter  :  "  On  this  rock  I  will  build 
My  Church,  and  [therefore]  the  gates  of  hell 
[that  is,  the  powers  and  forces  of  hell]  shall 
not  prevail  against  it."  Nor  must  we  consider 
St.  Peter  here  as  simply  one  of  the  "  founda 
tion  stones,"  or  even  as  the  only  "  foundation 
stone,"  of  the  building.  He  is  more  than  that : 
the  Church  is  built  upon  him,  the  whole  Church 
of  Christ  rests  upon  him ;  he  is  like  the  broad 
area  of  firm  and  rocky  ground  upon  which  a 
great  edifice  is  raised. 

Such  a  foundation  is  to  the  building  which 
stands  upon  it  the  principle  at  once  of  its 
stability,  its  unity,  and  its  increase.  It  is  the 
principle  of  the  stability  of  the  building  pre 
cisely  because  it  is  a  firm,  and  not,  like  sand,  a 
shifting  foundation  ;  it  is  the  principle  of  its 
unity  because  that  very  firmness  prevents  the 
building  from  falling  to  pieces  and  becoming  dis 
integrated  at  the  first  great  shock  ;  it  is  the 
principle  of  increase,  since,  if  any  additions  are 
made  to  the  building,  they  must  be  made  on  the 
same  foundation,  must  be  so  joined  to  the  original 
building  as  to  rest  upon  the  same  foundation,  or 
they  would  not  be  part  of  the  edifice  at  all.* 

*  When,  as  continually  in  Holy  Scripture,  material 
linages  are  made  use  of  to  express  spiritual  truths,  the 
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Now,  all  this  Peter  is  to  the  Church  of  God,  by 
Christ's  own  declaration.  He  is  to  the  Church 
the  principle  of  her  stability,  of  her  unity,  and 
of  her  continual  increase. 

The  Church  of  Christ  is  a  society  of  men  and 
women,  of  human  souls.  How  can  one  of  their 
number,  himself  a  human  being,  be  the  founda 
tion  of  the  Church  and  all  that  we  have  seen 
the  foundation  implies?  How  can  a  society 
comprising  millions  of  human  beings  be  built  on 
him  ?  There  is  only  one  way :  it  is  by  his 
possession  of  authority  and  exercise  of  authority. 
Every  human  society  or  community,  in  the  last 
resort,  rests  upon  some  kind  of  authority — upon 
authority  of  a  kind  determined  by  the  nature 
and  the  objects  of  the  society  itself.  Thus  civil 
society  rests  upon  civil  authority,  which  is 
rightly  said  to  be  its  foundation,  without  which  a 
civil  community  must  go  to  pieces.  Even  a  club 
must  have  its  duly  authorized  rules,  and  an 
executive  power  vested  finally  in  a  president  or 
chairman. 

The  Church  is  a  society  with  supernatural 

similitude  can  never  be  absolutely  precise.  A  new  part  of 
a  building  might  require  an  extension  of  the  original 
foundations  ;  still  it  remains  true  that,  unless  the  whole 
foundation  can  be  called  and  ig  one,  the  building  upon  it 
cannot  be  one.  The  principle  is  :  one  foundation,  one 
building ;  and  vice  verso,. 
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aims  and  objects,  and  with  supernatural  elements 
in  its  constitution.  Its  object  is  to  save  souls ; 
and  those  souls  are  to  be  saved,  not  mechanic 
ally,  but  by  the  exercise  of  faith,  hope,  and 
charity,  and  by  the  right  worship  and  service 
of  Almighty  God.  Hence  the  authority  upon 
which  that  society,  the  Church,  is  founded— 
the  authority,  therefore,  which  must  pertain  to 
him  who  is  described  as  in  his  own  person  the 
foundation  upon  which  that  society  is  built ; 
that  personal  authority  which  is  the  principle 
of  the  Church's  unity,  of  her  stability,  and  of 
her  increase — must  be  the  authority  in  matters 
of  faith  and  morals.  Since  that  authority  is 
also  the  very  foundation  upon  which  the  whole 
structure  and  every  member  of  the  great  society 
rests,  it  must  be  supreme  authority  in  these 
matters. 

Such  is  the  authority  of  Peter  in  God's 
Church  ;  thus,  and  not  otherwise,  is  the  Catholic 
Church  of  Jesus  Christ  built  on  the  Hock,  Peter  ; 
thus  do  Peter  and  his  successors,  the  visible 
heads  of  the  Church,  represent  Christ's  own 
headship,  exercising  its  prerogatives  of  teaching 
and  ruling.  If  it  be  asked  how  this  is  true  of 
the  successors  of  Peter,  the  reply  is  not  difficult. 
The  appointments  of  Christ  for  His  Church  are 
for  the  Church  in  all  times  and  in  all  places  till 
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the  end  of  the  world.  Thus  He  said  to  His 
Apostles,  "Teach  all  nations";  "Preach  the 
Gospel  to  every  creature  " ;  and  "  Behold,  I  am 
with  you  all  days,  even  to  the  consummation  of 
the  world."  He  promised  them  the  Holy 
Spirit,  to  abide  with  them  "for  ever." 

While  these  sayings  undoubtedly  had  their 
personal  application  to  the  Apostles  themselves, 
yet  plainly  they  transcend  the  circumstances 
and  the  lifetime  of  those  to  whom  they  were 
spoken  in  person.  The  Apostles  were  not  to  live 
till  the  consummation  of  the  world  ;  yet  Christ 
is  with  His  Church  till  the  end  of  time,  and  till 
the  end  of  time  the  work  of  teaching  the  nations 
is  to  be  carried  on.  It  can  be  carried  on  only 
by  successors  to  the  Apostles,  to  whom  the  com 
mission  was  first  given  and  the  promises  made — • 
that  is,  by  the  pastorate  of  the  Church. 

So,  too,  with  the  office  of  Peter.  That  office 
lives  on,  and  Peter  lives  on  in  his  successors 
from  age  to  age.  For  the  office  and  work  of 
the  foundation  are  of  their  very  nature  per 
manent  and  continuous,  as  are  the  office  and 
work  of  feeding  the  whole  flock  and  confirming 
the  brethren  in  the  Faith.  Moreover,  that 
the  Church  should  have  had  a  visible  head  in 
Peter  during  his  own  lifetime  only,  and  not 
after,  would  have  involved  a  complete  change  in 
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the  constitution  of  the  Church  a  few  years  only 
after  its  foundation — and  its  foundation  upon 
Peter — by  Jesus  Christ.  As  Cajetan  remarks, 
"  In  every  society  the  constitution  and  form  of 
government  is  something  of  its  own  nature  per 
petual,  stable,  and  permanent.  Therefore  it 
must  be  said  that  it  is  by  Christ's  own  institu 
tion  that  Peter  has  perpetual  successors  in  the 
Primacy." 

Since  the  subject-matter  of  that  supreme 
authority  of  Peter  by  which,  living  on  in  his 
successors,  he  is  the  Rock  on  which  the  Church 
is  built,  consists,  from  the  very  nature  of 
Christian  society,  of  matters  of  faith  and  morals, 
of  belief  and  conduct  as  the  way  to  salvation,  it 
follows  that  this  authority  must  be  not  only 
supreme  but,  when  there  is  question  of  asserting 
Christian  truth,  infallible  also.  Could  the 
foundation  fail  in  faith,  or  were  its  rulings 
open  to  question,  it  would  prove  no  longer  a 
foundation  of  rock,  but  a  foundation  of  sand  ; 
and  the  Church  built  upon  it  would  fall  to 
pieces  under  the  assaults  of  heresy,  error,  and 
schism. 

Thank  God,  then,  that  we  are  built  upon  that 
Rock,  Peter,  on  whom  all  must  stand  if  they 
are  to  be  true  members  of  Christ's  Church  ! 
Thank  God  that  we  are  associated  in  the  Com- 
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munion  of  Saints  under  the  visible  head  who  is 
the  vicar  and  representative  of  the  Head  invisible, 
Jesus  Christ,  the  Author  and  Finisher  of  our 
faith !  As  Pope  St.  Leo  the  Great  wrote 
centuries  ago,  and  every  Pope  can  say  with 
equal  truth,  "As  that  remains  which  Peter 
believed  in  Christ "  (i.e.,  the  Godhead  and 
Messiahship  of  Christ),  "so  that  remains  also 
which  Christ  instituted  in  Peter ;  .  .  .  remains 
therefore  the  appointment  of  truth  ;  and  Blessed 
Peter,  persevering  in  the  rock-like  strength 
which  he  received,  relinquishes  not  the  govern 
ment  of  the  Church.  ...  So  that  if  by  us 
anything  be  rightly  done  and  rightly  decreed, 
it  pertains  to  the  works  and  merits  of  him 
in  whose  See  his  power  lives  on  and  his 
authority  is  still  supreme."  And  elsewhere  : 
"  That  solidity  which  Peter,  being  made  the 
Rock,  received  from  that  Rock  which  is  Christ, 
he  passed  on  also  to  his  successors." 

If  we  look  back  upon  the  long  history  of  the 
Church  from  the  day  when  St.  Peter  stood  up 
in  the  Council  of  the  Apostles  or  St.  Clement 
of  Rome  wrote  his  authoritative  Epistle  to  the 
Corinthian  Christians,  down  to  the  day  when 
Pius  X.,  of  holy  and  happy  memory,  shattered 
with  his  authority  the  assaults  of  Modernism, 
we  are  able  to  see  the  living  fact  of  the  Petrine 
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foundation  of  the  Church  of  Christ  in  actual 
operation  throughout  the  centuries  ;  we  see  the 
Papacy  as  the  undying,  energizing  principle  of 
the  unshaken  stability,  the  marvellous  unity, 
and  the  constant  increase  of  the  Church  in  all 
times  and  in  all  places. 


XIII 

OUR  HERITAGE  IN  HEAVEN 

FOR  us,  the  perfect  consummation  of  the  divine 
plan  is  in  heaven,  our  true  and  lasting  home  for 
which  we  were  created  and  to  reach  which  we 
have  been  made  members  of  Christ's  mystical 
body  on  earth.  Already,  by  our  incorporation 
with  Jesus  Christ  in  His  Church,  we  are  made 
heirs  of  the  heavenly  kingdom  and  citizens  of 
that  Jerusalem,  City  of  Peace,  which  is  above. 
Since  Christ  is  our  Brother,  and  we  are  adopted 
through  Him,  by  the  adoption  of  grace,  into  the 
family  of  God — His  Father  becoming  thereby 
our  Father,  by  a  title  more  noble  and  a  bond 
more  intimate  than  are  given  by  our  creation  ; 
His  Spirit,  too,  being  the  life  of  our  souls — we 
are  truly  already  "the  sons  of  God,"  brought 
into  close  relationship  with  the  Blessed 
Trinity  ;  "and  if  sons,  heirs  also, — heirs 
indeed  of  God,  and  joint-heirs  with  Christ."* 
Our  sonship  by  grace  is  an  assimilation  to  the 
sonship  of  God  by  nature  which  is  Christ's. 

*  Rom,  viii.  16,  17. 
140 
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Already,  too,  in  the  Communion  of  Saints,  we 
form  one  great  family  with  the  Church  suffering 
in  purgatory,  and  the  Church  triumphant  in 
heaven — one  with  them  in  our  common  union 
with  Christ,  by  whom,  says  the  Apostle,  "  we 
have  access  in  one  Spirit  to  the  Father."  We 
"  are  no  longer  strangers  and  foreigners,  but  .  .  . 
fellow-citizens  with  the  saints,  and  domestics 
[i.  e.,  members  of  the  household  and  family]  of 
God."  * 

In  heaven  we  shall  enter  at  last  into  our  full 
inheritance,  when  God  Himself  shall  be  our 
reward  exceeding  great — that  full  inheritance, 
of  which  our  goodly  heritage  in  the  Church  now 
is  the  pledge  and  title-deed ;  for  by  our 
membership  of  the  Church  on  earth  we  "  are 
come  to  Mount  Sion,  and  to  the  city  of  the 
living  God,  the  Heavenly  Jerusalem;  and  to 
the  company  of  many  thousands  of  angels  ;  and 
to  the  Church  of  the  first-born  who  are  written 
in  heaven  ;  and  to  God,  the  Judge  of  all ;  and 
to  the  spirits  of  the  just  made  perfect  ;  and  to 
Jesus,  the  Mediator  of  the  New  Testament."  f 

The  knowledge  of  our  heavenly  inheritance, 

hidden    from    the    men   of  old   time,    or   only 

shadowed  forth  to  them  in  the  dark  sayings  of 

prophet  and  psalmist,    is   made    known  in  far 

*  Eph.  ii.  18,  19.  t  Heb.  xii.  22-24. 
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greater  measure  to  us  by  the  revelation  of  Jesus 
Christ.  So  the  Apostle  says,  paraphrasing  the 
Prophet  Isaias  :  "  But,  as  it  is  written,  the  eye 
hath  not  seen,  nor  ear  heard,  neither  hath  it 
entered  into  the  heart  of  man,  what  things  God 
hath  prepared  for  them  that  love  Him."  This 
is  true,  indeed,  even  now,  with  our  fuller  appre 
hension  by  faith  ;  for  we  must  await  the  vision 
of  God  to  know  all  that  will  be  ours  in  heaven. 
"But,"  the  Apostle  adds,  speaking  of  the 
Christian  revelation,  <(  to  us  God  hath  revealed 
them  by  His  Spirit ;  for  the  Spirit  searcheth  all 
things,  even  the  profound  things  of  God."  * 
We  cannot  fully  know  what  are  the  joys  of 
heaven  till  we  possess  them  ;  yet  the  revelation 
of  God  in  Christ  has  made  known  to  us  so  many 
and  such  great  things  about  the  glorious  life  of 
the  world  to  come  that  all  earthly  joys  should 
surely  seem,  as  indeed  they  are,  poor  in  com 
parison. 

We  may  divide  the  beatitude  of  the  Blessed 
in  heaven  into  essential  beatitude  and  accessory 
beatitude.  The  essential  beatitude  is  that  for 
which  we  were  created,  and  to  bring  us  to 
which  Christ  has  joined  us  to  Himself  and  made 
us  one  with  Him  in  His  body,  the  Church.  It 
is  the  vision  of  God,  For  the  ultimate  end  and 
*  1  Cor.  ii.  9,  10. 
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object  of  man's  existence  in  the  supernatural 
order  instituted  at  the  beginning,  and  restored 
and  enhanced  by  Christ,  is  that  he  shall  see 
God  "  face  to  face  "  ;  shall  enjoy,  without  the 
medium  of  any  created  thing,  the  direct  intuition 
and  sight  of  God  as  He  is ;  of  the  adorable 
and  blessed  Trinity  of  Persons  in  the  one  God 
head.  Essentially  involved  in  this  vision  or 
sight  of  God  is  an  unspeakable  ardour  of  love, 
and  a  joy  and  bliss  in  the  possession  of  God  that 
no  thought  now  can  reach  nor  earthly  words 
describe.  Sight,  love,  joy,  are  the  elements  of 
the  essential  beatitude  of  heaven. 

This  vision,  or  sight,  is  an  act  of  the  soul :  it 
is  knowing  God  as  He  is,  according  to  the  word 
of  the  Apostle  :  "  We  see  now  through  a  glass, 
in  a  dark  manner,  but  then  face  to  face.  Now 
I  know  in  part ;  but  then  I  shall  know,  even  as 
I  am  known."  By  this  knowledge  the  secrets 
of  the  divine  nature  shall  be  made  clear  to  us. 
We  can  never,  indeed,  know  all  that  God  is,  nor 
"  comprehend  "  (that  is,  take  in  to  the  full)  Him 
who  is  infinite  Truth  and  Beauty  and  Goodness; 
for  only  the  Three  Divine  Persons  themselves 
can  have  a  comprehensive  knowledge  of  the 
divine  nature  :  an  infinite  mind  is  required  to 
know  all  that  is  knowable  of  the  Infinite.  But 
*  1  Cor.  xiii.  12. 
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our  faculties,  raised  to  a  supernatural  capacity 
by  a  divine  gift,  which  is  called  the  light  of 
glory,  will  be  enabled  to  perceive  and  to  appre 
hend  God,  no  longer  merely  as  reflected  in  the 
mirror  of  creation,  or  by  the  analogical  concepts 
furnished  now  by  revelation,  but  in  His  actual 
reality. 

In  the  Beatific  Vision,  by  the  love  awakened 
in  us  by  the  sight  of  the  beauty  of  God,  we 
shall  take  hold  of  Him  as  our  possession,  who 
will  give  Himself  unreservedly  to  us,  embracing 
us  in  the  most  intimate  communion  of  mutual 
love  and  intimate  friendship.  The  glories  of 
the  Adorable  Trinity,  God's  life  of  self- 
knowledge  and  perfect  love,  by  which  the  Three 
Divine  Persons  know  and  love  each  other,  will 
be  our  eternal  delight,  inexhaustible,  ever  new, 
ever  desired  and  ever  given.  Then,  truly,  we 
shall  live  with  the  very  life  of  God  by  knowledge 
and  love  of  Him — that  divine  life  of  which 
grace  and  faith  and  hope  and  charity  are  the 
inchoation  here  on  earth.  There  faith  shall  be 
lost  in  sight,  hope  shall  be  crowned  in  fulfilment, 
charity  shall  continue,  but  shall  be  unspeakably 
ennobled  and  intensified,  raised,  by  the  actual 
possession  of  the  desired  One,  to  an  indes 
cribable  ardour  of  ecstatic  energy  and  joyous 
exercise. 
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Who  shall  tell  the  blissful  abandonment  with 
which  the  soul  in  heaven  gives  herself  to  God 
who  gives  Himself  to  her  ?  What  will  it  be  to 
view,  and  to  share  in  to  our  utmost  capacity,  the 
blissful  life  of  perfect  knowledge  of  the  All- 
Perfect,  and  of  mutual  love  and  congratulation 
which  are  the  infinite,  joyful  life  of  Father,  Son, 
and  Holy  Ghost  ?  The  Beatific  Vision  of  God, 
the  corresponding  love  and  joy,  will  fulfil  all 
possible  desires  and  aspirations  of  the  soul  ; 
and  will  throw  their  delight  around  every 
secondary  and  accessory  joy  that  we  shall 
possess,  even  as  a  great  interior  happiness  on 
earth  will  make  the  sun  seem  brighter  and  the 
beauties  of  sea  and  sky  and  landscape  fairer  to 
us.  Knowing  God,  we  shall  know  the  very 
truth  Himself;  loving  Him  and  rejoicing  in 
Him,  we  shall  be  "  inebriated  with  the  plenty  of 
God's  house,"  and  He  "  shall  make  us  drink  of 
the  torrent  of  His  pleasures ;  for  with  Him  is 
the  fountain  of  life,  and  in  His  light  we  shall 
see  light."  * 

By  this  celestial  knowledge  and  love  of  God, 
and  this  life  of  joy  in  Him,  our  whole  being  will 
be  made  like  to  God  Himself  and  truly  divine. 
Even  now,  by  the  gifts  of  grace,  we  are  truly 
partakers  of  the  divine  nature,  godlike,  after 

*  Psa.  xxxv.  9,  10. 

10 


146         OUR  GOODLY  HERITAGE 

the  pattern  of  the  New  Man,  Christ  Jesus,  to 
whom  these  gifts  already  unite  us,  assimilating 
us  to  Him  who  is  the  express  image  of  His 
Father.  Much  more  in  heaven,  when  all  the 
imperfections  and  earthly  limitations  which 
affect  us  now,  even  in  the  supernatural  order  on 
earth,  are  removed,  shall  we  be  like  to  God. 
So  St.  John  writes  :  "  Dearly  beloved,  we  are 
now  the  sons  of  God  ;  and  it  hath  not  yet 
appeared  what  we  shall  be.  We  know  that, 
when  He  shall  appear,  we  shall  be  like  to  Him, 
because  we  shall  see  Him  as  He  is."  And  then, 
exhorting  us  so  to  live  here  that  we  may  come 
to  this  glorious  consummation,  for  which  our 
life  in  the  Ghurch  is  the  preparation,  and  to 
which  it  is  the  way,  the  Apostle  adds  :  "  Every 
one  that  hath  this  hope  in  him  sanctifieth 
himself,  as  He  [God]  also  is  holy."  * 

The  bliss  of  heaven,  once  gained,  can  never 
be  lost  :  it  is  indefectible.  On  the  one  hand, 
God  will  never  take  it  away  from  those  that 
have  reached  heaven  ;  for  He  has  promised  us 
eternal  life.  "  The  gifts  and  calling  of  God  are 
without  repentance."  |  "The  just  shall  go 
into  life  everlasting." J  Again:  ''You  now 
indeed  have  sorrow  ;  but  I  will  see  you  again, 

*  1  St.  John  iii.  2,  3.  f  Eom.  xi.  29. 

St.  Matt.  xxv.  46. 
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and  your  heart  shall  rejoice ;  and  your  joy  no 
man  can  take  from  you."  *  "  He  that  shall 
overcome,  I  will  make  him  a  pillar  in  the  temple 
of  My  God  ;  and  he  shall  go  out  no  more."  f 
On  the  other  hand,  the  Blessed  will  never  incur 
the  loss  of  their  reward  by  sin ;  for,  seeing 
God,  they  cannot  but  love  Him  with  a  supreme 
love,  and  cannot  desire  anything  else  but  His 
holy  will  in  all  things.  So  St.  Augustine 
writes  :  "  God  has  promised  me  Himself,  and 
that  I  shall  possess  Him  for  ever."  And  St. 
Peter,  in  his  first  Epistle,  says  :  "Blessed  be 
the  God  and  Father  of  our  Lord  Jesus  Christ, 
who,  according  to  His  great  mercy,  hath  re 
generated  us  unto  a  lively  hope,  by  the  resur 
rection  of  Jesus  Christ  from  the  dead,  unto  an 
inheritance  incorruptible  and  u?idefiled,  and  that 
fadetli  not,  reserved  in  heaven  for  you."  \ 

Of  the  accessory  joys  of  the  soul,  superadded 
to  that  supreme  beatitude  which  consists  in  the 
vision  of  God,  the  first  is  that  the  Blessed  have 
a  clear  knowledge  in  God  of  all  that  it  is  fitting 
for  them  to  know,  and  of  all  that  it  concerns 
them  to  know.  Thus,  in  God,  they  certainly 
know  things  that  are  happening  upon  earth, 
especially  what  is  happening  to  those  in  whom 
they  are  interested  and  who  are  dear  to  them. 

*  St.  John  xvi.  22.  t  Apoc.  iii.  12. 

|  1  Pet.  i.  3,  4. 
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They  have  a  very  perfect  knowledge  of  the 
wonderful  purposes  of  God  in  creation,  and 
His  still  more  wonderful  purposes  in  redemption. 
The  marvellous  workings  of  God's  all-wise 
providence  in  human  history,  so  often  hidden 
from  us  now,  as  well  as  the  workings  of  divine 
mercy  and  justice  in  the  supernatural  order, 
are  unfolded  to  them. 

Nor  are  we  to  suppose  that  glory,  any  more 
than  grace,  destroys  their  natural  faculties  or 
does  away  with  natural  modes  of  knowledge; 
so  that  the  Blessed  still  see,  and  much  more 
perfectly  than  on  earth,  how  God  is  mirrored 
in  His  works.  They  are  able  to  explore  the 
marvels  of  the  created  universe.  "  Not  only  will 
eternity  not  be  long  enough  to  sound  the 
depths  of  the  Divinity,  but  I  would  venture  to 
say  that  it  will  not  be  long  enough  even  to 
study  God's  works.  These,  in  all  their  magni 
ficence,  will  unfold  themselves  before  our  eyes. 
The  innumerable  multiplicity  of  the  stellar  and 
planetary  worlds,  the  laws  of  their  movements, 
the  wonderful  play  of  their  light,  the  treasures 
hidden  beneath  their  surface,  the  infinite  variety 
of  the  vegetation  with  which  they  are  clothed, 
— all  these  will  have  no  secrets  from  us.  But 
is  it  certain  that  we  shall  see  all  these  things  in 
one  glance?  Why  should  God  not  leave  us 
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the  pleasure  of  discovering  them  ?  If  He 
does,  what  a  perspective !  What  immensities 
to  explore  !"*  What  pleasures  will  accrue  to 
the  soul  from  the  knowledge  thus  gained  ! 

The  virtues  which  the  Blessed  possessed  upon 
earth — except  only  faith  and  hope,  for  which 
there  is  no  need  in  the  happy  home  of  sight 
and  fruition — will  shine  in  their  souls  as  bright 
adornments,  together  with  the  gifts  of  the  Holy 
Ghost  and  the  sacramental  characters.  The 
Blessed  will  rejoice  in  the  happiness  and  beauty 
of  one  another  ;  and  this  joy,  for  those  who  are 
in  heaven  now,  is  ever  increasing  as  each  newly 
saved  soul  enters  there.  Some  of  the  Blessed 
are  adorned  with  a  special  glory  on  account  of 
some  special  victory  gained  in  earthly  life. 
Beatitude  is  itself  the  crown  for  victory  won  ; 
but  there  is  a  special  crown  or  "  aureole  " — that 
is  to  say  a  special  reward  of  particular  glory — 
conferred  upon  the  souls  of  martyrs,  confessors, 
virgins,  holy  widows,  Doctors  of  the  Church, 
and  those  who  by  their  teaching  have  enlarged 
the  borders  of  God's  kingdom  on  earth. 

It  is  a  distinctively  Christian  truth  that  all 
men  shall  rise  again  with  their  bodies  at  the 
Last  Day.  Tertullian  speaks  beautifully  of  this. 

*  Bougaud,  quoted  by  Souben :  "  Nouvelle  Theologie 
Dogmatique,"  vol.  ix. 
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"The  day  dies,"  he  writes,  "giving  place  to 
night,  and  is  buried  in  darkness  ;  the  beauties  of 
the  earth  are  hidden  under  a  funeral  veil.  In 
the  midst  of  this  obscurity  all  is  gloomy,  silent, 
dismayed ;  work  ceases ;  Nature  has  put  on 
mourning  to  weep  the  departure  of  the  light. 
But  soon  that  glorious  light  comes  to  life  again 
with  the  bridal  pomp  of  its  sun,  ever  the  same, 
ever  intact,  conquering  its  nightly  death,  put 
ting  off  its  shroud  of  darkness  till  night  comes 
once  more.  But  even  then  the  stars  are  lit 
again,  which  the  brilliance  of  the  sun  had  extin 
guished  ;  the  planets,  chased  away  by  the  day, 
come  back  in  triumph.  So,  too,  we  see  the 
bright  moon  repair  her  disc  that  had  waned 
in  her  monthly  revolution.  Winter,  summer, 
spring,  and  autumn  come  round  also  in  a  per 
petual  cycle,  with  their  influences,  their  vary 
ing  conditions,  and  their  produce. 

"  And  as  with  the  heavens,  so  with  the  earth. 
The  trees,  now  stripped,  again  put  on  their 
foliage  ;  the  flowers  are  born  again,  with  their 
gay  colours ;  the  fields  are  green  once  more ; 
the  seeds,  consumed  in  the  bosom  of  the  earth, 
push  up,  and  do  not  push  up  except  at  the 
price  of  being  consumed.  Wonderful  wisdom 
of  Divine  Providence,  who  deprives  us  of  these 
things  only  in  order  to  give  them  back  ;  destroys 
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them,  to  continue  them;  gives  them  over  to 
corruption  in  order  to  renew  them  ;  takes  them 
away,  to  multiply  them  for  us  a  hundredfold.  .  .  . 
In  one  word,  Creation  is  ever  passing  from  death 
to  life  ;  .  .  .  nothing  is  lost  that  shall  not  return 
one  day.  What  is  this  perpetual  evolution  of 
Nature  but  a  testimomy  of  the  resurrection  from 
the  dead  ?  God  wrote  the  resurrection  in  His 
works  before  He  wrote  it  in  Holy  Scripture  : 
He  proclaimed  it  by  His  power  before  He  taught 
it  by  His  word."  * 

The  resurrection  of  all  men  in  their  bodies 
from  the  tomb  is  an  article  of  faith.  "  The  hour 
cometh,"  said  our  Divine  Lord,  "wherein  all 
that  are  in  the  graves  shall  hear  the  voice  of 
the  Son  of  God  ;  and  they  that  have  done  good 
things  shall  come  forth  unto  the  resurrection  of 
life;  but  they  that  have  done  evil,  unto  the 
resurrection  of  Judgment."  f  This  truth  is 
taught  in  the  creeds  of  the  Church  from  her 
earliest  days.  "  I  believe,"  we  say  in  the 
Apostles'  Creed,  "  in  the  resurrection  of  the 
body,  and  life  everlasting "  ;  and  the  fourth 
Lateran  Council  lays  down  that  "  All  shall  rise 
again  with  their  own  bodies,  which  they  have 
now." 

*    See    Souben,    "Nouvelle    Theologie    Dogmatiques" 
vol.  ix.,  p.  68. 

t  St.  John  v.  28,  29, 
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Unbelievers  have  endeavoured  to  discredit 
this  teaching  of  Jesus  Christ  and  the  Church 
by  insisting  on  the  difficulty  of  understanding 
how  a  man  can  have  the  same  identical  body  in 
the  resurrection  that  he  possessed  on  earth. 
There  is  in  this  a  mystery,  calling,  like  all 
religious  truth,  for  the  exercise  of  faith.  The 
best  and  all-sufficing  answer  is  in  the  words  of 
St.  Paul  to  the  Philippians  :  "  Our  conversation 
[i.e.,  citizenship]  is  in  heaven,  from  whence  also 
we  wait  for  the  Saviour,  our  Lord  Jesus  Christ, 
who  will  re-form  the  body  of  our  lowness,  made 
like  to  the  body  of  His  glory," — and  how? 
"According  to  the  operation  whereby  also  He 
is  able  to  subdue  all  things  unto  Himself."* 

The  resurrection  of  the  body  is  a  work  of 
Almighty  God,  and  He  who  by  His  omnipotent 
word  called  all  things  into  being  at  the  first, 
can  by  His  word  and  will  restore  them  again, 
and  make  them  more  beautiful  and  splendid 
than  before.  Science,  by  its  own  confession, 
knows  nothing  of  the  real  constitution  of  matter, 
which  is  one  of  the  greatest  and  most  insoluble 
mysteries  of  nature.  It  is  known  that  every 
particle  of  matter  in  the  human  frame  changes 
in  the  course  of  a  few  years ;  yet  we  have  no 
hesitation  in  recognizing  as  identical  the  body 
of  the  infant,  the  youth,  the  grown  man,  and  of 
*  Phil.  iii.  21. 
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the  same  man  in  the  last  stage  of  senile  decay. 
Science,  then,  can  tell  us  nothing  of  what  con 
stitutes  the  identity  of  the  risen  and  the  earthly 
body.  An  eminent  modern  theologian,  Cardinal 
Billot,  is  of  opinion  that  this  identity  is  consti 
tuted  by  the  soul.  Be  that  as  it  may,  the 
devotees  of  modern  science  are  in  no  position  to 
say  that  it  is  impossible  for  our  bodies  to  be  re 
constructed  by  the  same  divine  power  that 
created  them  ;  and  so  to  be  reconstructed  that 
they  will  be  the  same  bodies,  as  the  Church 
teaches,  that  we  now  bear. 

Yes,  we  shall  rise  again.  How  glorious  will 
that  resurrection  be  for  those  who  have  per 
severed  to  the  end  !  Our  bodies  will  be  like  to 
the  risen  body  of  Jesus.  "  It  is  sown,"  writes 
St.  Paul,  "  in  corruption,  it  shall  rise  in  incorrup- 
tion  ;  it  is  sown  in  dishonour,  it  shall  rise  in 
glory  ;  it  is  sown  in  weakness,  it  shall  rise  in 
power  ;  it  is  sown  a  natural  [or  animal]  body,  it 
shall  rise  a  spiritual  body."  *  Glorified,  incorrup 
tible,  no  longer  capable  of  suffering  or  death,  a 
body  renewed  and  beautified,  able  to  move  at 
will  with  the  swiftness  of  light,  and  to  range 
over  the  vastnesses  of  the  "  new  heavens  and 
the  new  earth  "  that  shall  rise  from  the  ruins 
of  the  old.  For,  says  St.  Augustine,  "  where  the 
*  1  Cor.  xv.  42-44. 
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soul  wills  that  the  body  shall  be,  there  it  will  be," 
— vigorous  with  perpetual  health  and  well-being ; 
every  sense  filled  with  exquisite  delight  ;  blessed 
by  the  sight  of  the  Sacred  Humanity  of  Jesus,  of 
the  sweet  majesty  and  enthralling  grace  of  the 
beauty  of  Mary  ;  by  the  sight  and  voices  of 
these  and  of  all  the  saints,  and  of  those  whom 
we  have  loved  and  lost  awhile ;  a  spiritual 
body,  in  that  it  will  be  now  a  finely  tempered 
and  perfect  instrument  of  the  soul  controlling 
it ;  no  longer  gross,  no  longer  subject  to  any 
concupiscence  or  inordinate  appetite. 

Such  is  the  destiny,  the  goodly  heritage,  even 
of  this  poor  house  of  clay  of  our  earthly  habi 
tation.  Like  the  seed,  it  must  die  in  order  to 
spring  up  again  in  beauty.  But  we  need  not 
sorrow  at  the  thought  of  death ;  for  though  it  die, 
ravaged  by  disease,  wasted  by  long  sickness, 
rent  and  torn  by  accident  or  in  battle,  or  reduced 
to  humiliating  impotence  by  age ;  though  it 
have  hungered  and  thirsted,  suffered  and 
been  maltreated  ;  though  at  the  last  it  has 
undergone  the  corruption  of  the  grave,  in  which 
all  that  was  fair  and  beautiful  is  laid  low,  yet 
we  know  that  it  shall  rise  again,  shining  and 
brilliant ;  for  "  the  just  shall  shine  as  the  sun 
in  the  kingdom  of  their  Father."  * 

***** 
*  St.  Matt.  xiii.  43. 
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We  have  seen  now,  "as  in  a  glass,  in  a  dark 
manner/'  the  end  and  object  for  which  we  were 
made  ;  the  glorious  destiny,  enhanced  now  by 
the  Incarnation  of  God's  only  begotten  Son,  to 
which  by  Redemption  we  have  been  restored  ; 
the  goodly  heritage  above,  of  which  our  goodly 
heritage  in  the  Church  is  the  faithful  pledge. 
And  all  this  glory  of  the  Blessed  is  to  the  honour 
and  glory  of  Almighty  God,  the  Beginning  and 
End  of  all  things  ;  for  all  the  Blessed  know  God 
clearly,  love  and  praise  Him  intensely  and  with 
out  cessation,  will  only  His  divine  good  pleasure, 
live  to  Him  and  for  Him  alone ;  referring  all 
their  joy  and  bliss,  all  their  knowledge  and  love, 
every  good  thing  that  is  theirs,  their  own  glory 
and  that  of  their  loved  fellow-citizens  in  hea 
ven—referring,  too,  the  glory  and  triumph  of 
Jesus  as  Man,  both  in  His  own  victory  and  the 
victory  of  His  redeemed  ones — referring  all  to 
God.  This  is  signified  in  that  wonderful  vision 
in  the  Apocalypse  (iv.  10,  11),  when  the  Apostle 
saw  the  four  and  twenty  Ancients  who  "  fell 
down  before  Him  that  sitteth  on  the  throne, 
and  adored  Him  that  liveth  for  ever  and  ever." 

Thus  will  the  object  and  aim  of  our  creation 
and  of  our  munificent  Redemption  be  attained 
and  the  glorious  Church  in  heaven  be  com 
pleted.  We,  glorified  members  of  our  glorified 
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Head,  led  by  Him,  our  Saviour,  in  His  Sacred 
Humanity,  shall  live  for  ever  in  the  happy  and 
perfect  worship  and  service  of  God,  "  whom  to 
know  is  to  love,  and  to  serve  is  to  reign." 
Christ,  having  destroyed  the  last  enemy,  Death, 
shall  submit  Himself  as  Man — and  us,  His  sub 
jects,  with  Him — to  the  glorious  and  ennobling 
sway  of  His  Father,  according  to  the  words 
of  the  Apostle  :  "  Afterwards  the  end,  when  He 
[Christ]  shall  have  delivered  up  the  kingdom 
to  God  and  the  Father,  when  He  shall  have 
brought  to  naught  all  principality  and  power 
and  virtue  ;  for  He  must  reign,  until  He  hath 
put  all  enemies  under  His  feet.  And  the  enemy 
Death  shall  be  destroyed  last.  .  .  .  And  when 
all  things  shall  be  subdued  unto  Him,  then  the 
Son  also  Himself  shall  be  subject  to  Him  that 
put  all  things  under  Him,  that  God  may  be  all 
in  all."  * 

Let  us  remember  for  our  consolation  that 
this  glorious  reward  is  well  within  our  power  to 
attain.  While  a  careless,  unprayerful  life  will 
not  win  it,  a  practical  Catholic  life  will.  And 
a  practical  Catholic  life  is  not  a  matter  of  formid 
able  difficulty.  There  must  be  struggle  and 
combat,  trial  and  sorrow  and  temptation ;  but 
the  graces  of  Catholic  life  are  so  abundant  that 
*  1  Cor.  xv.  24-28. 
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great  Catholic  theologians — such,  for  instance 
as  the  holy  and  deeply  learned  Suarez — have 
given  it  as  their  considered  opinion  that  the 
greater  number  of  adult  Catholics  will  be  saved. 
Let  us  thank  God  for  this  consoling  hope,  so 
honourable  to  the  Precious  Blood  of  Jesus.  It 
will  not  make  us  lax  or  careless  ;  to  be  so  would 
be  to  risk  losing  our  souls  in  spite  of  all  that 
Christ  has  done  to  save  us.  It  will  greatly 
encourage  us,  and  spur  us  on  to  work  and  to 
pray  that  we  may  all  at  the  last  be  amongst 
that  happy  number. 
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